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1. The importance of learning traditions of
the Ahle Bait (a.s.)

g,zgsﬁ,,m RHRS aﬁgj;gj\@uaozejquagp

u.xS ‘da_dsal_:‘).o\h;\ \Slc&\eajdjm&u)l\u_uy
\}AXE:}JU.&LJ\ uuwu\ AL jujhésg\sdbesf\

B iy L (s
Abd al-Salaam lbn Saaleh al-Harawiyy said: | heard Imam Reza
(a.s.) say, “May Allah have mercy on the person who enlivens our

affair (i.e. Wilayat)!” | asked, “How is your affair enlivened?” He
(a.s.) informed,

“He learns our knowledge (traditions) and teaches it to
the people. Surely, if people knew the beauty of our
words, they would certainly follow us.”

References:

1. Oyoon al-Akhbaar al-Reza (a.s.), vol. 1, p. 307, H. 69
Maani al-Akhbaar, p. 180, H. 1

Wasaael al-Shiahh, vol. 27, p. 92, H. 33297

Behaar al-Anwaar, vol. 2, p. 30, H. 13
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2. True knowledge can be obtained only from
the Ahle Bait (a.s.)

L:\t/' Eﬂ@;weﬂﬂ\jd@wWEﬁy\d\A

Imam Abu Ja’far (al-Bager) (a.s.) said to Salamah Ibn Kuhail and
al-Hakam lbn Otaibah (two well-known Batris),

“Both of you go East or West, you will not find true
knowledge except that which has emanated from us
Ahle Bait (a.s.).”

References:

Al-Kaafi, vol. 1, p. 399, H. 3

Wasaael al-Shiah, vol. 21, p. 477, H. 27632
Mir’aat al-Oqool, vol. 4, p. 309, H. 3
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Is guidance possible except from those in
whose houses the Revelation has
descended
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Narrator says, “I heard (Imam) Ja’far lbon Muhammad (a.s.)
say while there were some people of Kufah (Irag) with him,

“I am amazed at the people that they think they have
taken all the knowledge from the Messenger of Allah
(s.a.w.a.), act upon it and are guided. They also think
that we have Ahle Bait (a.s.) have not taken his (s.a.w.a.)
knowledge while we are his family members and his
progeny. In our houses revelation descended and from us
emanated the knowledge to them (i.e. the people). Yet
they think they know and they are guided while we are
unaware and deviated?!! Surely, this is impossible!!”

References:

Basaaer al-Darajaat, vol. 1, p. 12, H. 3
Al-Kaafi, vol. 1, p. 398, H. 1

Mir’aat al-Oqool, vol. 4, p. 305, H. 1
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Denial of the traditions of Aale
Mohammad (a.s.) which are difficult and
complex, is disbelief
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Imam Abu Ja’far (a.s.) says that the Messenger of Allah
(s.a.w.a.) declared, “Verily the traditions of Aale Muhammad
(a.s.) are difficult and complex. None will believe in them
except a proximate angel or a sent messenger or a servant
whose heart has been tested by Allah for faith. So whenever
a hadees from Aale Muhammad (a.s.) comes to you towards
which your hearts are inclined and you are cognizant of it,
accept it. But if your hearts tremble on hearing it and you
dislike it, refer it to Allah, the Messenger and the
Knowledgeable from the Aale Muhammad (a.s.). Verily, he is
destroyed who on hearing such a hadees cannot bear it and
says, ‘By Allah! This is not the truth, By Allah! This is not the
truth.” Denying is disbelief.”

References:

Al-Kaafi, vol. 1, p. 401, H. 1

Al-Burhan fee Tafseer al-Quran, vol. 5, p. 858, H. 14089
Behaar al-Anwaar, vol. 2, p. 189, H. 21
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The Knowledge of the Holy Quran is only
with the Ahle Bait (a.s.)
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Imam Abu Abdillah (al-Sadeq) (a.s.) said,

“O Aba al-Sabaah! We are the people whose obedience
Allah has made obligatory; for us are the spoils of war
and for us is the purification of wealth;, we are those
firmly entrenched in knowledge and we are those whom
people envy about whom Allah says, ‘Or are they jealous
ofthe people (viz. Imams a.s.) due to what Allah has
given them of his grace?”

References:

Basaaer al-Darajaat, vol. 1, p. 202, H. 1
Tafseer al-Ayyashi, vol. 1, p. 247, H. 155
Al-Kaafi, vol. 1, p. 186, H. 6

Tehzeeb al-Ahkam, vol. 4, p. 132, H. 1
Manageb of Ibn Shahr Ashoub, vol. 1, p. 286
Al-Burhan fee Tafseer al-Quran, vol. 1, p. 45
Behaar al-Anwaar, vol. 23, p. 194, H. 20
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The Infallible Imams (a.s.) are the
inheritors of the Holy Quran
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Dawood lbn al-Hashim al-Ja’fari recounts, “I asked Imam Abu
Muhammad (al-Askari a.s.) about the word of Allah, ‘Then
we gave in inheritance the Book to those whom We chose
from Our servants. So from them is the one who is unjust to
himself and from them is the moderate one and from them is
the one who is foremost in good deeds with the permission
of Allah’ (Surah Faatir (35): Verse 32). He (a.s.) replied,

‘All of them belong to the progeny of Muhammad. The
one who is unjust to himself is the one who does not
acknowledge the Imam’. On hearing this, | started crying
and | started thinking about the greatness of the bounty
that is given to the progeny of Muhammad (salutations
be on Muhammad and his progeny). So, Abu
Muhammad (a.s.) looked at me and said, ‘The reality of
the affair is even greater than what you think about the
great position of Muhammad’s progeny. Then, praise
Allah for indeed, you have been made to fasten unto
their rope; you will be called on the Day of Judgment
with them when all other people will be called with their
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Imams. So, receive glad tidings O Aba Hashim because
surely you are on goodness.”

References:

Kashful Ghummah, vol. 2, p. 419
Madinatul Ma’ajiz, vol. 7, p. 635, H. 2619
Behaar al-Anwaar, vol. 23, p. 218, H. 18
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The reward of Prophethood is the love of
his Ahle Bait (a.s.)
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Sallaam lbn al-Mustaneer said: | asked Imam Abu Ja’far (al-
Bager) (a.s.) about the word of Allah, “Say: I don’t ask you
any reward for it (Prophethood) except the love of my close
relatives.” He (a.s.) replied,

“By Allah! It is compulsory from Allah upon the people
(to reward) Muhammad (s.a.w.a.) (for his efforts in
Prophethood) concerning his Ahle Bait (a.s.) (i.e. to love
them).”

References:
Al-Mahaasin, vol. 1, p. 144, H. 46, Chapter 13
Behaar al-Anwaar, vol. 23, p. 239, H. 7
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Not referring to the Divine Proof (a.s.) is
tantamount to polytheism
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The narrator (Ameerah) says that | heard Imam Abu Abdillah
(al-Sadeq a.s.) say: “People have been ordered to gain our
recognition, refer to us and submit unto us.” Then, he (a.s.)
said,

“Even if they fast, pray and testify that there is no god
except Allah but think in their hearts that they will not

refer to us, merely by this thought, they become
polytheists.”

References:

Al-Kaafi, vol. 2, p. 398, H. 5

Wasaael al-Shiah, vol. 27, p. 68, H. 33221
Mir’aat al-Oqool, vol. 11, p. 177, H. 5
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Speak the truth even if it is bitter

bljé&j\gﬁuaiﬁﬂ\i\jaﬁgs‘#‘&}i&éj
AETREIS

The Messenger of Allah (s.a.w.a.) said to Abuzar al-Ghaffaari
(a.r.),
“Speak the truth even if it is bitter.”
References:
Maani al-Akhbaar, p. 335, H. 1
Amaali, p. 541, H. 1163
Wasaael al-Shiah, vol. 15, p. 290, H. 20541
Al-Burhan fee Tafseer al-Quran, vol. 5, p. 640, H. 11554
Behaar al-Anwaar, vol. 67, p. 107
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Speak the truth even if you perish in it
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Abu al-Hasan al-Maazi (Imam Kazem a.s.) says,

“Speak the truth even if you perish in it because surely in
it is your salvation and abandon falsehood even if there’s
apparent salvation for you in it because in reality, you
will perish in it.”

References:

Tohaf al-Uqool, p. 407

Al Ikhtesaas, p. 32

Behaar al-Anwaar, vol. 2, p. 79, H. 71
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Submission to the Divine Proof (a.s.) is
Submission to Allah the Almighty!
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The narrator says, “l said to Imam Abu Abdillah (al-Sadeq)
(a.s.), ‘There is a person with us named Kulaib. No tradition
is reported from you but that he says ‘l submit’; so much so
that we have named him ‘the submitting Kulaib’. (On hearing
this), Imam (a.s.) invoked Allah’s mercy upon him and asked,
‘Do you know what is submission?” So we became silent.
Then he (a.s.) said,

‘By Allah! It is humility as per the word of Allah - Mighty
and Majestic be He - “Surely those who believed and
did good deeds and were humble towards their Lord”.
(Surah Hud (11): 28)’

References:

Tafseer al-Ayyashi, vol. 2, p. 143, H. 15

Al-Kaafi, vol. 1, p. 391

Al-Burhan fee Tafseer al-Quran,vol. 3, p. 98, H. 5070
Mir’aat al-Ogool, vol. 4, p. 280, H. 3

Tafseer Noor al-Saglain, vol. 2, p. 348
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Our belief is same as that ofAhle Bait (a.s.)
at all times
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Yahya Ibn Zakariyyaa al-Ansari reports, “I heard Imam Abu
Abdillah (al-Sadeq a.s.) say,

‘Whoever desires that his faith should be perfected in its
entirety MUST say, ‘My belief in all things is the belief of
Aale Muhammad (s.a.w.a.) in what they conceal and
what they announce and in what has reached to me
from them and what has not reached to me.”

References:

Al-Kaafi, vol. 1, p. 391, H. 6, Chapter of Submission and the
Excellence of those Who Submit

Al-Burhan fee Tafseer al-Quran, vol. 5, p. 864, H. 12121
Mir’aat al-Oqool, vol. 4, pp. 282-283, H. 6
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The Shiahs follow the path of the Ahle Bait
(a.s.) which is the path of the Holy Quran
and the Sunnah

ﬁg\“_\;ﬁ&iu&m&;\u}a@ 10 L RUETEQRS
h\wwja\}@_ah\w?@_tawm\jﬁawU\u\
ucw;ﬂﬁ\mh@jdm\dfhe;h\e&\ju\}
\jh\é\m&a\&J\& \jh\wU\u\ d\a&‘m\m@\
a.u\jé\_\\i)lh \)lljml.kjeg_\\)h \A\A@Lk}eg_a\}zh

Sdc A4 2K (e A 5 4A] 0%
The narrator (Habeeb) says, “I heard Imam Abu Abdillah al-
Sadeq (a.s.) say,

‘By Allah! None from the people is dearer to me than you
(Shiahs) because the people tread various paths; some of
them follow their opinion, some of them follow their
carnal desires and some of them follow the narration.
But you (Shiahs) have taken an affair which has roots (in
Quran and Sunnah).”

References:

Al-Mahaasin, vol. 1, p. 156, H. 87
Al-Kaafi, vol. 8, p. 146, H. 121

Wasaael al-Shiah, vol. 27, p. 50, H. 33181
Behaar al-Anwaar, vol. 65, p. 90, H. 23
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The Shiahs follow the view of the Ahle Bait
(a.s.) in all issues
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The narrator (Mufazzal lbn Qais) says, “l said to Imam Abu
Abdillah (a.s.) that our friends (Shiahs) differ on an issue so |
say to them that my view in it is the view of Ja’far lbn
Muhammad (a.s.).” He (a.s.) retorted,

“Jibraeel descended with this only.”
References:

Rejaal al-Kashi, vol.2, p. 466, H. 323
Wasaael al-Shiah, vol. 27, p. 161, H. 33489
Behaar al-Anwaar, vol. 2, p. 241, H. 34
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Allah has not emphasized on anything as
much as Imamat
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Ali lbn Ja’far al-Sadeq (a.s.) reports from his brother (Imam)
Moosa (al-Kazim) (a.s.) who used to say a year before his
death when his family members gathered around him (a.s.),

“Allah has not emphasized on anything so much for the
servants as much as He has emphasized on
acknowledgement of Imamate but the people have not
denied anything as much as they have denied Imamate.”

References:
Qurb al-Asnaad, p. 300 H. 1181
Behaar al-Anwaar, vol. 23, p. 69, H. 5
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Allah cannot be worshipped except
through the obedience of His Proof
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Imam Ja’far Sadeq (a.s.) in a letter to Mufazzal bin Umar
wrote:

“If a man prays namaz, gives zakat, performs hajj and
umrah but does not recognize the one whose obedience
has been made compulsory on himthen its like he never
prayed and neither gave zakat or performed hajj and
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umrah. He did not take ceremonial bath of janabat or
purified himself. He had no clue what is haraam or
halaal as if he never observed them. His namaaz can
never be namaaz despite his multiple ruku and sujud. For
him it’s no zakat and hajj as well. All these actions from
him will only take shape after he acquires recognition of
the one whose obedience is made compulsory by Allah
and did a huge favour to them.”

References:

Elal al-Sharaae, vol. 1, p. 250, H. 7

Wasaael al-Shiah, vol. 1, p. 124, H. 314
Behaar al-Anwaar, vol. 27, pp. 175-176, H. 61
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The desire of Allah the Almighty
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Shaykh Tusi has, through reliable chains, narrated from Imam
Zainul Abideen (a.s.) that one day the Holy Prophet (s.a.w.a.)
gave his ring to Ameerul Momineen (a.s.) and said: Inscribe
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the words: Muhammad bin Abdullah on it. Ali (a.s.) entrusted
it to an engraver who inscribed the desired words.

The next day when Ali (a.s.) took back that ring from the
engraver he saw that the words ‘Muhammad Rasoolullaah’
were engraved on it. Ali (a.s.) said: “I did not tell you to
engrave these words.”

He replied: “O Ali! You are right. | made a mistake. My hands
moved that way.”

Ali (a.s.) brought that ring back to the Holy Prophet (s.a.w.a.)
and told him about the event. The Holy Prophet (s.a.w.a.)
wore it and said: “/ am both Muhammad bin Abdullah and
Muhammad Rasoolullaah.” Next morning when it was seen,
the words ‘Aliyun Waliyullah’ were also found written
thereon. It astonished the Holy Prophet (s.a.w.a.).

Jibraeel (a.s.) came and said that the Almighty Allah says:
“My beloved! You inscribed what you desired and |
inscribed what | desired.”

References:

Amaali, p. 705, H. 1510

Me’ah Managqeb, p. 49, Manageb No. 24
Isbaat al-Hodaat, vol. 1, p. 319, H. 204
Behaar al-Anwaar, vol. 16, pp. 91-92, H. 25
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Allah the High loves those who love the
Ahle Bait (a.s.)
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Ibn Abbas informs, “l saw the Messenger of Allah (s.a.w.a.)
prostrate five times without ruku’. | asked, ‘O Messenger of
Allah, (You performed) prostrations without ruku?’ He
(s.a.w.a.) replied,

‘Yes. Jibraeel (a.s.) came to me and informed, ‘O
Muhammad! Verily, Allah - Mighty and Majestic be He
- loves Ali’ so | prostrated and raised my head. Then, he
told me, ‘Verily, Allah - Mighty and Majestic be He -
loves Fatema’ so | prostrated and raised my head. Then,
he told me, ‘Verily, Allah loves Hasan’ so | prostrated
and raised my head. Then, he told me, ‘Verily, Allah
loves Husain’ so | prostrated and raised my head. Then,
he told me, ‘Verily Allah loves those who love them, so |
prostrated and raised my head’.

References:

Al-Durr al-Nazeem, p. 718

Manageb of Ibn Shahr Ashoub, vol. 1, p. 286,
Hulyah al-Abraar, vol. 1, p. 337, H. 3

Behaar al-Anwaar, vol. 83, p. 219
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Allah has written Aliyyun Waliyyullah
across the heavens and the earth
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The narrator says, “I said to Imam Sadeq (a.s.) — These
people narrate a tradition of their version of Me’raj that
when Holy Prophet (s.a.w.a.) ascended to the heavens he
saw that on the Arsh it was written on it, “There is no god
but Allah, Mohammad is the Prophet of Allah, Abu Bakr is the
most truthful”

He (a.s.) exclaimed, “Glory be to Allah! They have distorted
everything to such an extent, have they distorted even this?”

| said, ‘Yes’.

He (a.s.) said, “Surely Allah Mighty and Majestic be He when
He created the Arsh, He wrote upon it, “There is no god but
Allah, Mohammad is the Prophet of Allah, Ali is the Chief of
the Believers”.

When Allah created Israafeel, He wrote on his forehead,
“There is no god but Allah, Muhammad is the Prophet of
Allah, Ali is the Chief of the Believers”.

When Allah created Jibraeel, He wrote on his wings, “There is
no god but Allah, Muhammad is the Prophet of Allah, Ali is
the Chief of the Believers”.

When Allah created the heavens, He wrote on its limits,
“There is no god but Allah, Muhammad is the Prophet of
Allah, Ali is the Chief of the Believers”.

When Allah created the earths, He wrote in its layers, “There
is no god but Allah, Muhammad is the Prophet of Allah, Ali is
the Chief of the Believers”.

When Allah created the mountains, He wrote on its peaks,
“There is no god but Allah, Muhammad is the Prophet of
Allah, Ali is the Chief of the Believers”.
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When Allah created the sun, He wrote upon it, “There is no
god but Allah, Muhammad is the Prophet of Allah, Ali is the
Chief of the Believers”.

When Allah created the moon, He wrote upon it, “There is no
god but Allah, Muhammad is the Prophet of Allah, Ali is the
Chief of the Believers” and that is the darkness, which you
see on the moon.

Therefore, whenever any of you says, “There is no god but
Allah, Muhammad is the Prophet of Allah” then he MUST
also say, “Ali is the Chief of the Believers”.

References:

Al-Ehtejaaj, vol. 1, p. 158

Madinah al-Ma’ajiz, vol. 2, p. 375, H. 612
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Recognition of the Divine Proof (a.s.) is a
condition for martyrdom
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Al-Haarith lbn al-Mughirah reports, “l asked Imam Abu
Abdillah (al-Sadeq a.s.) did the Messenger of Allah (s.a.w.a.)

say, ‘Whoever dies without recognizing his Imam has died the
death of ignorance’? He (a.s.) said,

‘Yes [(he s.a.w.a.) did say that] .... (the one who dies
without the recognizing his Imam has died the death of)
ignorance of disbelief, hypocrisy and deviation’.”

References:
Al-Kaafi, vol. 1, p. 377, H. 3
Behaar al-Anwaar, vol. 8, p. 364, H. 39
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People have value only when they follow
the Divine Proof (a.s.)
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The narrator (Jameel) said: | heard Imam Abu Abdillah al-

Sadeq (a.s.) say,

“People are of three kinds: Scholar (teacher), student
and garbage. So, we are the scholars, our follower
(Shiahs) are the students and the rest of the people are
garbage.”

References:

Basaaer al-Darajaat, vol. 1, p. 8, H. 1
Al-Kaafi, vol. 1, p. 34, H. 4

Al Khesaal, vol. 1, p. 123, H. 115

Wasaael al-Shiah, vol. 27, p. 18, H. 33094
Behaar al-Anwaar, vol. 1, p. 194, H. 8
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Ameerul Momineen Ali Ibn Abi Talib (a.s.)
is the foundation of religion and his
followers are the handsome ones
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The Messenger of Allah (s.a.w.a.) said,

“O Ali! You are the foundation of religion, the lighthouse
of faith, the aim of guidance and the leader of the
handsome ones. | witness for you all of these.”

References:

Basaaer al-Darajaat, vol. 1, p. 31, H. 8, Ch. 13
Al-Burhan fee Tafseer al-Quran, vol. 3, p. 230, H. 5452
Behaar al-Anwaar, vol. 23, p. 3, H. 2
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The Infallible Imams (a.s.) are the truthful
ones
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The narrator (Ahmad lbn Muhammad) reports, “lI asked
Imam al-Reza (a.s.) about the word of Allah the High, ‘O you

who believe! Fear Allah and be with the truthful ones’. He
(a.s.) replied,

‘Truthful ones implies the Imams, whose (truthfulness) is
verified with their obedience.”

References:

Basaaer al-Darajaat, vol. 1, p. 31, H. 2

Behaar al-Anwaar, vol. 24, p. 31, H. 5
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The Imams of Guidance and the Imams of
Deviation
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Imam Sadeq (a.s.) informs,

“I read in the book of the father of Imams (Ali a.s.), ‘In
the Book of Allah, there are two (kinds of) Imam: the
Imam of guidance and the Imam of deviation. As for the
Imams of guidance, they give preference to Allah’s
command prior to their own command and Allah’s
judgment prior to their judgment. But as for the Imams
of deviation, then surely they give preference to their
command before Allah’s command and their judgment
before Allah’s judgment, following their carnal desires
and opposing whatever is in the Book.”

References:
Basaaer al-Darajaat, vol. 1, p. 32, H. 1
Behaar al-Anwaar, vol. 24, p. 156, H. 14
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The indecencies forbidden by Allah in the
Holy Quran are the Imams of Deviation
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Muhammad lbn Mansoor reports, “I asked Abd Saleh (Imam
Kazim a.s.) about the word of Allah - Mighty and Majestic be
He - ‘Say: My Lord has only prohibited the indecencies from
the manifest of them as well as the concealed ones’. He
(a.s.) replied,
‘For the Quran, there is an apparent and a concealed.
Then whatever Allah has prohibited in the Quran, it is
the apparent and its concealed meaning implies the
unjust Imams and whatever Allah the High has

permitted in the Book it is the apparent while the
concealed refers to the Imams of truth.”

References:

Basaaer al-Darajaat, vol. 1, p. 33, H. 2

Al-Kaafi, vol. 1, p. 374, H. 10

Wasaael al-Shiah, vol. 25, p. 10, H. 31000

Al-Burhan fee Tafseer al-Quran, vol. 2, p. 539, H. 3868
Behaar al-Anwaar, vol. 24, p. 301, H. 7
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The Great Kingdom is the
Wilaayah of the Ahle Bait (a.s.)
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The narrator (Buraid al-I’jliyy) asked Imam Muhammad al-
Bager (a.s.) about the word of Allah - Blessed and High be He
- “Then indeed We gave the progeny of Ibraheem the Book
and Wisdom and We gave them a great kingdom”. He (a.s.)
replied, “He appointed from them the Messengers, the
Prophets and the Imams (a.s.). So, how they acknowledge the
progeny of Ibraheem (a.s.) but deny the offspring of
Muhammad (s.a.w.a.)?” | asked, “(What is the meaning of)
and We gave them a great kingdom?” He (a.s.) replied,

“The Great Kingdom is that He appointed among them
the Imams. Whoever obeyed them has obeyed Allah and
whoever disobeyed them has disobeyed Allah. Then this
is the Great Kingdom (i.e. absolute wilaayat).”

References:

Basaaer al-Darajaat, vol. 1, p. 36, H. 6

Al-Kaafi, vol. 1, p. 207, H. 2

Al-Burhan fee Tafseer al-Quran, vol. 2, p. 93, H. 2427
Behaar al-Anwaar, vol. 23, p. 287, H. 10
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The Ahle Bait(a.s.) are the Reminder about
which the nation shall be questioned
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Imam al-Sadeq (a.s.) explained about the word of Allah the
High, “Surely, it is a reminder for you and for your nation

and soon you will be questioned” (Surah Zukhruf (43): Verse
44) that

“the Messenger of Allah (s.a.w.a.) and his family
members (a.s.) are those about whom the nation will be
questioned and they are the people of remembrance.”

References:

Basaaer al-Darajaat, vol. 1, p. 37, H. 2
Wasaael al-Shiah, vol. 27, p. 62, H. 33203
Behaar al-Anwaar, vol. 23, p. 176, H. 10
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To Raise anyone to the status of Imamat is
Polytheism
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Imam Bager (a.s.) says:

“Certainly, Allah the Almighty, established Ali, peace be
upon him, as an emblem between Himself and His
creation. Whosoever acquires his recognition is a
believer and whosoever denies him is a disbeliever.
Whoever remains ignorant of him is deviated. Whoever
raises anyone to his status is a polytheist. While the one
who reaches (Allah) with belief in his mastership enters
heaven.”

References:

Al-Kaafi, vol. 1, p. 437, H. 7

Amaali, p. 487, H. 1067

Wasaael al-Shiah, vol. 28, p. 353, H. 34951
Behaar al-Anwaar, vol. 32, p. 324, H. 300
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Rejection of the Divine Proof(a.s.) is
Polytheism
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Sama’ah Ibn Mehraan reports, “l asked (Imam) Abu Abdillah
(al-Sadeq a.s.) about the word of Allah, ‘...then he must
perform righteous action and not associate anybody in the
worship of his Lord (Surah Kahf (18): Verse 110)’. He (a.s.)
informed,

‘Righteous Action implies the recognition of the Imams
(a.s.) and not associate anyone in the worship of his Lord
means to submit to Ali (a.s.) and not associate anyone in
Caliphate who is not for it and does not deserve it’.”

References:

Tafseer al-Ayyashi, vol. 2, p. 353, H. 97

Al-Burhan fee Tafseer al-Quran, vol. 3, p. 691, H. 6828
Behaar al-Anwaar, vol. 36, p. 106, H. 54
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Allah shall not speak to those who deny
the Divine Proofs (a.s.)
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Ibn Abi Yaafoor reports, “I heard Imam Abu Abdillah [al-
Sadeq] (a.s.) say,

‘There are three people at whom Allah will not look on

the Day of Judgment nor will He purify them and for
them will be a painful chastisement. One who claims
Imamate from Allah while he is not eligible for the same,

one who denies an Imam from Allah (i.e. appointed by
Allah) and one who thinks that they two (pseudo-caliphs)

had any portion in Islam (i.e. considers them as
Muslims)’.”

References:

Tafseer al-Ayyashi, vol. 1, p. 178, H. 64

Al-Kaafi, vol. 1, p. 373,H. 4

Wasaael al-Shiah, vol. 28, p. 349, H. 34937

Al-Burhan fee Tafseer al-Quran, vol. 1, p. 643, H. 1753
Behaar al-Anwaar, vol. 7, p. 212, H. 114
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Those who oppose the Divine Proofs (a.s.)
are polytheists
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Imam Abu Abdillah (al-Sadeq a.s.) said,
“Whoever associates with an Imam, whose Imamate is
from the side of Allah, an Imam who is not from Allah,

has ascribed associates with Allah (i.e. has become a
polytheist).”

References:

Al-Kaafi, vol. 1, p. 373, H. 6
Al-Ghaibah, p. 130, H. 8

Behaar al-Anwaar, vol. 23, p. 78, H. 11
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Both the false claimant of Imamat and the
one who follows him are accursed
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Allah - Mighty and Majestic be He - said, “You shall not find a
people who believe in Allah and the latter day befriending
those who act in opposition to Allah and His Apostle, even
though they were their (own) fathers, or their sons, or their
brothers, or their kinsfolk...” and He - Mighty and Majestic be
He - said, “And do not incline to those who are unjust, lest
the fire touch you...”And injustice means to put a thing in its
inappropriate place. Thus, whoever claims Imamate while he
is not an Imam (from the side of Allah) is unjust and
accursed. And whoever believes in an Imam who is not
eligible for that post is unjust and accursed.”

References:
Al-E'tegadaat, p. 103
Behaar al-Anwaar, vol. 27, p. 61, H. 21
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Denial of the Divine Proofs (a.s.) is Denial
of Allah the Almighty
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Imam Sadeq (a.s.) said:

It has been ordained for the people to acquire our
recognition, refer towards us in their problems and
submit to our command. If people decide to fast, pray,
testify to monotheism but refuse to turn to us in their
problems then they will be termed polytheists.

References:

Al-Kaafi, vol. 2, p. 398, H. 5

Wasaael al-Shiah, vol. 27, p. 68, H. 33221
Mir’aat al-Oqool, vol. 11, p. 177, H. 5
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Those who deny the Divine Proofs (a.s.)
have entered the darkness of disbelief
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Ibn Abi Ya’foor said: Once | said to Abu Abd Allah (a.s.) ‘I

meet people and it increases my wonder when | find people
who do not consider you (Ahl al-Bayt) as their guardians and
Infallible Imams (Leaders with Divine Authority) but they
consider so and so as their Imam. However, they are
trustworthy, truthful and loyal. | also find people who
consider you as their guardians and Infallible Imams (Leaders
with Divine Authority) but are not trustworthy, loyal and
truthful.” Abu Abd Allah (a.s.) then sat in an upright position
and turned to me as if angered, and then said, ‘One who
follows the religion of Allah under the guardianship of an
unjust Imam who does not possesses Divine Authority, has no
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religion. One who follows the religion of Allah under the
guardianship of an Imam who is just in his dealings and
possesses Divine Authority, will suffer no negative effect.” “I
then asked, ‘Do those, in fact, have no religion, and these
face no destruction?” The Imam (a.s.) said, ‘That is correct.
Those have no religion and these face no destruction.” Then
the Imam (a.s.) said, ‘Have you not heard the words of Allah,
the Most Majestic, the Most Gracious: ‘Allah is the Guardian
of the believers and it is He who takes them out of darkness
into light...” (2:257) It means that He takes them out of the
darkness of sins to the light of repentance and forgiveness
because of their love for and their being under the
guardianship of the just Infallible Imams (a.s.) who possess
Divine Authority. He has also said, ‘The Devil is the guardian
of those who deny the Truth and he leads them from light
to darkness...” (2:257) It means that they were in the light of
Islam but when they accepted the guardianship and the
leadership of every unjust Imam who possessed no authority
from Allah, the Most Majestic, the Most Gracious, their
guardianship took them out of the light of Islam to the
darkness of disbelief. Allah then made it necessary for them
to suffer in fire along with the unbelievers, ‘...these are the
dwellers of hell wherein they will live forever.”” (2:257)

References:

Al-Kaafi, vol. 1, pp. 375-376, H. 3

Al-Ghaibah, pp. 133-134, H. 14

Al-Burhan fee Tafseer al-Quran, vol. 1, p. 522, H. 1405
Mir’aat al-Ogool, vol. 4, pp. 215-217,H. 3

Behaar al-Anwaar, vol. 23, pp. 322-323, H. 39

Tafseer Noor al-Saglain, vol. 1, p. 266, H. 1070
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There can be no Wilaayah without
Bara’aah

It is narrated from Imam Reza (a.s.) that he (a.s.) said, “The
perfection of religion is (acceptance of) our mastership and
expressing enmity towards our enemies.” Safwaani says,
“Know that mastership will not be complete, love will not be
pure and adoration for the progeny of Muhammad (s.a.w.a.)
will not be firm except by expressing enmity towards their
enemies, whether near or far. So let not any kindness for

them seize you. Surely, Allah - Mighty and Majestic be He -
says, ‘You will not find a nation believing in Allah and the
Day of Judgment befriending those who act in opposition to
Allah and His Apostle, even though they were their (own)
fathers, or their sons, or their brothers, or their kinsfolk;...
till the end of the verse’. (Surah Mujaadilah (58): Verse 22)

References
Al-Saraaer al-Haavi, vol. 3, p. 640
Behaar al-Anwaar, vol. 27, p. 58, H. 19
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He lies who claims to love the Ahle Bait
(a.s.) but does not express hatred towards
their enemies
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It was said to Imam Sadeq (a.s.), “So and so person expresses

his love for you (Ahle Bait a.s.) but weakens in expressing his
enmity against your enemy.” Imam (a.s.) retorted,

“Alas! He has lied who claims our love but did not
express his hatred against our enemy.”

References:
Al-Saraaer al-Haavi, vol. 3, p. 640
Behaar al-Anwaar, vol. 27, p. 58, H. 18
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Who are the Batris?
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Sudair reports, “l went to Abu Jafar, Imam al-Bager (a.s) and
with me were Salamah Ibn Kohail, Abu al-Migdaam Thaabit
al-Haddaad, Saalem Ibn Abi Hafsah, Katheer al-Nawwaa and
a group of them and with Abu Jafar (a.s.) was his brother
Zaid ibne Ali. They said to Abu Jafar (a.s.), “We love Ali,
Hasan and Husain and we express our enmity with their

enemies.” Imam (a.s.) said, “Yes.”

They said: “We also love so and so and hate their enemies.”

At this, Zaid ibne Ali turned to them and said: “Are you
expressing hatred towards Fatema (a.s.)? You have cut off

Ill

our affair (Imamate)! May Allah cut you!
they were called as ‘al-Butriyyah’.
References:

Rejaal al-Kashi,p. 236

Man La Yahzoruhual-Fageeh, vol. 4, p. 544
Behaar al-Anwaar, vol. 37, p. 31

From that day,
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The Batris shall declare war against Imam
Mahdi (a.t.f.s.)
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Abu al-Jaarood has narrated in a lengthy tradition that Imam
Abu Ja’far (al-Bager) (a.s.) said,

“When the Qaim (a.t.f.s.) rises, he will travel to Kufah
where tens of thousands people will come out (against)
him; they will be called as Batris. They will be well-
armed and will say (to him), ‘Return from where you
have come because we don’t need the sons of Fatemah
(s.a.)’. He (a.t.f.s.) will put them to sword till he reaches
to the last of them. Thereafter, he will enter Kufah and
kill in it every hypocrite, skeptic; destroy its palaces and
kill its fighters till Allah - Mighty and High be He - is
satisfied.”

References:

Kitab al-Irshad, vol. 2, p. 384

E’laam al-Waraa, p. 461

Kashf al-Ghummah, vol. 2, p. 465

Behaar al-Anwaar, vol. 52, p. 338, H. 81
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Those who befriend the enemies of the

Ahle Bait (a.s.) and make enemies with the

lovers of the Ahle Bait (a.s.) are worse
than the Anti-Christ (al-Dajjal)
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Al-Husain lbn Ali al-Khazzaaz narrates that he heard Imam
Reza (a.s.) say, “Certainly, from the one who claims to love us
Ahl al-bait (a.s.) is he who is a greater mischief on our Shiahs
than the Anti-Christ (Dajjaal).” | (the narrator) asked, “How?”
He (a.s.) replied,
“By befriending our enemies and making enemies with
our Shiahs. When this will be the situation, truth will
become mixed with falsehood and the affair (Imamate)

will become confused. Thus, a believer will not be
distinguished from a hypocrite.”

References:

Sifaat al-Shiah, p. 8, H. 14

Wasaael al-Shiah, vol. 16, p. 179, H. 21289
Behaar al-Anwaar, vol. 72, p. 391, H. 13
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Unity can be achieved only through the
Imamat of the Ahle Bait (a.s.)

Hazrat Zahra (s.a.) in her historical sermon said:
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“..our obedience is the system for religion and our

Imamat is a security from disunity...”

References:

Balaaghaat al-Nisaa, p. 28

Al-Ehtejaaj, vol. 1, p. 99,

Behaar al-Anwaar, vol. 29, p. 223 and 241
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The Naasebi is the one who hates the
lovers of the Divinely Appointed Hujjat
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Imam Sadeq (a.s.) said,

“He is not a Naasebi who bears enmity against us Ahle
Bait (a.s.). For, you will certainly not find anyone say, ‘I
hate Muhammad and the progeny of Muhammad
(s.a.w.a.)’” but a Naasebi is the one who bears enmity
against you (Shiahs) knowing that you have accepted
our mastership and that you are from our Shiahs.”

References:

Maani al-Akhbaar, p. 365, H. 1

Elal al-Sharaae, vol. 2, p. 601

Wasaael al-Shiah, vol. 9, p. 486, H. 12548
Behaar al-Anwaar, vol. 8, p. 369
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Imam (a.t.f.s.) will not spare the Naasebis

but will live in peace with the Ahle Kitab
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Abu Baseer says, “l asked, ‘What will happen to the people of

Zimmah under him?’
He (a.s.) replied,

‘He (a.t.f.s.) will be at peace with them like the
Messenger of Allah (s.a.w.a.) made peace with them
while they will pay jizyah tax.’

| asked, ‘And the one who bears enmity with you (Ahle Bait
a.s.) (what about him)?’

He (a.s.) replied,

‘No, O Aba Muhammad! Whoever opposes us will not
have any share in our government.’
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References:
Al-Mazaar al-Kabeer of Ibn Mashhadi (610H), p. 135, H. 7
Behaar al-Anwaar, vol. 52, p. 376, H. 177



66 Fragrance of Mastership (Volumes 1-5)

The enemy of the Ahle Bait (a.s.) shall be
in the hell-fire whether he prays or steals
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Imam Ja'far Sadeq (a.s.) said :

“For the enemies of us Ahle-Bait (a.s.) (a.s.) it does not
matter whether he prays or fasts or steals and
fornicates; in any case, he will be in (hell) fire.”

References:
Egaab al-A’'maal, p. 251, H. 18



Fragrance of Mastership (Volumes 1-5) 67

The actions of those who hate the Ahle
Bait (a.s.) do not reach Allah
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Sallaam Ibn Saeed al-Makhzumi asked Imam Muhammad
Bager (a.s.), “Will their (i.e. the opponents) actions not
ascend to Allah and none of their actions will be accepted?”
He (a.s.) replied,
“No! Whoever dies while there is hatred in his heart

against us Ahle Bait (a.s.) and accepts the mastership of
our enemy, Allah will not accept any of his actions.”

References:

Mustadrak al-Wasaael of Syed Husain Noori (1320H), vol. 1,
p. 150
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Angels cannot get proximity to Allah
without cursing the enemies of the Ahle
Bait (a.s.)
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While talking about the multitude of the angels, Imam Jafar
al-Sadeq (a.s.) said:

“There is none among them (angels) but that he gets
closer to Allah everyday by the mastership of us Ahle-
Bait (a.s.), seeks forgiveness for those who love us,
curses our enemies and asks Allah - Mighty and Majestic
be He - that He sends upon them a worthy
chastisement.”.

References:

Basaaer al-Darajaat, vol. 1, p. 69

Tafseer al-Qummi, vol. 2, p. 255

Al-Burhan fee Tafseer al-Quran, vol. 4, p. 747

Behaar al-Anwaar, vol. 65, p. 78, H. 139 narrating from
Tafseer Ali Ibn lbraheem al-Qummi (r.a.), vol. 2, p. 255,
Chapter 40 under the verse of Surah al-Momin
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A believer can never hate Ameerul
Momineen (a.s.) and a hypocrite can never
love him
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Ameerul Momineen Ali Ibn Abi Talib (a.s.) said,

“By Allah! If | strike the nose of a believer with my sword
so that he may hate me, he will not hate me and if | fill
the world with all its embellishments in the lap of a
disbeliever, he will not love me. For, it has already been
decreed through the tongue of the Ummi Prophet

(s.a.w.a.), ‘O Alil A believer will not hate you and a
hypocrite will never love you’.”

References:

Nahjul Balagha, p. 477 saying no. 65
Mishkatul Anwaar, p. 79

Behaar al-Anwaar, vol. 34, p. 51, H. 21
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The opponents of the Ahle Bait (a.s.) shall
abide in Hell Fire

jé\&&\dﬁuﬂ&)mh‘un.ud\ﬁ&_uhuéjﬁ
d\ﬁ‘m\f_f;sf@_\)m \J\JJ\AU‘ UJJUAMUAU»LJ\UA

UJJM\ (;Q}JAJ\ U)dJU)dJU)d ;MJ\ Aﬂ\jeAduﬁ

#s

S5 A 5 A Gl 3 0 als il LY

\3’\ mm)ss\g\u\wu 23 \,&.um\d}

5 5 1A Gl Ga 1 Gl 155 8 Gl s
o )“ \u-d\ d\ﬂjk—’\-\u‘ﬁ\ e@—’&—‘n&bﬁ.ﬁj&-"ﬁaj‘
ST ) g S e 1555 LS aple 1558 5

b1
ﬁy\dugju\wuhjm»uj*hub;ﬂs
e@.‘:m‘juu‘w‘}\ébcm\jeﬁ

Jaaber reports, “I asked Imam Abu Ja’far (al-Bager a.s.) about
the word of Allah - Mighty and Majestic be He - ‘And there
are some among men who take for themselves objects of
worship besides Allah, whom they love as they love Allah’.
He (a.s.) replied,

‘By Allah! It refers to the followers of so and so (referring
to the first and second pseudo-caliphs). They took them
as leaders other than the Imam whom Allah has
appointed as an Imam for the people. Therefore, He
says, ‘and O, that those who are unjust had seen, when
they see the chastisement, that the power is wholly
Allah’s and that Allah is severe in requiting (evil). When
those who were followed shall renounce those who
followed (them), and they see the chastisement and
their ties are cut asunder. And those who followed shall
say: Had there been for us a return, then we would
renounce them as they have renounced us. Thus will
Allah show them their deeds to be intense regret to



Fragrance of Mastership (Volumes 1-5) 71

them, and they shall not come forth from the fire.’
(Surah Baqgarah (2): Verses 165 -167)

Thereafter, Imam Abu Ja’far (a.s) remarked,

‘O Jaabir! By Allah they are the leaders of oppression
and their followers.”

References:

Al-Kaafi, vol. 1, p. 374, H. 11

Al Ikhtesaas, p. 334

Al-Burhan fee Tafseer al-Quran, vol. 1, p. 368, H. 750
Behaar al-Anwaar, vol. 31, p. 616, H. 89
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Wilaayah of the Ahle Bait (a.s.) is only for
the chosen ones whose faith has been
tested
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Imam Abu Abdillah al-Sadeq (a.s.) said,

“Interact with the people as per what they know and
leave them from what they dislike. Don’t impose
(people) upon yourselves and upon us. Surely, our affair
(mastership) is difficult and complex. None can bear it
save a proximate angel or sent prophet or a believing
servant whose heart Allah has tested with faith.”

References:
Basaaer al-Darajaat, vol. 1, p. 26, H. 2
Behaar al-Anwaar, vol. 2, p. 71, H. 30
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There is no one more deviated before
Allah than the one who rejects the Divine
Proof (a.s.)
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Mualla Ibn Khunais reports from Imam Abu Abdillah [al-
Sadeq a.s.] concerning the word of Allah - Mighty and
Majestic be He - “And who is more deviated than the one
who follows his carnal desires instead of guidance from
Allah” means

“Whoever takes his religion whimsically without a
guided Imam from the Imams of guidance (i.e. an Imam
appointed by Allah.”

References:

Basaaer al-Darajaat, vol. 1, p. 13, H. 1

Al-Burhan fee Tafseer al-Quran, vol. 4, p. 271, H. 8137
Behaar al-Anwaar, vol. 2, p. 302, H. 35
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Those who do not curse the killers of Imam
Husain (a.s.) are the enemies of Allah and
His Prophet (s.a.w.a.)
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The Messenger of Allah (s.a.w.a.) said,

“... May Allah curse the killers of al-Husain (a.s.), those
who love them (the killers), those who help them and
those who are silent from cursing them without
dissimulation (tagiyyah) that silences them. Beware!
Allah’s blessings be on those who cry for al-Husain Ibn
Ali (a.s.) - on account of mercy and love - and on those
who curse their enemies and are full of anger and fury
against them (the killers)...”

References:

Tafseer of Imam Hasan al-Askari (a.s.), p. 369 under Tafseer
of Surah Baqarah (2): 86

Al-Burhan fee Tafseer al-Quran, vol. 1, p. 268, H. 543
Behaar al-Anwaar, vol. 44, p. 304, H. 17
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Imam Sajjad (a.s.) used to provide food for
those who mourned for Imam Husain (a.s.)
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“When Imam Husain lbn Ali (a.s.) was martyred, the
women of Bani Hashim wore black and coarse woolen
clothes; they neither complained about heat nor cold.

Imam Ali Ibn al-Husain (a.s.) used to feed them during
their mourning (beating their chests).”

References:

Al-Mahaasin, vol. 2, p. 420, H. 195
Wasaael al-Shiah, vol. 2, p. 238, H. 3508
Behaar al-Anwaar, vol. 79, p. 83, H. 24
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Imam Sajjad (a.s.) wept for Imam Husain
(a.s.) his entire life
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Imam Ali Ibn al-Husain (a.s.) said,

“Verily, | don’t remember the martyrdom of the sons of
Fatemah (s.a.) but that tears choke me.”

References:

Kaamil al-Ziyaaraat, p. 107, H. 1

Al Khesaal, vol. 1, p. 273, H. 15

Kashful Ghummah, vol. 1, p. 499
Wasaael al-Shiah, vol. 3, p. 280, H. 3655
Behaar al-Anwaar, vol. 12, p. 264, H. 27



Fragrance of Mastership (Volumes 1-5) 77

All believers weep for Imam Husain (a.s.)
when they remember him
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Imam Sadeq (a.s.) narrates from his forefathers that Imam

Husain (a.s.) said,

“I am the one who was killed with tears in his eyes. No
believer will ever remember me but that he will cry.”

References:

Kaamil al-Ziyaaraat, p. 108, H. 3
Amaali, p. 137, H. 7

Isbaat al-Hodaat, vol. 4, p. 49, H. 43
Behaar al-Anwaar, vol. 44, p. 284, H. 19
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Prophets and angels request Allah to visit
Imam Husain (a.s.) in Karbala
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Imam Sadeq (a.s.) says,

“..thus, there is neither a proximate angel nor a sent
Prophet but that he requests Allah to visit him (al-
Husain). So, a group descends (for ziyaarat) and another
ascends (back to the skies).”

References:

Kaamil al-Ziyaaraat, p. 112, H. 3
Madinatul Ma’ajiz, vol. 4, p. 204, H. 1225
Behaar al-Anwaar, vol. 98, p. 60, H. 33
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Imam Sadeq (a.s.) says: Never abandon the
Ziyaarat of Imam Husain (a.s.)
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Imam Sadeq (a.s.) advised, “Don’t abandon visiting the grave
of Husain (a.s.). Surely, whoever leaves it, will see such regret
that he will desire that his (a.s.)’s grave was near him. Do you
not love that Allah sees you and your people among those for
whom the Messenger of Allah (s.a.w.a.), Ali (a.s.), Fatemah
(s.a.) and the (infallible) Imams (a.s.) pray? Do you not love
that you be from those who are transformed through
forgiveness of the past and his sins of seventy years of sins
are pardoned? Do you not love that tomorrow you be the one
who is brought out (from the grave) and there is no sin upon
him for which he is sought? Do you not love that tomorrow
you be the one who will shake hands with the Messenger of
Allah (s.a.w.a.)?”

References:

Kaamil al-Ziyaaraat, p. 117, H. 3

Tehzeeb al-Ahkam, vol. 6, p. 47, H. 103
Wasaael al-Shiah, vol. 14, p. 413, H. 19482
Behaar al-Anwaar, vol. 98, p. 9, H. 31
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The reward for remembering Imam Husain
(a.s.) when drinking water
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Dawood al-Raqgi reports, “I was with (Imam) Abu Abdillah
(al-Sadeq a.s.) when he sought water to drink. When he
drank it, | saw him crying copious and his eyes were drowned
in tears. Thereafter, he (a.s.) told me. ‘O Dawood! May Allah
curse the killer of Husain (a.s.). Whenever a person drinks
water and remembers Husain (a.s.) and his Ahle Bait (a.s.)
and curses his killer, Allah - Mighty and Majestic be He - will
write for him a hundred thousand good deeds, remove from
him a hundred thousand sins and raise him a hundred
thousand degrees. Moreover, it is as if he has freed a
hundred thousand slaves and Allah - Mighty and Majestic be
He -will raise him on the Day of Judgment with a joyous
heart’.”

References:

Al-Kaafi, vol. 6, p. 391, H. 6

Kaamil al-Ziyaaraat, p. 106, H. 1

Amaali, p. 142, H. 7

Wasaael al-Shiah, vol. 25, p. 272, H. 31892
Behaar al-Anwaar, vol. 44, p. 303, H. 16
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The accursed Shimr (l.a.) acknowledged
the position of Imam Husain (a.s.) before
killing him (a.s.)
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..Then Shimr (may Allah curse him) became angry and sat on
the chest of Husain, seized his (a.s.) beard with the intention
of killing him (a.s.). Husain (a.s.) laughed and asked him, “Will
you kill me knowing well who am I?” He replied, “I know very
well. Your mother is Fatemah al-Zahra (s.a.), your father is Ali
al-Murtaza (a.s.) and your grandfather is Muhammad al-
Mustafa (s.a.w.a.) and your supporter is Allah the High, the
Highest. Yet, | will kill you and | don’t care.” Then, he struck
him (a.s.) twelve times with his sword and decapitated the
head of Husain (a.s.).May Allah curse his killer and those who
fought against him (a.s.) and their entire group.

References:

Behaar al-Anwaar, vol. 45, p. 56, Chapter 37
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Beating of faces and weeping for Imam
Husain (a.s.)
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Hanaan lbn Sadeer reports that | asked Imam Sadeq (a.s.)
about a man who tore his clothes on the death of his father
or mother or brother or any close relative. He (a.s.) replied,
“There is no harm in tearing the clothes. Indeed, Moosa (a.s.)
had torn his clothes on the death of his brother Haroon (a.s.).
The daughters of Fatema (s.a.) tore their clothes and
beat/scratched their faces on the death of Husain Ibn Ali
(a.s.). And for the likes of him (viz. Husain a.s.), faces are
beaten and clothes are torn.”

References:
Tehzeeb al-Ahkam, vol. 8, p. 345, H. 1407

Malaaz al-Akhyaar fee Fahm Tehzeeb al-Akhbaar, vol. 14, p.
113, H.23
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Necessity of Imamate
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Abu Burdah al-Aslami reports, “The Messenger of Allah
(s.a.w.a.) called for water for ablution (wudhu) while Ali lbn
Abi Talib (a.s.) was with him. The Messenger of Allah
(s.a.w.a.) took the hand of Ali (a.s.) after performing the
ablution, pressed it against his chest and said, ‘You are the
warner.’ Then, he (s.a.w.a.) pressed it against the chest of Ali
(a.s.) and said, ‘And for every nation there is a guide.’
Thereafter, he (s.a.w.a.) said, ‘Surely, you are the minaret of
the people, the standard of guidance and the chief of the
villages. | bear witness upon this that this is the truth’.”

References:
Behaar al-Anwaar, vol. 23, p. 2

Shawaahed al-Tanzeel of al-Haakim al-Haskaani
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Ahle Bait (a.s.) are the Imams of the
Muslims and the Divine Proofs
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Sulaiman lbn A’mash reports that Imam Sadeq (a.s.) narrates
from his father who reports from his father Imam Ali Ibn al-
Husain (a.s.), “We are the Imams of the Muslims, Allah’s
proofs upon the worlds, leaders of the believers, chiefs of the
pious ones and the masters of the believers. We are safety for
the people of the earth like the stars are security for the
inhabitants of the sky. We are the ones due to whom Allah
withholds the sky from falling on the earth except through
His permission. Due to us the earth is withheld from
swallowing its inhabitants. Through us rains descend and
through us mercy is spread and the blessings of the earth
come out. Had there not been (an Imam) from us in the
earth, it would have been destroyed.”
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Then Imam (a.s.) continues, “Since Allah has created Adam
(a.s.), the earth is not devoid of a proof from Allah;
regardless of him being apparent and known or hidden and
concealed. It cannot be devoid of a proof from Allah till the
Day of Judgment. Had this not been the case, Allah would
not have been worshipped.”

Sulaiman says, “I asked al-Sadeq (a.s.), ‘How can the people
benefit from an Imam who is hidden and concealed?”

He (a.s.) replied, “Like they benefit from the sun when the
clouds conceal it.”
Note:

Sulaiman lbn Mehraan al-A’mash was a famous Shia narrator
and scholar. Even the opponents relied upon him.

References:
Behaar al-Anwaar, vol. 23, pp. 5 & 6, H. 10
Kamaal al-Deen, vol. 1, p. 207, H. 22, Chapter 21
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Debate between Heshaam lbn al-Hakam
(r.a.) with Amr Ibn Ubaid al-Motazeli in
Basrah: Necessity of Divine Proof
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Ali lbn lbraheem narrates from his father who in turn
narrates from al-Hasan lbn Ibraheem from Yunus Ibn Yagoob
who reports, “A group of companions of Imam Abu Abdillah
(al-Sadeq a.s.) were with him. From them were Humraan lbn
A’yan, Muhammad lbn al-No’maan, Heshaam lbn Saalem, al-
Tayyaar and a group from whom was a young man Heshaam
Ibn al-Hakam. Imam al-Sadeq (a.s.) told him, ‘O Heshaam!
Will you not inform me how you dealt with Amr Ibn Obaid
and how you questioned him? Heshaam replied, ‘O son of
Allah’s Messenger! | hold you in awe, feel shy in front of you
and become tongue-tied.” Imam (a.s.) retorted, ‘When I order
you something, then do it.’

\

g ®

Heshaam said, ‘I heard about the beliefs of Amr lbn Obaid
and his gatherings in the Mosque of Basrah. It was difficult
for me to bear this. Hence, | set out for him and reached
Basrah on Friday. | came to the Mosque of Basrah and saw a
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huge circle in which was Amr Ibn Obaid, donning black cloak
of wool and another robe over it. People were asking him
guestions. | made my way through the people and sat at the
end of the circle on my knees.

Thereafter, | asked him, ‘O learned man! | am a stranger. If
you permit, can | ask something?’

He told me, ‘Yes'.
| questioned him, ‘Do you have eyes?’

He shot back,’O son! What sort of a question is this? How can
you ask about something which you are seeing with your
eyes?

| said, ‘My question is such.’

He said, ‘Son, ask, even if your question is foolish.’
| said, ‘Answer me about it.’

He reiterated, ‘Ask.’

| asked, ‘Do you have eyes?’

He replied, ‘Yes.’

| asked, ‘What do you do with them?’

He answered, ‘I see colours and persons through them.’
| asked, ‘Do you have a nose?’

He replied, ‘Yes.’

| asked, ‘What do you do with it?’

He answered, ‘| smell fragrances with it.’

| inquired, ‘Do you have a mouth?’

He responded, ‘Yes.’

| questioned, ‘What do you do with it?
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He replied, ‘I taste foods with it.’

| asked, ‘Do you have ears?’

He answered, ‘Yes.’

| inquired, ‘What do you do with them?’
He responded, ‘I hear sounds with them.’
| questioned, ‘Do you have intellect?’

He replied in the affirmative.

| asked, ‘What do you do with it?’

He answered, ‘Through it | distinguish whatever occurs to my
limbs and senses.’

| questioned, ‘Are not these limbs needless of the intellect?’
He responded in the negative.

I inquired, ‘How is this possible while these limbs are healthy
and safe?’

He argued, ‘Son! When the limbs doubt about anything that
they smell, see, taste or hear, they refer it to the intellect,
seeking certainty and dispelling the doubt.’

| took confirmation, ‘It means the presence of the intellect is
necessary otherwise the limbs cannot gain certainty.’

He reaffirmed.

| reasoned, ‘O Aba Marwan! So Allah has not left your limbs
without a leader who will verify for them the correct things
and grant certainty to them in things they doubt. But has left
this entire creation in their perplexity, doubt and
disagreements, without appointing a leader for them to
whom they can refer in their doubts and confusions, yet He
has left a leader for you for your limbs to whom you can
refer in your confusions and doubts.’
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He kept silent and did not say anything to me. Thereafter, he
turned to me and asked, ‘Are you Heshaam Ibn al-Hakam?’

(Praciticing dissimulation) | denied.

He questioned again, ‘Are you from his colleauges?’
Again, | refuted.

He asked, ‘From where are you?’

| replied, ‘l am a resident of Kufa.’

He said, ‘Then you are certaintly him (viz. Heshaam).” Saying
this, he embraced me, made me sit in his seat and moved
away from it. He did not utter a word till | stood up.

(Hearing this incident), Imam Sadeq (a.s.) laughed and asked,
‘O Heshaam! Who taught you this?’

He answered, ‘This is what | have learnt from you and
compiled.’

He (a.s.) remarked, ‘By Allah! This is written in the scriptures
of Ibraheem and Moosa.’

Reference:
Kaafi, vol. 1, pp. 169 -171, H. 3, 4340 Il i 5hiay &
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Debates between the companions of Imam
Sadeq (a.s.) and a Syrian opponent —
Necessity of Divine Proof
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Ali lbn lbraheem narrates from his father vide another
person from Yunus lbn Yaqoob who reports, “l was in the
company of Imam Abu Abdillah (al-Sadeq a.s.) when a man
from Syria entered and said, ‘Il am a theologian, jurist and
(acting on my) duties. | have come to debate with your
companions.’

Imam Abu Abdillah (a.s.) asked, ‘Your theology is from the
theology of the Messenger of Allah (s.a.w.a.) or your own
theology?’

He replied, ‘It is a combination of the theology of the
Messenger of Allah (s.a.w.a.) and my own theology.’

Imam (a.s.) asked, ‘Are you a partner of the Messenger of
Allah (s.a.w.a.)?’

He replied, ‘No.’

Imam (a.s.) inquired, ‘Do you receive revelation from Allah —
Mighty and Majesty be He — that informs you (of the
unseen)?’

Again he responded in the negative.

Imam (a.s.) questioned, ‘Is your obedience obligatory like the
obedience of the Messenger of Allah (s.a.w.a.) was
obligatory?’

Yet again, he said no.

Imam Abu Abdillah (a.s.) turned to me and said, ‘O Yunus lbn
Yagoob! He has defeated himself even before the debate has
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commenced. O Yunus! Had you known to debate well, you
would have debated with him.’

| said, ‘O how much | regret (my inability to debate)! May | be
held your ransom! | heard you prohibiting from debating and
saying, ‘Woe unto the people of theology! They say, ‘This can
be criticized and this cannot be criticized. This can be
rearranged and this cannot be rearranged. This can be
understood and this cannot be understood.’

Imam Abu Abdillah (a.s.) explained, ‘I had said that woe unto
them if they forsake what | say and tread the path as per
their whim.” Thereafter, he (a.s.) ordered me, ‘Go to the door
and whosoever you see of the debaters, bring him in.’

So | brought Humraan Ibn A’yan, who was a good debater,
(Momin al-Taaq) al-Ahwal, who too was a good debater,
Heshaam |bn Saalem, who also was a good debater and Qais
al-Maasir, who according to me was the best of them in
debates as he had learnt the art of debating from Imam Ali
Ibn al-Husain (a.s.). We all settled down as a gathering and
Imam Abu Abdillah (a.s.), a few days before the
commencement of Hajj, stay at the mount near the Holy
Ka’bah, in a tent erected for him.

He (Yunus) says, ‘Imam Abu Abdillah (a.s.) stuck out his head
from his tent, when he (a.s.) saw a camel ambling. He (a.s.)
exclaimed, ‘Heshaam! By the Lord of the Ka’bah!

We thought it was Heshaam, a man from the progeny of
Ageel (Ibn Abi Talib), whom Imam (a.s.) loved a lot.

Heshaam lbn al-Hakam, who was so young that his beard had
just started to grow, entered. He was the youngest of us.

Imam Abu Abdillah (a.s.) made place for him and said, ‘(He is)
our helper with his heart, his tongue and his hands.’
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Thereafter, Imam (a.s.) ordered, ‘O Humraan! Debate with
him (i.e. the Syrian).’ Humraan debated with him and
defeated him.

Imam (a.s.) said, ‘O Taagqi! Debate with him.” He argued with
him and overpowered him.

Imam (a.s.) commanded, ‘O Heshaam Ibn Saalem! Debate
with him.” Both conceded quickly.

Imam Abu Abdillah (a.s.) said to Qais al-Maasir, ‘Debate with
him.” When they were debating, Imam (a.s.) started laughing
due to the plight of the Syrian inflicted by Qais.

Finally, Imam Abu Abdillah (a.s.) said to the Syrian, ‘Debate
with this boy (viz. Heshaam Ibn al-Hakam).’

The Syrian agreed and said to Heshaam, ‘Young man, ask me
about the Imamat of this man’ (indicating in a derogatory
manner to Imam a.s.) due to which Heshaam became so
angry that he was trembling with anger.

Heshaam asked, ‘O Syrian! Tell me, is your Lord more
considerate towards His creatures or the creatures towards
themselves?’

The Syrian replied, ‘Of course! My Lord is more considerate
towards His creatures than the creatures are towards
themselves.’

Heshaam: ‘What did He do to show His care towards His
creatures?’

Syrian: ‘He established a proof and a guide for them so that
they may not disperse or when they disagree, he (the guide)
unites them, straightens their crookedness and informs them
of their duties towards their Lord.’

Heshaam: ‘Who is this proof and guide?’

Syrian: ‘The Messenger of Allah (s.a.w.a.).’
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Heshaam: And who after the Messenger of Allah (s.a.w.a.)?'
Syrian: The Book and the Sunnah

Heshaam: Are the Book and the Sunnah beneficial for us
today in removing our differneces?

Syrian: Yes

Heshaam: Then why are we, you and me, disagreeing and
you have come all the way from Syria, in our dispute with
you?

Syrian was silent.

Imam Abu Abdillah (a.s.) asked the Syrian, ‘Why are you not
talking?’

The Syrian responded, ‘If | say we don’t disagree, | will be
lying. If | say the Book and the Sunnah dispels our
disagreements, | will nullify my own argument because each
of them has several intepretations. If | say we disagree and
both of us claim to be right, then the Book and the Sunnah
do not benefit us but that there should be an argument in it
in my favour against him.’

Imam Abu Abdillah (a.s.) told him, ‘Ask him (viz. Heshaam).
You will find him for a long time (a handful in answering
you).’

Syrian: O so and so! Who is more caring towards the

creatures? Their Lord or they themselves?

Heshaam: Their Lord is more caring towards them than they
are to themselves.

Syrian: So, has He appointed for them someone who will
gather their words, straighten their crookedness and informs
them of their right from their wrong?
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Heshaam: During the time of the Messenger of Allah
(s.a.w.a.) or now?

Syrian: In the time of the Messenger of Allah (s.a.w.a.), it was
the Messenger of Allah (s.a.w.a.) himself. But who is the
divine proof today?

Heshaam: The one who is sitting here, to whom people set
out and he informs us about the news of the skies and the
earth, inheriting it from his father and grandfather.

Syrian: How can this be proved for me?
Heshaam: Ask him whatever you want.

Syrian: You have severed my excuses. | have no option but to
ask.

Imam Abu Abdillah (a.s.) informed, ‘O Syrian! | will inform
you about your journey and the details of your path. It was
such and such.’

The Syrian said, ‘You have spoken the truth. | submit to Allah
right now.’

Imam Abu Abdillah (a.s.) rectified him, ‘Rather say, | believe
in Allah right now. Islam is before Imaan. Inheritance and
marriage is based on Islam while reward (in the hereafter) is
based on Imaan.’

The Syrian accepted, ‘You have spoken the truth. Right now |
testify that there is no god but Allah, that Muhammad is the
Messenger of Allah (s.a.w.a.) and that you are the successor
of the successors....”

References:
Kaafi, vol. 1, pp. 171 -173, H. 4 3340 I j)5hiayl &6
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Importance of Divine Proof
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Abu Baseer reports from Imam Sadeq (a.s.) who said,
“Surely, Allah does not leave the earth except that there is in
it a scholar (here implying an infallible Imam), who knows the
excess and deficiency. When the believers add anything (to
religion), he returns it and when they fall short, he completes
it.” Thereafter, he (a.s.) continued, “Take the religion
completely. Had it not been so, their affair (religion) would
have been confused for the believers and truth could not
have been distinguished with falsehood.”

Note:

Here, the word ‘believers’ has been used; it is not talking
about the addition or deduction of the innovators,
hypocrites, disbelievers, etc. Another important thing is that
Imam (a.s.) is advising us to take religion in its entirety, which
implies total and absolute submission.

References:

Behaar al-Anwaar, vol. 23, p. 21, H. 19

Elal al-Sharaae’, vol. 1, p. 195, Chapter 153, H. 4
Sa’d al-Sa’ood, p. 52

Dalaael al-lmaamah, p. 232
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Necessity of Divine Proof

23N

Imam Sadeq (a.s.) said,

“If the people were only two people, certainly one of
them will be an Imam.” He (a.s.) continued, “Surely, the
last person to die will be an Imam so that none can have
any argument against Allah — Mighty and Majestic be He
— that He has left him without a Proof of Allah upon
him.”

Note:

Here the word Imam has been used in its vaster sense i.e. a
Prophet, a Messenger, a successor or an Imam. In other
words, in any form a divine proof should be present so that
people don’t have any argument against Allah on the Day of
Judgment i.e. punishment without explanation.

References:
Kaafi, vol. 1, p. 180, H. 3
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Necessity of a Divine Proof — Protecting
the people from Iblis (l.a.)
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Imam Abu Abdillah (al-Sadeq a.s.) informs,

“Surely, lJibraeel descended on Muhammad (s.a.w.a.)
informing from his Lord — Mighty and Majestic be He. He
said to him, ‘'O Muhammad! | have not left the earth
except that in it is a (divinely appointed) man of
knowledge. He knows My obedience and My guidance.
He is the salvation between the death of a Prophet and
the appearance of another Prophet. | have not left Iblis
for deviating the people while there is no divine proof in
the earth, a caller towards My path and a knower of My
command. Indeed, | have decreed a guide for every
nation through whom | guide the fortunate ones and
who is a proof against the wretched ones.”

Note:

Here, Allah says that He would not leave the people alone to
fight against Iblis. It would be an unfair fight. There should
always be a Divine proof who will call the people towards
Allah, guide towards His path and aware of His path. He is
the salvation. Through him Allah guides the fortunate ones
and he is His proof against the wretched ones.
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References:
Behaar al-Anwaar, vol. 23, p. 22, H. 22
Elal al-Sharaae’, vol. 1, p. 196, Chapter 153, H. 7
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Necessity of a Divine Proof — Survival of
the People and the Earth
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Imam Abu Abdillah (a.s.) says, “The people cannot survive
except with a (divinely appointed) Imam and the earth
cannot survive except with him.”
References:
Behaar al-Anwaar, vol. 23, p. 22, H. 23
Elal al-Sharaae’, vol. 1, p. 196, Chapter 153, H. 9
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Duties of a Divine Proof
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Imam Jafar Ibon Muhammad (a.s.) informs vide his ancestors
(a.s.) that the Holy Prophet (s.a.w.a.) said,

“In every generation of my nation, there has to be a just
(Imam) from my Ahle Bait (a.s.). He will dispel from this
religion the distortion of the exaggerators, the bogus
claims of the people of falsehood and the interpretation
of the ignoramuses. Surely, your Imams are your
delegation to Allah. So see whom you delegate in your
religion and your prayers.”

Note:

Here the term ‘Adl’ is used in its absolute sense i.e. putting
everything in its place and giving everyone his due

The term ‘exaggerators’ too has been used in its absolute
sense i.e. anyone who crosses the limits.

References:

Behaar al-Anwaar, vol. 23, p. 30, H. 46

Qurb al-Asnaad, p. 37

Kamaal al-Deen, vol. 1, p. 221, Chapter 22, H. 7
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Divine Imams (a.s.) — The uninterrupted
words of Allah
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Abdullah Ibn Jundab reports, “I asked Imam Kazem (a.s.)
about the word of Allah — Mighty and Majestic be He - “And
indeed We have joined the ‘word’ uninterrupted perhaps

they may be mindful”. He (a.s.) said, “One Imam to
(another) Imam.”

References:
Kaafi, vol. 1, p. 415, H. 18 2351l 3 Jy 38 (e il 5 E&I 4 LG

1 Surah Qasas (28): Verse 51



Fragrance of Mastership (Volumes 1-5) 105

Presence of an Imam - Survival of the
Earth
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Imam Abu Jafar (al-Bager a.s.) said, “If the Imam is raised
from the earth even momentarily, the earth will gulp down
its inhabitants like the ocean gulp downs its dwellers.”
Note:

Here too the word Imam is used in its vast meaning i.e.
Prophet, Messenger or successor i.e. any divine proof.

Moment here means even a fraction of a second.

‘Is removed’ means to be killed or elevated to the skies. In
other words, Imam is a safety for the earth. Existence of
earth depends on the presence of the Imam.

References:
Kaafi, vol. 1, p. 179, H. 12 454 4 S35 Y W1 & &G
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Absence of a Divine proof — Annihilation of
existents
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Zoraarah reports from Imam Abu Abdillah (al-Sadeq a.s.) in a

tradition from Imam Ali lbn al-Husain (a.s.), who says at the
end of the narration,

‘And if none from the divine proofs would be present in
the earth, the earth would quash whatever was in it and
throw (as in an earthquake) whatever was upon it.
Surely, the earth cannot be devoid of a divine proof even
for a moment.”

References:
Behaar al-Anwaar, vol. 23, p. 34, Chapter 1, H. 57
Kamaal al-Deen, vol. 1, p. 202, Chapter 21, H. 4
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Divine Proof to Creation —Soul to Body
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Abaan Ibn Taghlib reports that Imam Abu Abdillah (al-Sadeq

a.s.) said, “The Divine Proof is before the creation, with the
creation and after the creation.”

Note:

Abaan |bn Taghlib is highly respected and authentic
companion of Imam (a.s.) and narrator of traditions. Even
the opponents have vouched for his integrity.

Just as the human soul was before the human body, is with
the human body and will continue to exist even after the
human body has perished, the Imam is before the creation,
with the creation and even after the creation has been
annihilated.

The first man on the earth was a divine proof and likewise,
the last too will be a divine proof.

References:

Basaaer al-Darajaaat, vol. 1, p. 487, Chapter 11, H. 1
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Divine Proof — Inevitable Need of the
Creatures
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Al-Haarith Ibn al-Mughirah reports, “I heard Imam Abu
Abdillah (al-Sadeq a.s.) say, ‘Allah has not left the earth
without a (divinely appointed) learned man. The people need
him but he does not them. He knows the permissible and the
prohibited.” | asked, ‘How does he know?’ He (a.s.) replied,
‘Through his inheritances from the Messenger of Allah
(s.a.w.a.) and from Ali Ibn Abi Taalib (a.s.)’.”

Note:

Here, learned man is not used in its general meaning of a
scholar because scholars are subject to sins and errors while
an Imam is infallible.

People are in need of divine proofs but not vice-versa, even
in non-religious sciences.

References:

Behaar al-Anwaar, vol. 23, p. 40, H. 74 533l I ) k) b
Ba e A3 Y G

Kamaal al-Deen, vol. 1, p. 224, Chapter 22, H. 18 Jt=il b

sl aila Lo Ja s e ddaa e 183 Y QY o s A3 Gal (e Al
Lall
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Divine Imam - Protected and Hoped One
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Imam Abu Abdillah (a.s.) reports from his ancestors (a.s.) that

Ameerul Momineen Ali lbn Talib (a.s.) said, “There will
always be in my progeny a protected and hoped one.”

Note:

Protected is used in its absolute sense. That is, he is
protected from every negative trait like sins, errors,
indecencies, ignorance, etc.

Hoped one means every positive hope and expectation is
from him. Hopes of all the weakened people of the earth are
pinned on him. Everybody — other than him — from whom
people hoped, will disappoint them.

References:

Behaar al-Anwaar, vol. 23, p. 40, Chapter 1, H. 76

Kamaal al-Deen, vol. 1, p. 228, Chapter 22, H. 22
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Presence of a Just Imam - Sign of Allah’s
Majesty and Greatness
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Abu Baseer (r.a.) reports that Imam Abu Abdillah (a.s.) said,

“Surely, Allah is more Majestic and Greater than that He
leaves the earth with a Just Imam.”

References:
Al-Kaafi, vol. 1, p. 178, H. 6
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Divine Guides — Only from the Ahle Bait
(a.s.)
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Ameerul Momineen (a.s.) asked, “O Messenger of Allah! Are
the guides from us or from other than us?” He (s.a.w.a.)
replied, “No. The guides are from us till the Day of Judgment.
Through us, Allah will liberate them from the deviation of
polytheism, through us, Allah will liberate them from the
deviation of mischief and they will become brothers after
deviation through us.”

References:
Behaar al-Anwaar, vol. 23, p. 42, Chapter 1, H. 83
Kamaal al-Deen, vol. 1, p. 230, Chapter 22, H. 31
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Divine Proof — Last human on earth
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Hamzah Ibn Humraan reports that Imam Abu Abdillah (al-
Sadeq a.s.) said, “If there remained only two people in the

earth, certainly one of them would be a divine proof. If one
of them perished, the divine proof would remain.”

References:
Behaar al-Anwaar, vol. 23, p. 43, Chapter 1, H. 85
Kamaal al-Deen, vol. 1, p. 232, Chapter 22, H. 38
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Divine Proof — From Prophet Adam (a.s.)
till the Hereafter
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Yazeed al-Kunaasi reports that Imam Muhammad al-Bager
(a.s.) informed, “O Abaa Khalid! The earth cannot survive
even for one single day without Allah’s proof upon the
people. Nor has it survived since Allah created Adam and
made him inhabit the earth.”

Note:
Al-Kunaasah is an area of Kufa. Al-Kunaasi was from there.
References:

Behaar al-Anwaar, vol. 23, p. 43, Chapter 1, H. 86
Kamaal al-Deen, vol. 1, p. 233, Chapter 22, H. 39
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Ahle Bait (a.s.) — The Stars of the Sky
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Ma’roof Ibn Kharrabooz reports, “I heard Imam Abu Jafar (al-
Bager a.s.) say that the Messenger of Allah (s.a.w.a.) said,
‘The likeness of my Ahle Bait (a.s.) in this nation is like the
stars of the sky. Wheneever a star disappears, another
rises’.”

Note:

In this tradition, the Ahle Bait (a.s.) are likened to the stars in
the sky. In some other traditions, the “scholars” are likened
to the stars. Thus, we see that the real and actual implication
of “scholars” are the Ahle Bait (a.s.). All others are their
students, provided they submit completely to the Ahle Bait
(a.s.).

References:
Behaar al-Anwaar, vol. 23, p. 44, Chapter 1, H. 90
Kamaal al-Deen, vol. 1, p. 281, Chapter 24, H. 31
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Only One Divine Proof on the Earth
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Al-Husain lbn Abi al-A’laa says, “l asked Imam Abu Abdillah
(al-Sadeq a.s.), ‘Can the earth be left without an Imam?’

‘C

He (a.s.) replied, ‘No’.

We inquired from him, ‘Can there be two Imams in the
earth?’

He (a.s.) answered, ‘No but that one (Imam) is silent who
does not speak and the one who is prior to him speaks’.”

Note:

Silent means the Imam who is not responsible for executing
the divine laws in presence of the Imam prior to him.

References:
Behaar al-Anwaar, vol. 23, p. 51, Chapter 1, H. 102
Basaaer al-Darajaat, p. 486, Chapter 10, H. 11
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Divine Knowledge doesn’t go up again
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Al-Haarith Ibn al-Mughirah says, “l heard Imam Abu Abdillah
(al-Sadeq a.s.) say, ‘Surely the knowledge which came down
with (Prophet) Adam (a.s.) was not raised (back). No man of
knowledge from us dies except that he gives his knowledge
in inheritance. Surely, the earth cannot survive without a
man of (divine) knowledge.”

Note:

True knowledge is the one which is revealed by Allah on His
emissaries (a.s.). Whatever He reveals, He does not raise it
back towards the heavens.

References:
Behaar al-Anwaar, vol. 23, p. 40, Chapter 1, H. 75
Kamaal al-Deen, vol. 1, p. 224, Chapter 22, H. 19
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Steadfastness on the Mastership of Ali lbn
Abi Talib (a.s.) and Imams (a.s.) after him
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Imam Sadeq (a.s.) informs that the Messenger of Allah
(s.a.w.a.) said, “I am the Chief of the Prophets and my
successor is the Chief of the successors. My successors are
the chiefs of the successors. Surely, (Prophet) Adam (a.s.)
asked Allah — Mighty and Majestic be He — that He should
appoint for him a righteous successor. So Allah — Mighty and
Majestic be He — revealed to him, ‘Verily, | have honoured
the Prophets with Prophethood. Thereafter, | selected My
creatures and made the chosen ones among them as the
successors. Then Allah said, ‘O Adam! You appoint Shaith as
your successor and he was Hebatullah the son of Adam....and
Yahya Ibn Zakariyya willed to Mundhir, who willed to
Sulaimah, who willed to Burdah...Burdah handed it to me
(viz. the Messenger of Allah s.a.w.a.), and | am handing it to
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you, O Ali! You should hand it to your successor and your
successor should hand it over to the successors from your
progeny, one after the other, till it is handed to the best
person of the earth after you. Indeed, the nation will
disbelieve on your account and there will be intense
disagreements in it regarding you. The one who is steadfast
upon you (i.e. your mastership) is like the one who is
steadfast with me. The one who disassociates himself from
you will be in the hell-fire and hell-fire is the abode of the
disbelievers.”

References:

Behaar al-Anwaar, vol. 23, p. 57, Chapter 2, H. 1 & Al -2 <l
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Al-Amaali of Shaikh Saduq (r.a.), p. 402, Majlis 63, H. 3
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People cannot select an Imam for
themselves

The following narration is a very lengthy one reported on the
authority of Sa’d lbn Abdillah al-Ash’ari al-Qummi (r.a.) in
which he has asked several questions from our master the
twelfth Imam, al-Mahdi (a.t.f.s.). One of these was as follows:
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| (Sa’d) said, ‘Inform me, O my master, about the cause
which prohibits the Imam from selecting an Imam for
themselves.’

He (a.t.f.s.) asked, ‘Good (Imam) or bad (Imam)?’
| said, ‘Good’.

He (a.t.f.s.) argued, ‘Is it possible that they select a corrupt
Imam as none knows about the thoughts of others, whether
he is thinking good or bad?’

| replied, ‘Yes (it is possible).’

He (a.t.f.s.) reiterated, ‘This is the reason that | have brought
for you as an argument on which your intellect can rely.’
Note:

The above tradition in its entirety can be found in
Muntakhab al-Athar (English), vol. 2, H. 809 narrating from
Kamaal al-Deen, vol. 2, pp. 454 -465, Chapter 23, H. 21 and
Dalaael al-lmaamah, pp. 274 - 281]
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Sa’d lbn Abdillah was Ash’ari. The Ash’ariyoon were a Yemeni
tribe which accepted Islam. Initially, most of them were
Umavis and became staunch opponents of the Ahle Bait
(a.s.). Later, some of them accepted Shiaism and settled in
the holy city of Qom. Sa’d was one of them who became a
Shia and a very strong Rafedi as the beginning of this
narration clearly proves beyond doubt. (For the beginning of
this narration, see Muntakhab al-Athar).

References:

Behaar al-Anwaar, vol. 23, p. 68, H. 3 5 o=l ¥ ¢S5 Y el ¢
sl o le paill pla}) ey

al-Ehtejaaj, vol. 2, p. 464 cala gagall il Ul Zaasll #laial
aeoaldall ) de g ale A al la a3l



Fragrance of Mastership (Volumes 1-5) 121

Allah’s Advice to the Holy Prophet
(s.a.w.a.)
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Imam Sadeq (a.s.) informs, “The Holy Prophet (s.a.w.a.) was
taken to the skies one hundred and twenty times. Each time,
Allah — Mighty and Majestic be He — admonished the Prophet
(s.a.w.a.) vis-a-vis the mastership of Ali (a.s.) and the Imams
(a.s.) after him more than He admonished him (s.a.w.a.)
about the religious duties.”

References:

Behaar al-Anwaar, vol. 23, p.69, H. 4 5 o=l ¥) (5S5 Y dalay! ¢
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Basaaer al-Darajaat, p. 79, H. 10 and al-Khesaal, vol. 2, p.
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Imamate is in Allah’s Hands — He places
wherever He wishes
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Amr lbn al-Ash’ath recounts, “I heard Imam Abu Abdillah
(a.s.) say,

‘Do you think that the affair (of Imamate) is in our
hands, we place it wherever we please? Nay! By Allah, it
is a promised covenant from the Messenger of Allah
(s.a.w.a.) till one person (Imam) after another, until it
reaches to its master’.”

References:

Behaar al-Anwaar, vol. 23, p. 70, H. 7

Kamaal al-Deen, vol. 1, p. 222, H. 11
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Prerogative of Imamat lies only with Allah
the High
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“When the Prophet (s.a.w.a.) used to present himself before
the tribes, he came to the Bani Kelaab. They said, ‘We will
pay allegiance on the condition that the affair (Imamate) will
be handed to us after you.” He (s.a.w.a.) responded, ‘The
affair is for Allah. If He wishes, it will be in you and it can be
for other than you.” They went away and did not pay
allegiance, saying, ‘We will not fight your battles with our
swords since you want to make others rule over us’.”

Note:

In Jahiliyyah, Arabs were having Hajj. In fact, Hajj was there
right from the time of Hazrat Adam (a.s.). During Jahiliyyah,
the pagans had a mixed religion. Some things were taken
from divine religions while others were taken from human
practices and customs. Right from the beginning of Islam, the
Holy Prophet (s.a.w.a.) had the habit of meeting tribes
coming for Hajj. Once he met Bani Kelaab. (Umm al-Baneen
r.a. belonged to this tribe). They said to the Holy Prophet
(s.a.w.a.) that we will pay allegiance to you on the condition
that you will hand over the rule to us after your death. Please
pay attention: It was that time when Islam was new and the
Messenger of Allah (s.a.w.a.) needed help from every
possible quarter. Not like the time of martyrdom when there
were hundreds of thousands of Muslims or like today, when
there are millions. The Holy Prophet (s.a.w.a.) replied, “The
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affair (of Imamate) is for Allah the High. If He wishes, it can
be in you or it can be for other than you.” They went away
and didn’t pay allegiance to him. They said that we don’t
want to fight for you as tomorrow you will appoint someone
else as the rulers.

When the Messenger of Allah (s.a.w.a.) went for the Battle of
Tabuk, he left behind Ali (a.s.) as his successor. Prior to that,
Ali (a.s.) had participated in all wars. In this battle, the
internal situation of Madina was very hostile. Tabuk was far
from Madinah and to return quickly in an emergency was
very difficult.

References:
Behaar al-Anwaar, vol. 23, p. 74, H. 23
al-Manaageb of Ibn Shahr Aashob (r.a.)
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Preferring an inferior to a superior - Breach
of Divine Trust
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Abu Zarr (r.a.) narrates from the Holy Prophet (s.a.w.a.),
“Whoever uses (i.e. prefers) a slave in a group in which
there is somebody with whom Allah is more satisfied (i.e.

he is more obedient to Allah), then indeed he has
breached Allah’s trust.”

An Interesting Debate

Abul Hasan al-Refaa, a Shia, said to Ibn Raameen al-Fageeh, a
Bakri, “When the Holy Prophet (s.a.w.a.) came out from
Madinah, he did not appoint anybody.”

Ibn Raameen replied, “No. He appointed Ali.”

Al-Refaa retorted, “How come? Why he did not say to the
people of Madinah that you select (your ruler) because you
will not gather upon a deviation?”

Ibn Raameen said, “He (s.a.w.a.) feared that they will be
entangled in discord and mischief.”
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Al-Refaa: Had mischief and corruption occurred, he (s.a.w.a.)
would have rectified it on his return.”

Ibn Raameen: This is better (that he appoints a successor
instead of waiting for mischief and corruption to occur then
rectify it).

Al-Refaa: Did he (s.a.w.a.) appoint anyone after his death?
Ibn Raameen: No

Al-Refaa: His (s.a.w.a.) death is greater than his journey. How
he (s.a.w.a.) felt safe about his nation what he (s.a.w.a.)
feared for them during his journey and while he (s.a.w.a.)
was still alive?

Ibn Raameen just kept quiet.

References:
Behaar al-Anwaar, vol. 23, p. 75, H. 24
al-Manaageb of Ibn Shahr Aashob (r.a.)
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Necessity of Knowing the Imam (a.s.) and
Denier of a Divine Proof is an Infidel
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Imam Sadeq (a.s.) says,

“The earth cannot survive except with an Imam.
Whoever dies without knowing his Imam, dies the death
of paganism. You will need his recognition the most
when your soul reaches here — and indicated towards his
chest — saying, ‘You are on a good affair’.”

Note:
zlai ¥ means the earth cannot survive without an Imam or
divine proof.

When the angel of death or his companions capture the soul
of a person, they start from the feet and then move upwards
to the knees. When they reach to the chest, man sees his
position in Barzakh. At that moment, he realizes whether his
choice of Imam was right or wrong.

References:
Behaar al-Anwaar, vol. 23, p. 76, H. 2

al-Mahaasin, vol. 1, p. 154, H. 79 and al-Kaafi, vol. 2, p. 21, H.
9
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Denier of any Imam is an Infidel and
Naasebi is a Polytheist
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Muhammad Ibn Ismaeel narrates from Imam Abu al-Hasan
al-Reza (a.s.) who said, “Whoever dies and there is no Imam
for him (i.e. he does not know the Imam of his time), dies the
death of paganism.” | asked him, “Anybody who dies without
knowing the Imam of his time dies the death of ignorance?”
He (a.s.) replied, “Yes. The Wagqefi is an infidel while the
Naasebi is a polytheist.”

Note:

The Waagefiyyah are infidels. Imam Kazim (a.s.) was
martyred during his prolonged imprisonment. As a result,
some of his deputies got a feeling of independence. They
hoarded the wealth of Khums. When the news of Imam’s
(a.s.) martyrdom reached to them, they denied his death and
claimed that he has gone in occultation. They formed a new
sect called Waagefiyyah (i.e. they suggested that Imamate
had stopped at Imam Kazim (a.s.)). They deceived the
people through their arguments in such a way that not a
single follower from them thought that this is not a divine
religion. But Imam Reza (a.s.) in this tradition clearly states
that the Waagefiyyah are unbelievers and infidels.

References:
Behaar al-Anwaar, vol. 23, p. 78, H. 7
Kamaal al-Deen, vol. 2, p. 668, H. 11
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Importance of Knowing the Imam of the
time

Imam Sadeq (a.s.) said,

“O Yahya! Whoever passes a night without knowing in it
the Imam of his time, will die the death of paganism.”

Note:

<l means to pass the night whether sleeping or being
awake. Thus, people should be aware of the importance of
the issue. If someone dies without knowing the Imam of his
time, he will die the death of a disbeliever.

References:

Behaar al-Anwaar, vol. 23, p. 78, H. 8

Al-Ghaibah of al-Nomani (r.a.), p. 127, Chapter 7, H. 1
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Believing an Imam from other than Allah is
Polytheism
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Imam Sadeq (a.s.) said,
“Whoever associates with an Imam whose Imamate is

from Allah an Imam whose Imamate is not from Allah is
a polytheist (i.e. has ascribed a partner with Allah).”

Note:

There is no difference if a person associates an idol with
Allah OR associates an ordinary man with a divinely
appointed Imam.

References:

Al-Kaafi, vol. 1, p. 373, H. 6;

Al-Ghaibah of al-Nomani (r.a.), p. 130, Chapter 7, H. 8
Behaar al-Anwaar, vol. 23, p. 78, H. 11
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Excuse about ignorance about Imam wiill
not accepted
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Abu Hamzah al-Thumaali (r.a.) reports from Imam Abu Ja’far
(al-Bager) (a.s.), “Allah will not accept the excuse on the Day
of Judgment of the one who says, ‘O Lord! | did not know
that the progeny of Fatima (s.a.) they are the rulers upon the
people all of them. And for the Shias of Fatema’s progeny
especially this verse was revealed, ‘O My servants who have
been extravagant with themselves! Don’t despair of Allah’s
mercy...”
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Note:

Often lack of knowledge of a matter can be an excuse for a
thing. But for extremely important matters ignorance cannot
be an excuse. For example, in a battle if a person is told to
keep a watch on the enemies during the night, he cannot go
to sleep citing that he was not sure that the enemies would
attack during the night. The same applies for Imamate. You
understand matters like praying, not drinking wine, looking
at other’s women is bad, etc. but you did not follow
Imamate?

References:
Behaar al-Anwaar, vol. 23, p. 80, H. 16
Tafseer al-Qummi (r.a.), vol. 2, p. 250
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Conditions for witnessing Divine Mercy
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Imam Muhammad Bager (a.s.) says,

“Whoever desires that there should not be any veil
between him and Allah, so much so that he sees Allah
and Allah sees him, he must accept the mastership of the
progeny of Muhammad (s.a.w.a.), express disgust
towards their enemies and follow the Imam from them
(a.s.). If he does so, Allah will look at him and he will look
at Allah.”

Note:

Obviously Allah the Almighty cannot be seen. What's implied
here is divine mercy and all other such bounties. Welaayah
and Bara’ah both are important. The last part i.e. following
their (a.s.) instructions is the most important.

References:
Behaar al-Anwaar, vol. 23, p. 81, H. 17

Qurb al-Asnaad by Abdullah Ibn Ja’far al-Himyari (r.a.) p. 152,
part 3
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Mastership of Ahle Bait (a.s.) — Condition
for success
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Imam Muhammad al-Bagir (a.s.) says concerning the word of
Allah, “Surely I will forgive the one who repented, believed
and did good deeds...” ‘By Allah! If he repented, believed and
did good deeds but was not guided towards our mastership,
our love and the recognition of our excellence, none of the

7 n

above will be of any use to him’.
References

Behaar al-Anwaar, vol. 23, p. 81, H. 19

Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 259, 10" Majlis
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The Minimum Level of Belief
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Sulaim Ibn Qais al-Aameri al-Hilaali says that a person came
to Ameerul Momineen (a.s.) and asked, “What is the

minimum limit by which a person becomes a believer? What
is the minimum Ilimit by which a person becomes a



Fragrance of Mastership (Volumes 1-5) 135

disbeliever? What is the minimum limit by which a person
becomes deviated?”

Ameerul Momineen (a.s.) said, “Since you have asked,
understand the answer. As for the minimum limit by which a
person becomes a believer is that when Allah — Blessed and
High be He — introduces Himself, he accepts Him through
obedience, when He introduces His Prophet (s.a.w.a.), he
accepts him through obedience and when He introduces His
Imam, His Proof upon His earth and His witness upon His
creatures, he should accept him through obedience.”

| asked, “O Ameeral Momineen! Even if he is ignorant about
everything except that what you have described?”

He (a.s.) replied:

Yes. When he is ordered, he should obey and when he is
restrained, he must keep away.

As for the minimum limit by which a person becomes a
disbeliever is the one who thinks that a thing which Allah
has prohibited, Allah has ordered it, he makes a religion
upon which he prevails and he thinks that he is
worshipping the one who has ordered him to do so while
(in reality), he is worshipping the Satan.

Note:

In every era, falsehood manifests itself in a very systematic
manner. It does not come naked and say | am falsehood so
beware of me. Thus, in every era, falsehood is camouflaged
and presents itself as truth. Even in the time of Sulaim it was
difficult to decipher despite the presence of Ameerul
Momineen (a.s.) himself.

In the above tradition, Ameerul Momineen (a.s.) has used
the 59" verse of Surah Nisaa as an evidence for Imamate.
The opponents interpret Ulil Amr as rulers even if he is a
transgressor and sinner and consider him as the application
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of this verse, due to which his obedience becomes absolute
like that of Allah and His Messenger (s.a.w.a.). When an
ordinary person will not contradict his statement, then how
will Allah do it?

For example, Allah the High says in the Holy Quran, “O you
who believe! Fasting has been made obligatory upon you”.
But the ruler of Tunisia, Habib Burgiba, prohibited fasting for
government servants on duty. So, we should obey Allah and
His Messenger (s.a.w.a.) or Habib Burgiba?

With the exception of the Messenger of Allah (s.a.w.a.) and
Ameerul Momineen (a.s.), all rulers throughout history who
formed an apparent Islamic government, made laws in
violation of the Shariah and were themselves non-infallible,
rather transgressors. How can one obey Allah and His
Messenger (s.a.w.a.) and the transgressor ruler at the same
time? Such a stark contrast is against intellect as well as
Shariah. Therefore, those in authority are in reality only
those who don’t pass any judgment except in conformity
with the judgment of Allah and His Messenger (s.a.w.a.). So,
if we believe that the Ulil Amr are other than the fourteen
infallible guides (a.s.), contradiction is bound to occur. While,
in the Holy Quran, contradiction is impossible. Hence, the
problem lies with the interpretation of the opponents, which
is wrong and erroneous.

References:
Al-Kaafi, vol. 2, p. 414,H. 1
Kitaab-o-Sulaim lbn Qais al-Hilaali (r.a.), p. 616, 8th Hadees
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Not Knowing the Imam of our time is
Paganism
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Imam Reza (a.s.) narrates from his ancestors from Ali (a.s.)
that the Messenger of Allah (s.aw.a.) said,

“Whoever dies without knowing his Imam from my
progeny, dies the death of paganism. He will be
punished for what he did in the jaahiliyyah and Islam.”

Note:

That is, whoever dies without recognizing the Imam of his
time, will be raised as a disbeliever in Barzakh as well as the
Hereafter. The word ‘my progeny’ indicates that the Imams
(a.s.) are appointed by Allah and it is not for the people to
select them.

This person was an infidel during the jaahiliyyah. Later, he
accepted Islam apparently. Tradition says that

ald L ¢ ’”‘)«u‘}!\d\éf\f\%@.ﬁ\

“(Acceptance of) Islam severs the actions (of disbelief)
before it.”

He will not be punished for it. But when a person accepts
Islam apparently, i.e. he did not believe in Ameerul
Momineen (a.s.) and Imams (a.s.), he is an infidel and will die
as one. So, his actions during paganism as well as in Islam will
not have any significance and he will be punished for the
same in the Hereafter.
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References:
Behaar al-Anwaar, vol. 23, p. 81, H. 18

Oyoon-o-Akhbaar al-Reza (a.s.), vol. 2, p. 58, H. 214, Chapter
31
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Aim of Creation — Recognition
of Imam (a.s.)
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Imam Sadeq (a.s.) informs,

“Imam Husain Ibn Ali (a.s.) came out to his companions,
‘O People! Surely Allah — Majestic is His remembrance —
did not create the servants but that they recognize Him.
When they recognize Him, they will worship Him. When
they will worship Him, they will become needless of the
worship of other than Him.” A man asked him, ‘O son of
Allah’s Messenger! May my parents be held your
ransom! What is the recognition of Allah?’ He (a.s.)
replied, ‘The recognition by the people of every era of
their Imam, whose obedience is obligatory upon them’.”

Note:

Once, a person has the true recognition of Allah, he will not
worship anyone else. When you recognize the Imams from
the fourteen infallible guides (a.s.), the Imam (a.s.) will teach
you Allah’s recognition. Divine recognition is impossible
without Imams’ teachings. Refer to the teachings and poems
of the philosophers and the mystics, see how they have
introduced Allah to the people. Compare these with the
teachings of the infallible Imams (a.s.). You will immediately
realize the difference between the two. Hence, we see the
sentences in the traditions, U s s Ul s 06 L1as1 575 G
SR NS M A5 W 5 8 G W 5 & 42 Imam Bager (a.s.)
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says, “Through us, Allah is worshipped and through us Allah —
Blessed and High be He — is declared as One.” (Al-Kaafi, vol. 1,
p. 145, H. 10).

The philosophers and mystics have themselves not
recognized Allah, then how can they impart true recognition
to the people? Hence, it is said in Arabic, b ¥ 23l 8
“One who is devoid of a thing cannot grant it to others.”
References:

Behaar al-Anwaar, vol. 23, p. 83, H. 22

Elal al-Sharaae’, vol. 1, p. 9, H. 1, Chapter 9
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Testimony of Tauheed not acceptable
without belief in Imamat of Ahle Bait (a.s.)
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Abu Saeed al-Khudri narrates, “One day, the Messenger of
Allah (s.a.w.a.) was sitting and with him were a few of his
companions, among them was Ali lbn Abi Talib (a.s.). He
(s.a.w.a.) said, ‘Whoever says there is no god but Allah will
enter Paradise’. Two of his companions (apparently referring
to the first and the second rulers) said, ‘We proclaim that
there is no god but Allah’. At this, the Messenger of Allah
(s.a.w.a.) remarked, ‘The testimony of there is no god but
Allah will ONLY be accepted from him and his Shiites those
whose covenant Allah has taken (in Aalam-e-Zarr).” The two
said, ‘But we believe that there is no god but Allah’. The
Messenger of Allah (s.a.w.a.) placed his hand on the head of
Ali (a.s.) and said, ‘The sign of this is that both of you don’t
untie his knot (of allegiance), don’t sit in his place (of
caliphate) and don’t deny his word.”

Note:

Abu Saeed al-Khudri is from the tribe of Khudrah, an Arabian
tribe. He was a venerable companion and Imam Husain (a.s.)
has remembered him on the Day of Aashuraa.
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Generally, in traditions, when name is not taken in the
negative connotation, it is due to the fear for the life of the
narrator because this person (the one who is not named) is
highly respected by some and hence, will lead to some
problems for the narrator. His followers will try to take
revenge from the narrator. Hence, here the two refers to the
first and the second rulers.

Untying the knot of allegiance which was taken in Ghadeer
and other occasions. Don’t usurp his position of caliphate
and don’t deny his sayings. But they did all that was
prohibited and even worse.

Question: This tradition proves the Imamate of Ali (a.s.) but
how does it prove the Imamate of the other Imams (a.s.)?

Answer: Divine texts amply testify that whatever is
applicable for Ali (a.s.) is also relevant for the remaining
Imams (a.s.) from his progeny like obligatory obedience,
knowlpdge of the unseen, divine appointment, etc. a4 uls
Bas UK 5 aaas UKl 5 s bkl 5 (Behaar al-Anwaar, vol. 26,
p. 16, H. 2). All of them are one light.

Apparently, every criminal is a Muslim. Does it make him
eligible for paradise? This tahleel (saying there is no god but
Allah) is not sufficient for a person to go to Paradise. Umar
killed a person for drinking wine. Obviously, that person was
a Muslim and eligible for Paradise. So why did Umar kill him
while he was a man for paradise? Thus, merely this
statement for a person to go to Paradise.

Imam Reza (a.s.) during his journey to Neshaapoor recited
the famous narration of the golden chain (wadl al.ldl) in
front of a huge gathering of Sunni scholars. He (a.s.) clarified
that there are conditions for it and that he (a.s.) is one of the
conditions. That is, Imamate is one of the conditions for a
person to enter Paradise. No learned person — regardless of
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his sect — will ever accept that a person like Saddam (may
Allah curse him) will go to Paradise just because he has
uttered that there is no god but Allah. Saddam himself will
not accept such a logic otherwise he would not have killed so
many of his rivals like Ahmad Hasan al-Bakr or waged a war
against Iran as all of them were reciters of the kalemah.

References:
Behaar al-Anwaar, vol. 23, p. 84, H. 25
Sawaab al-A’maal of Shaikh al-Saduq (r.a.), p. 7
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Whoever forsakes the Imam of his time
will be destroyed
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Abu Hamza al-Thumali (r.a.) reports from Imam Abu Abdillah
al-Sadeq (a.s.), “From us is the Imam whose obedience is
obligatory. Whoever denies him will die as a Jew or a
Christian. By Allah! Allah has not left the earth since Allah —
Mighty and Majestic be He — caused Adam (a.s.) to die
except that in it is an Imam through whom people are guided
towards Allah as a Proof upon the servants. Whoever
abandons him will be destroyed and whoever fastens unto
him will be saved. This is binding upon Allah.”

Note:

Here, there is one important point. One person is like
another. Why should one person obey another? There
should definitely be something in the obeyed one which the
obeying one does not have. For example, when you have a
toothache you go to a dentist. He tells you to open your
mouth, you do. Whatever he orders you oblige. Why? He is a
specialist in that field. Likewise, in religion, there should be
someone who has knowledge from Allah so that his
obedience is compulsory. When Allah appoints someone, He
orders for his complete and absolute obedience. This
appointment should be from the side of Allah. Just as in the
case of the dentist, if he does not have a certificate and
degree from the Medical Council, how can he practice his
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trade and why will anyone go to him? Whoever disobeys this
divine appointee will die the death of a Jew or a Christian.
Here, Jew or Christian are merely examples. It means that he
dies the death of an infidel. 15> means to deny after
knowing.

Another example: Government builds roads and highways
between cities. It also makes some rules and regulations so
that there is road discipline and speed on these roads.
Whoever follows these rules and discipline will be saved. If
somebody does not follow these rules, he will meet with an
accident and perish. Both these consequences are logical and
rational. Ships and birds also have paths charted out in
oceans and air. They don’t sail or fly as they please. If they
don’t follow the charted route, they will run into problems.

References:

Behaar al-Anwaar, vol. 23, p. 85, H. 27
al-Mahaasen, vol. 1, p. 92, H. 45
Sawaab al-A’maal, p. 205



146

Fragrance of Mastership (Volumes 1-5)

Worship without recognition of Imam
(a.s.) is in vain
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Muhammad lbn Muslim (r.a.) reports, “lI heard Imam Abu
Ja'far al-Bager (a.s.) say, ‘Surely, the one who believes in
Allah with a worship in which he exerts himself but without a
just Imam from Allah, then his efforts will not be accepted
and he is deviated and confused. His example is like that of a
sheep which has separated from its shepherd and its flock.
Whole day it keeps wandering, coming and going, lost. When
night descends, it sees a flock with its shepherd, comes to it
and spends the night with it in its pen. When the shepherd
drives its flock, it does not recognize its shepherd and its
flock and hence, flees in confusion and seeking its shepherd
and its flock. On departing, it sees another flock of cattle. It
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intends to go towards it and is about to reach it when its
shepherd cries, ‘Go towards your flock. You are lost and
confused. You are deviated from your shepherd and your
flock’. So, it flees in panic and confused. It does not have any
shepherd to guide it towards its pasture or return it. In the
meantime, a wolf seizes this opportunity, kills it and devours
it. O Muhammad! This is exactly the case of the one from this
nation who does not have a just Imam from Allah. He gets up
in the morning, all lost and confused. If he dies in this
condition, dies the death of disbelief and hypocrisy. Know, O
Muhammad, the Imams of truth and their followers are upon
the religion of Allah till its end.”

Note:

The first phrase, ‘who believes in Allah’ means that he
believes but not the religion sent by Allah. He exerts himself
implies that like the Kharjiites he worships a lot but since his
worship is not in the right direction, it is not only not
beneficial for him but even harmful.

Look at the youth who don’t believe in Islam and religion.
They spend their lives in wasteful things and finally, when
their death comes near, they realize that they have lost
everything.

References:

Behaar al-Anwaar, vol. 23, p. 86, H. 29

al-Mahaasen, vol. 1, p. 92, H. 47

al-Kaafi, vol. 1, p. 374, H.2
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Imam (a.s.) is standard between Allah and
creatures
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Marwan Ibn Muslim narrates from Imam Abu Abdillah al-
Sadeq (a.s.), “An Imam is a standard between Allah — Mighty
and Majestic be He — and His creatures. Whoever recognizes
him is a believer and whoever denies him is a disbeliever.”

Note:

Allah has created man and made a religion for him. But
without a divine Imam, this religion cannot be followed. Just
as one cannot get proper treatment without a proper doctor
and a house cannot be built without a proper engineer. One
who recognizes him is a believer is quite logical because a
person who is a patient, if he does not go to a qualified
doctor, his sickness will become worse. If he goes to a
gualified doctor, he will get proper treatment and will be
cured of his illness. The same applies for the role of
engineers and architects in building of houses.

References:
Behaar al-Anwaar, vol. 23, p. 88, H. 32

Kamaal al-Deen
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Denier of Imam (a.s.) is an Apostate
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Muhammad Ibn Muslim reports that he asked Imam Abu
Jafar al-Bager (a.s.), “Do you think that anyone who denies
an Imam from you, what’s his condition?’ He (a.s.) replied,
‘Whoever denies an Imam from Allah and distances himself
from him and his religion is a disbeliever and an apostate
from Islam. For, an Imam is from Allah and his religion is
Allah’s religion. Thus, whoever distances from Allah’s religion,
his blood is permissible in this condition except that he
returns or repents to Allah from whatever he has said.”

Note:

One who denies the Imam due to some worldly attractions is
a disbeliever and an apostate. This is because he has denied
Allah and his religion because an Imam is from Him.

References:
Behaar al-Anwaar, vol. 23, p. 89, H. 34
al-Ghaibah of al-Nomani, p. 129, H. 3, Chapter 7
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Living or Dead — Imams (a.s.) are the same
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Abdullah Ibn Muskaan narrates from Imam Abu Abdillah al-
Sadeq (a.s.), “Whoever denies anyone of the living ones then
indeed he has denied the dead ones.”

Note:

Thus, anyone who denies a living Imam has denied the past
Imams (a.s.). When Imam Reza (a.s.) was brought from
Madinah to Marv by Mamoon al-Abbasi the accursed, among
the incidents that occurred was that Mamoon invited the
scholars of different religions from different parts of the
world so that they may debate with Imam (a.s.). He wanted
them to defeat Imam (a.s.) so that he could prove that Imam
(a.s.) was not a divine appointee and an ordinary person.

In one of these debates, a Christian monk asked Imam (a.s.),
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(Behaar al-Anwaar, vol. 10, p. 301)

‘Do you believe in Eesa (a.s.)?’ The purpose of his question
was that if Imam (a.s.) replies positively, then he would say
that ok, you believe in Eesa but we don’t believe in
Muhammad (s.a.w.a.). So, there is consensus about Eesa but
not for Muhammad. Imam (a.s.) replied, ‘I believe in Eesa
who gave glad tidings about Muhammad (s.a.w.a.).’
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That is, | believe in the religion of Eesa completely without
any deficiency i.e. the one that includes the prophecy about
Holy Prophet (s.a.w.a.).

Similarly, one who believes in Ameerul Momineen Ali Ibn Abi
Talib (a.s.) has to believe in Imam Reza (a.s.) and all Imams
(a.s.). One cannot say that | believe in all Imams (a.s.) except
Imam Muntazar (a.t.f.s.).

Obviously, in the above tradition, the usage of the word
living and dead is metaphorical because Imams (a.s.) even in
their death are living.

References:

Behaar al-Anwaar, vol. 23, p. 95, H. 1

al-Kaafi, vol. 1, p. 373, H. 8

Kamaal al-Deen, vol. 1, p. 14 and vol. 2, p. 410, H. 1
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Denier of Imam (a.s.) is not a Believer
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Abaan lbn Taghlib (who was an extremely respected
companion) chronicles, “I asked Imam Abu Abdillah al-Sadeq
(a.s.), ‘Whoever recognizes the Imams (a.s.) but did not
recognize the Imam who is in his time, is he a believer?’ He
(a.s.) replied, ‘No’. | inquired, ‘Is he a Muslim?’ He (a.s.)
answered, ‘Yes.’

Note:

Here, the word ‘Muslim’ is used in its second sense as in
Surah Hujuraat (49): Verse 14 &S0 3 15 a1 8 Gal 2 ¥) clls
Koofh s Gl JAN W 5 il 184 and not in its first sense i.e.
that is, the one who has really brought Islam and believed in.
References:

Behaar al-Anwaar, vol. 23, p. 96, H. 2

Kamaal al-Deen, vol. 2, p. 410, H. 3
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Denier of Imams (a.s.) is denier of the Holy
Prophet (s.a.w.a.)
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Imam Reza (a.s.) vide his ancestors (a.s.) narrates from the
Messenger of Allah (s.a.w.a.) who said, “O Ali! You and the
Imams (a.s.) from your progeny after me are Allah’s proofs
upon His creatures and His standards among His creatures.
So, whoever denies any one of you (as in Kamaal al-Deen),
then indeed he has denied me. Whoever disobeys any one of
you has indeed disobeyed me. Whoever is disloyal to any one
of you is disloyal to me. Whoever has joined relations with
you has joined relations with me. Whoever obeys you has
obeyed me. Whoever accepts your mastership has accepted
my mastership. Whoever bears enmity against you has borne
enmity against me because you are from me, you are created
from my soil and | am from you.”

Note:

A’laam is the plural of alam, which means a standard and a
mountain. It implies something which is clear, apparent and
can be seen by everybody.

So, anybody who denies even one Imam (a.s.) is like the one
who has denied all of them (a.s.). If a person denies the
Messenger of Allah (s.a.w.a.) in entirety, is he different from
the one who denies only some of his statements?
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We have said earlier that all of them are Muhammad
(s.a.w.a.), are from the same light, etc.

References:
Behaar al-Anwaar, vol. 23, p. 97, H. 4
Kamaal al-Deen, vol. 2, p. 413, H. 13



Fragrance of Mastership (Volumes 1-5) 155

Terms for Intercession (Shafa’at)
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Muhammad Ibn Tamaam reports, asked Imam Abu
Abdillah al-Sadeq (a.s.), ‘So and so has accepted your
mastership and conveys salutation to you and says to you,
‘Guarantee intercession for me.” He (a.s.) asked, ‘Is he from
those who have accepted our mastership?’ | replied in the
affirmative. He (a.s.) said, ‘His matter is higher than that.’ |
said, ‘He is a man who has accepted the mastership of Ali but
does not know the successors after him.” (i.e. he does not
acknowledge the other Imams (a.s.)). He (a.s.) retorted, ‘He is
deviated.” | inquired, ‘What about the one who
acknowledges all the Imams but denies one of them?’ He
(a.s.) answered, ‘He is like the one who acknowledges Eesa
(a.s.) but denies Muhammad (s.a.w.a.) or acknowledges
Muhammad (s.a.w.a.) but denies Eesa (a.s.). We seek refuge
in Allah from the denial of a proof from his proofs (a.s.).”

Note:

His affair is higher than that implies that if he has truly
accepted our mastership, he is not in need of intercession.

Question: Why Imam (a.s.) asked whether he has accepted
our mastership? Was he not aware of the unseen?

Answer:
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Allah asks in the Holy Quran, ‘What is in your right hand, O
Moosa?’ He said, ‘It is my staff” Was Allah not having
knowledge of the unseen that it is staff? Often, a person
knows something but for a specific purpose and aim, raises a
guestion so that the point becomes clear for everyone.

The knowers of the unseen are not ordered to use their
knowledge of the unseen except rarely. Those who possess
the power to perform miracles don’t always perform them
except when required.

References:
Behaar al-Anwaar, vol. 23, p. 97, H. 5
al-Ghaibah of al-No’mani, p. 112, H. 4, Chapter 5
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Test of the People is Massive
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Mufazzal says that Imam Abu Abdillah al-Sadeq (a.s.) said,
“The calamity or test of the people is massive. If we call

them, they don’t respond and if we leave them, they will
not be guided with other than us.”

Note:

If the Holy Prophet (s.a.w.a.) does not guide the people, Abu
Jahl will guide them?

If Ali (a.s.) does not guide the people, who will guide them?

If Hasan (a.s.) does not guide the people, Moaviyah will guide
them?

If Husain (a.s.) does not guide the people, Yazeed will guide
them?

Even today, if the just jurists will not guide the people, will
the unjust ones guide them?

The riders of the world are many but the takers of religion
are very few. After the martyrdom of the Messenger of Allah
(s.a.w.a.), barely a few people were with Ameerul Momineen
(a.s.). But when he (a.s.) got the apparent caliphate, he (a.s.)
had thousands of soldiers in the Battle of Siffeen. Thus, this
tradition wants to see that just follow the Imam (a.s.),
regardless of him having the world or not.

References:
Behaar al-Anwaar, vol. 23, p. 99, H. 1
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al-Fageeh, vol. 4, p. 405, H. 5875
Al-Amaali of al-Shaikh al-Saduq (r.a.), p. 609, 7th Majlis, H. 4
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Religion should be based on the Holy
Quran and Ahle Bait (a.s.)
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Muhammad al-Halabi (r.a.) reports that Imam Abu Abdillah
al-Sadeq (a.s.) told me, “Surely, the one who knows his
religion from the Book of Allah — Mighty and Majestic be He,
the mountains will move before he moves. But whoever
enters an affair with ignorance, will come out of it with
ignorance.” | asked, “And where is this (point) in the Book of
Allah — Mighty and Majestic be He?” He (a.s.) replied, “The
word of Allah — Mighty and Majestic be He — ‘Whatever the
Messenger gives you, take it and from whatever he
prohibits, abstain from it and His word — Mighty and
Majestic be He, ‘Whoever obeys the Messenger then indeed
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he has obeyed Allah’ and His word — Mighty and Majestic be
He — ‘O you who believe! Obey Allah, obey His Messenger
and obey those possessing authority among you’ and His
word — Blessed be His Name — ‘Your Master are only Allah,
His Messenger and those who believe, establish the prayers
and give charity during genuflection’ and His word — Mighty
is His Majesty — ‘By your Lord, they will not believe till they
appoint you as a judge in their disputes and then they don’t
find any hesitation in their hearts for what you judge and
submit with a total submission’ and His word — Mighty and
Majestic be He — ‘O Messenger! Convey what has been
revealed to you from your Lord. And if you don’t do it, then
as if you have not conveyed the message at all. And Allah
will protect you from the people’. From this is the saying of
the Messenger of Allah (s.a.w.a.) to Ali (a.s.), ‘Of whosoever |
am his master, this Ali is his master too. O Allah! You take
him as a slave who takes him as his master, bear enmity
against the one who bears enmity against him, help him who
helps him (Ali) and forsake him who forsakes him, love him
who loves him and hate him who hates him.”

Note:

In Aleppo (Halab), Syria, great scholars were found. Some of
them were in the era of the infallible Imams (a.s.) and the
other group was after their (a.s.) period. The narrator of this
tradition was from the former group.

When you learn your religion from the Holy Quran, your
religion will be with knowledge and strong. He is taking the
religion from its pure source viz. the two heavy things.

Mountains don’t move easily. They are a symbol of firmness,
strength and steadfastness. When one’s faith is taken from
the Holy Quran and the holy Ahle Bait (a.s.), then the
mountains can move but not the faith of this believer. Hujr
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Ibn Adi (r.a.) and his friends (r.a.) faced terrible torture from
Moaviyah but they didn’t budge from their faith.

Then Imam (a.s.) proceeds to cite evidences of mastership
from the Holy Quran. The Messenger of Allah (s.a.w.a.) has
ordered for the mastership of Ameerul Momineen (a.s.). One
should believe from the heart, not only apparently. If
somebody does not believe from the heart, he is not a
believer (as per the verse of Surah Nisaa).

Objection: Is the Messenger of Allah (s.a.w.a.) mustajaab al-
da’wah (i.e. one whose supplication is accepted) or not?

Answer: It’s clear that he (s.a.w.a.) is so.

Objection: They object then this tradition is incorrect
because many people abandoned him. But they were not
abandoned.

Answers: There are two answers for this:

The Holy Quran says, “ Juts olafi ¥ 3 Ll L&iges i
Osalas ¥ &l “He (Allah) said: Indeed, the supplication of you
two has been accepted, so be firm and don’t follow the path
of those who don’t know.” (Surah Yunus (10): Verse 89). But
in the traditions, it has come that their supplication was
accepted after forty years.

uLSdLSA.U\A.u:u_x\ ?lmuaemuc‘);acu_{\u.ﬂ
GEh NI G 5 L&Es tan Bla e A JB
L L):”HJ\

(Kaafi, vol. 2, p. 489, H. 5). Is this verse fabricated?

2) Are materialistic matters more important than spiritual
ones? Who is more successful; the one who eats well but
does not pray or the one who eats simple bread but prays? A
true believer, inwardly and outwardly, but poor is better
than a rich but irreligious man. Is it not so? Who is the loser?
Similarly, the Muslims were abandoned in spiritual matters
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and those of knowledge. If material belongings were so
important, Allah would have given his most beloved creature
(s.a.w.a.) all material pleasures.

References:
Behaar al-Anwaar, vol. 23, p. 102, H. 11

Bashaarah al-Mustafa (s.a.w.a.) Le Shiah al-Murataza (a.s.) by
Emaaduddin Tabari (r.a.) [a 6th century scholar] p. 129)
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Best is he who treats the Ahle Bait (a.s.)
well

S e R

Abu Hurairah (l.a.) reports that the Messenger of Allah
(s.a.w.a.) said,

“The best of you is the one who is the best of you in his
dealings with my family after me.”

Note:

It is said that ele¥) 4 gl W Juadll 5 (Excellence is when your
enemy praises you). Thus, the standard and criterion of
goodness and evil is his behavior towards the Ahle Bait (a.s.).
If his behavior is positive, he is good; God forbid, if it is
otherwise, then he is evil. And in both sides, good as well as
evil, there are levels. ‘After me’ implies after the martyrdom
of the Holy Prophet (s.a.w.a.) till the Day of Judgment.

References:
Behaar al-Anwaar, vol. 23, p. 104, H. 1

Bashaarah al-Mustafa (s.a.w.a.) Le Shiah al-Murtaza (a.s.) by
Emaaduddin Tabari (r.a.) [a 6th century scholar] p. 39)
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No Worship without Mastership
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Imam Ali Ibn al-Husain (a.s.) says,

“Surely, Allah has made obligatory five things and He
has not made obligatory except good and beautiful
things. Prayers, poor-rate, Hajj fasting and the
mastership of us Ahle Bait (a.s.). The people acted on
four but took the fifth lightly. By Allah! The (first) four
will not be completed till they complete them by the
fifth.”

Note:

Allah is the All-Knowing Who knows what is good and what is
bad for His creatures. He is also the Wise and Just Who puts
everything in its place. If something is not fruitful for man, He
will not make it obligatory. If something is not harmful, He
will not prohibit it. He is not unjust to anyone even for an
atom-weight. He is Needless and Self-sufficient. Therefore,
when He orders His servants to establish prayers, He knows
that prayers are good and beautiful for His servants. He is
not in need of prayers that He ordered them for His benefit.
He does not intend to trouble His servants because He is not
unjust. Thus, everything that He makes obligatory is good
and beautiful. When the goodness and beauty of a thing is
intense, Allah makes it obligatory. When it is not so intense,
He makes it recommended. For an obligatory act, there are
levels and the same applies for recommended actions as
well. When an action is neither good nor bad, neither
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beautiful nor ugly, He simply makes it permissible for the
servants. When an act is ugly and bad but not extreme in its
intensity, He makes it abominable and when it is extremely
intense in its ugliness and evil, He makes it prohibited.

Why Khums is not mentioned in the above tradition? The
reason is that Khums is an off-shoot of Zakaat. Just as he has
not mentioned Umrah because Umrah is a supplementary
for Hajj.

The fifth is the mastership of the Ahle Bait (a.s.). It is
necessary that people should accept their mastership; they
cannot afford to disobey or defy them or bear enmity against
them. But the people did not pay heed to it. Although, the
four without the fifth are incomplete. In other words, Allah
will not accept these four without the fifth.

Is prayer more important or mastership of Ahle Bait (a.s.)?

No doubt, mastership is more important because without it
prayers will not be accepted. The same applies for the other
acts of worship. Moreover, it is the Imam (a.s.) who guides
the people to the more correct way of performing all the acts
of worship. But this by no means implies that a follower of
Ahle Bait (a.s.) should take his prayer lightly. For, the Ahle
Bait (a.s.) were an embodiment of divine worship and also
exhorted their followers towards prayers saying that their
intercession will not reach to those who take their prayers
lightly.

Then why has Imam (a.s.) placed it after the four acts of
worship?

Considering the understanding and comprehension levels of
the people is a very important thing. Otherwise, people will
wage a war against the Imam (a.s.). For example, there is a
tradition in Bukhari, where the Holy Prophet (s.a.w.a.)
addressed Ayesha as follows:
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“O Aisha! Had not your people been still close to the pre-
Islamic period of ignorance (infidelity), | would have
dismantled the Ka’bah and would have made two doors in it;
one for entrance and the other for exit.” (Bukhari, Kitab al-
[Im, Hadis 126)

The Kabah had two doors since its inception. But the pagans
shut one door and kept only one door. The Holy Prophet
(s.a.w.a.) intended to restore it to its original divine state but
he (s.a.w.a.) feared that the people would not be able to
digest this matter and it would lead to internal strife in the
society.

Similarly, in the above narration, Imam Sajjad (a.s.) has kept
the most important thing at the end of the duties. For, had
he (a.s.) kept mastership ahead of prayers, some stupid
people would have risen against him saying that he has
disbelieved and would have gathered to kill him (a.s.).

Was it right for Imam Sajjad (a.s.) to present Islam in its
distorted form (as in the above narration)?

The answer is NO. Then why he has done it in this narration?
He has not presented it in its distorted form; actually, he
(a.s.) has presented it in its actual form. Although he (a.s.)
has mentioned mastership in the end, yet by mentioning that
none of the acts will be accepted without mastership, he
(a.s.) has clearly underlined its importance.

Hadis Saglain is narrated by both the sects copiously. The
chains are of various kinds and the sentences too. Scholars
have written independent treatises on this tradition. We
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have presented here only one narration from one chain and
left the others for the sake of brevity.

References:
Behaar al-Anwaar, vol. 23, p. 105, H. 4

Bashaarah al-Mustafa (s.a.w.a.), p. 108
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Two Precious Things
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Abu Saeed al-Khudri reports that the Messenger of Allah
(s.a.w.a.) said,

“I am leaving behind you two precious things; if you
fasten unto both of them, you will NEVER be deviated
after me. One of them is greater than the other. The
Book of Allah is the extended rope from the sky to the
earth and my progeny, my Ahle Bait (a.s.). Beware! The
two will not be separated from each other they meet me
at the Pond.”

Note:

The Holy Quran is present in the libraries and houses of the
disbelievers. Books of traditions too abound in their libraries.
But do they fasten unto them? No. Hence, these are not a
source of guidance for them. In most of the Muslim cities
and countries too, the same applies. They don’t fasten unto
them.

Extended rope is a metaphorical term used here. It means it
is the thing to be fastened unto.

You will never see any contradiction between the teachings
of the Holy Quran and the Ahle Bait (a.s.) even in a single
instance. You will see contradiction between the Holy Quran
and the actions or teachings of other rulers/tyrants/despots
but never with the Ahle Bait (a.s.) till the Day of Judgment.
What does this mean? It means that that there is no path
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other than that of the Holy Quran and the Ahle Bait (a.s.).
Together they form the path of salvation. Independently,
neither of them are self-sufficient.

References:
Behaar al-Anwaar, vol. 23, p. 106, H. 7
al-Taraaef of Sayyed Ibn Taawoos (r.a.), vol. 1, p. 113, H. 171
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Reward for loving the Ahle Bait (a.s.)
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Ali (a.s.) informs that the Messenger of Allah (s.a.w.a.) took
the hands of Hasan and Husain and said, Whoever loves me,
loves these two and loves their parents, he will be with me at
my level in Paradise.

Note:
Here, there’s a question.

Is mere love enough? Many non-Muslims love the Ahle Bait
(a.s.). Their love — not mastership — of the Holy Prophet
(s.a.w.a.) and Ahle Bait (a.s.). Will they be with them (a.s.) in
the Paradise?

The answers are as follows:

This sentence of the Holy Prophet (s.a.w.a.) is conditional.
That is, whoever loves these infallible guides (a.s.) but with
the condition of Islam.

This tradition says that ‘he will be with me on the Day of
Judgment’; it does not say that he will be with me in
Paradise. It is also possible that the Holy Prophet (s.a.w.a.)
intercedes on his behalf and he goes to Paradise. One who is
ignorant and qaasir (not enemy and mugassir), perhaps he
will be tested once again in the hereafter and can go to
Paradise if he passes that test. If it is argued that in another
narration it is mentioned that he will be with me in Paradise,
then the same narration also stipulates that if he follows my
Sunnah.

References:
Behaar al-Anwaar, vol. 23, p. 116, H. 27
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Kashf al-Ghummah, vol. 1, p. 90
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War and Peace of Ahle Bait (a.s.)
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Zaid lbn Argam reports that the Messenger of Allah (s.a.w.a.)

said to Ali, Fatemah, Hasan and Husain (peace be on them
all),

“I am at war with the one whom you fight and at peace
with the one with whom you are at peace.”

Note:

Apparently, all the people of the cloak were together and the
Prophet (s.a.w.a.) said to them this statement in the
presence of other Muslims.

Whoever is your enemy, | am his enemy and whoever is at
peace with you | am at peace with him. “You” means all the
Imams (a.s.).

We should go through the annals of history and classify the
people whether they were friends/supporters/helper of Ahle
Bait (a.s.) or their enemies? We should be very clear in our
minds as to where we must align ourselves, regardless of our
preconceived notions and beliefs.

References:
Behaar al-Anwaar, vol. 23, p. 116, H. 28

Shawaahed al-Tanzeel, vol. 2, p. 44 under the verse of
Tatheer
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Ahle Bait (a.s.) are the Door of Hettah
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Ekremah narrates from Ibn Abbas that the Messenger of
Allah (s.a.w.a.) said,

“Whoever believes in my religion, treads my path and
follows my Sunnah, he MUST believe in the superiority of
the Imams (a.s.) from my Ahle Bait (a.s.) upon my entire
nation. For, their likeness in this nation is like that of the
Door of Hettah in the Bani Israel.”

Note:

Ekremah was known for his hatred towards the Ahle Bait
(a.s.) and their Shiites. Here, lbn Abbas implies Abdullah
because Abbas — the uncle of the Holy Prophet (s.a.w.a.) —
had many sons, from whom Abdullah was the most famous
among the people and the knowledgeable. But Ibn Abbas
was not totally loyal to Ali (a.s.). Whoever refers to his life
will realize this fact.

Coming to the tradition, whoever believes that any of the
preceding three rulers were superior to Ameerul Momineen
(a.s.) are NOT Muslims in the light of this tradition.

The Bani Israel were ordered to enter the door of Hettah so
that their sins would be forgiven and whoever entered it
saying Hettah would be forgiven. The Holy Quran has
mentioned about it.
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(Surah Baqgarah (2): Verse 58 and Surah A’raaf (7): Verse 161)
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(Behaar al-Anwaar, vol. 13, p. 182, H. 19 narrating from
Tafseer al-Imam (a.s.), p. 259, H. 127)
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“Allah the High imprinted the images of Muhammad
(s.a.w.a.) and Ali (a.s.) on the door and ordered them (viz. the
Israelis) that they should prostrate to these images out of
reverence and they should renew for themselves their
allegiance and the mention of their mastership and that they
should remember the pledge and promise which was taken
from them concerning these two and say “Hettah” i.e. say
‘Verily our prostration for Allah in reverence for the images of
Muhammad (s.a.w.a.) and Ali (a.s.) and our belief in their
mastership is a cause for the removal of our sins and erasure
of misdeeds. Allah the High says ‘We will forgive for you’ i.e.
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with this act your sins’ of the past and remove your vices of
yore ‘and soon we shall increase for the good-doers’
whoever among you did not commit the sin committed by
those who opposed the mastership and was steadfast on
what Allah granted him from His side from the covenant of
mastership, We will increase their grades and rewards on
account of this action. And this is the meaning of the word of
Allah — Mighty and Majestic be He - ‘and soon we shall
increase for the good-doers’. The word of Allah — Mighty and
Majestic be He — ‘Then the unjust ones changed the word to
other than what was said to them’ i.e. they did not prostrate
as they were ordered and they did not utter what they were
commanded but they entered it from its front on their backs
and instead they uttered ‘red wheat that they clean is dearer
to us than this action and this word.”

Thus, whoever intends to enter the city of the Holy Prophet
(s.a.w.a.), he must enter it through the door ordained by him
(s.a.w.a.).

The door of Hettah for Bani Israel was made of wood. So, is a
door of wood superior to Ahle Bait (a.s.)? Entering through
this wooden door can be the cause of Allah’s satisfaction but
entering through the Ahle Bait (a.s.) cannot be the cause of
His satisfaction? Take lesson, O people of wisdom!

References:
Behaar al-Anwaar, vol. 23, p. 119, H. 39
Al-Amaali of Shaikh Saduq (r.a.), p. 74, 17th Majlis
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Ahle Bait (a.s.) are the Ark of Salvation
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One day, Abuzar (r.a.) ascended on the steps of the Kababh till
he held the latch of the door; thereafter, he leant his back
towards it (i.e. Kabah) and addressed (the people) thus, “O
People! Whoever knows me then indeed he knows me and
whoever does not know me, then | am Abuzar. | heard the
Messenger of Allah (s.a.w.a.) say,

‘The likeness of my Ahle Bait (a.s.) in this nation is like
the Ark of Noah (a.s.). Whoever boards it will be saved
and whoever leaves it will be destroyed.’

And | heard the Messenger of Allah (s.a.w.a.) say,

‘Make my Ahle Bait (a.s.) to you like the head is to the
body and the eyes are to the head. Surely, the body
cannot be guided without the head and the head cannot
be guided without the eyes.”

Note:

Raafe’ the narrator of this narration is the slave of Abuzar.
When Abuzar says, ‘I am Abuzar’, he was implying that | am
no ordinary person; | am speaking the truth and Holy
Prophet (s.a.w.a.) has testified for this.
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As is well-known, Abuzar was openly criticizing the rulers
after the Holy Prophet (s.a.w.a.). Abuzar was not in need of
any witness as the Holy Prophet (s.a.w.a.) had testified for
him that

Gaal aagd o e aml cE Y 5 )mg\uxja\u

“Trees don’t shadow and dust does not fall on a
speaking person more truthful than Abuzar’.

But Usman lbn Affaan asked Abuzar for a witness. So he
brought Ali (a.s.) and Migdad as witnesses. Apparently,
Usman accepted their witnesses in favour of Abuzar. But
later, he acted against all of these persons.

All those who have abandoned the Ahle Bait (a.s.) are
drowned and destroyed.

The position of the Ahle Bait (a.s.) is like the head to the
body and the eyes to the head. When man walks, true that
he walks with his legs and when he buys something, he does
it so with his hands. But in all this process, you look at his
face and while talking with him, you look at this eyes. This
narration shows that guidance is not possible without the
Ahle Bait (a.s.). If you want guidance for this world as well as
the hereafter, go to the Ahle Bait (a.s.).

References:
Behaar al-Anwaar, vol. 23, p. 121, H. 43
Amaali of Shaikh al-Toosi (r.a.), p. 482, 17th Majlis
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Truth must be the criterion not
personalities
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Abaan lbn Abi Ayyaash is the narrator of the book Sulaim Ibn
Qais directly. He reports, “lI went to Imam Sajjad (a.s.) and
inquired about his opinion concerning this book. At that
moment, Abu al-Tufail Aamir lbn Waathelah — a companion
of the Holy Prophet (s.a.w.a.) and a very good companion of
Ali (a.s.) — was sitting with him (a.s.). There, | also met Umar
Ibn Abi Salamah, the son of Umm Salamah the wife of the
Holy Prophet (s.a.w.a.). [Umm Salamah before her marriage
to the Holy Prophet (s.a.w.a.) was married to a man called
Abu Salamah, from whom she had a son called Umar. This
Umar was a nice man and was trained and brought up in the
house of the Holy Prophet (s.a.w.a.)].

| presented to him (a.s.) the Book of Sulaim. Imam (a.s.) said,
“Sulaim — may Allah have mercy on him —has spoken the
truth.”

| said, “May | be held your ransom! Some concepts in it
straiten my heart. For, in it is the destruction of the nation of
Muhamamd (s.a.w.a.) including the top Muhajireen, Ansar
and the Taabeen except you Ahle Bait (a.s.) and your Shiites.”

Imam (a.s.) replied, “O brother of Abd al-Qais! Have you not
heard that the Messenger of Allah (s.a.w.a.) said, ‘Surely, the
likeness of my Ahle Bait is like that of the Ark of Noah in his
nation? Whoever boards it will be saved and whoever is left
behind will be drowned and the likeness of the door of Hettah
in the Bani Israel?”

| replied in the affirmative.
He (a.s.) asked, “Who has narrated to you?”

| answered that | have heard it from more than hundred
learned scholars.
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He (a.s.) inquired again, “Like whom?” (i.e. give some
examples)

| said, “I have heard it from Hubaish (or Hanash) lbn al-
Motamir and he mentioned that he had heard it from Abuzar
while he was holding the latch of the door of the Kabah
calling out loudly that he had heard it from the Messenger of
Allah (s.a.w.a.).”

Imam (a.s.) asked, “And from who else?”

| answered, “Al-Hasan lbn Abi al-Hasan al-Basri who heard it
from Abuzar and from Migdad lbn Aswad and Ali Ilbn Abi
Talib (a.s.).”

(Al-Hasan al-Basri was an erratic (“diis) personality. There is a
personality that is unstable (48) and there is an erratic one.
The latter stems from natural short-coming (_s<8) while the
former is due to one’s weakness in faith (_»<g). The latter
needs someone to guide him, otherwise he gets swayed by
anyone. But the former is like a chameleon who changes his
colour as per his convenience and material/worldly benefits.
Al-Hasan al-Basri initially was among the supporters of Ali
(a.s.) but later, became the backer of the Umayyads like
Marwan and his governor Hajjaj Ibn Yusuf (l.a.). He openly
voiced his support for both these tyrants. So much so that it
is said, “But for the sword of Hajjaj and the tongue of al-
Hasan al-Basri, the government of Marwan couldn’t have
stabilized ( ssaY) aSall afing &l (5 padl Guall Gl 5 zlaall Caan Y )
sal).” Ameerul Momineen (a.s.) had even called him as
the Saamari of this nation. Al-Hasan al-Basri has narrated the
above narration during his period in truth).

He (a.s.) asked, “From who else?”

| replied, “From Saeed Ibn al-Musayyeb, Algamah Ibn Qais,
Abu Zabyaan al-Janbi (al-Janb was an Arabian family) and
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Abd al-Rahman Ibn Abi Lailaa, all of whom reported that they
heard from Abuzar.”

At this, Abu al-Tufail and Umar lbn Abi Salamah intervened,
“By Allah! We have also heard it from Abuzar and we have
also heard it from Ali (a.s.), Migdad and Salman.”

Thereafter, Umar lbn Abi Salamah turned towards me and
said, “l have heard it from the one who is superior to all of
these. | heard it from the Messsenger of Allah (s.a.w.a.). |
heard him (s.a.w.a.) when he said loudly and my heart
retained it.”

Then Imam Ali lbn al-Husain (a.s.) turned towards me and
asked,

“Is this narration alone not enough to pacify all that
bothers you and is great in your heart than all these
(other) narrations (recorded in the Book of Sulaim)? Fear
Allah! O Brother of Abd al-Qais, if a matter is clear for
you, accept it and if not, keep quiet, you will be safe and
refer its knowledge to Allah because with you (is the
license to leave the matter due to ignorance) is whatever
is vaster than the heavens and the earth.”

Note:

Abd al-Qais is the name of the narrator’s family. If the matter
is clear, then accept it. That is, even if the whole world is
against you like about Prophet Ibraheem (a.s.) the Noble
Quran says he was a single nation (535 i),

Reference:

Behaar al-Anwaar, vol. 23, p. 124, H. 52
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Ahle Bait (a.s.) are Allah’s extended rope
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The Holy Prophet (s.a.w.a.) said,

“Fatemah is the joy of my heart. Her two sons (Hasan
and Husain) are the fruits of my heart. Her husband is
the light of my eyes and the Imams from her progeny are
the trustees of my Lord, an extended rope between Him
and His creatures. Whoever fastens unto them will be
saved and whoever lags behind them will be destroyed.”

Note:

The Holy Prophet (s.a.w.a.) never spoke of his own desire. He
spoke only what was revealed to him (s.a.w.a.). Revelation
was sometimes terminological like the Holy Quran and
sometimes it was not part of the Noble Quran; rather, it was
Hadis Qudsi and sometimes it was his saying and part of his
Sunnah. Thus, this tradition is not an expression of love of a
father for his daughter or for his grandsons or his son-in-law
or his descendants.

Trustees of my Lord in this narration means in their word,
action and silence they should be relied upon and there is no
exception to this. They are trustees in all matters i.e. their
trusteeship is absolute.

[The question here is, “Why did the Holy Prophet (s.a.w.a.)
attribute the Imams (a.s.) to Fatemah (s.a.) and not to Ali
(a.s.)?” Perhaps, the Holy Prophet (s.a.w.a.) was relied upon
by the Muslims at least apparently. But they did not show
such faith in Ali (a.s.) even apparently because of their
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jealousy and hatred towards him. Their words and actions
prove this fact as they believe that his predecessors were
superior to Ali (a.s.)!! Therefore, if the Imams (a.s.) are
attributed to the daughter of the Holy Prophet (s.a.w.a.), at
least they will show some apparent respect for the Imams

(a.s.).]

References:

Behaar al-Anwaar, vol. 23, p. 110, H. 16

Al-Taraaef of Sayed lbn Taawoos (r.a.), vol. 1, p. 117, H. 180
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Benchmarks for Success and Failure

G e i el O 06 06 e Gl e
I8 Ge W Aaall 5551 5 it &l 5 a&al) i U
U’\jwdﬁ{dmﬁj‘fiﬁiﬁ\esjwuﬁ}uu\
3250 uAJAJstAJuAJAJJwAJuAMJL
j‘;&\e\.a\;u\ )&:&)@;@}yd}y
j&hacua@ujdc\.b\wmt5m\.€_ds@§é$
UA@JLL LJA)SUAJ\& d\a\.cu.ay&jd‘i}su.o@)
e)ﬂ‘@eﬁﬁﬁdﬁ@s@wjb%\s)
M\_\sl\eyé\ea.wéﬂaeuul.c

Ibn Abbas chronicles that the Messsenger of Allah (s.a.w.a.)

said to Ali Ibn Abi Talib (a.s.),

“O Ali!l I am the city of wisdom and you are its gate. The
city is not approached but from its gate. He has lied who
thinks that he loves me but hates you because you are
from me and | am from you. Your flesh is my flesh and
your blood is my blood. Your soul is my soul, your secret
is my secret and your apparent is my apparent. You are
the Imam of my nation and my Caliph upon it after me.
Fortunate is he who obeys you and wretched is he who
disobeys you. Winner is he who accepts your mastership
and loser is he who bears enmity against you. Successful
is he who fastens unto you and destroyed is the one who
separates from you. Your likeness and the likeness of the
Imams (a.s.) from your progeny after me is like that of
the Ark of Noah. Whoever boards it will be saved and
whoever lags behind will drown. The likeness of you
Imams (a.s.) is that of the stars; whenever one star
disappears another star appears (and this shall continue)
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till the Day of Judgment.”
Note:

In the above tradition, the word ‘wisdom’ (&Sx) is neither in
the meaning of medicine nor philosophy. Rather, one of
meanings is to ‘put a thing in its place’ in this world as well as
the hereafter including its worlds like the Barzakh, the A’raaf,
the Heaven and the Hell. Thus, wisdom cannot be found in
any other place except here viz. the Messenger of Allah
(s.a.w.a.) and Ameerul Momineen (a.s.).

“You are from me and | am from you” is the same concept as
propounded in the Verse of Maledictioon (Mubaahelah). This
being from the same self is not restricted to any one aspect
of the personality. Rather, it talks about all its aspects. Thus,
apparently there are two bodies but the original existence
(light and self) is one reality. There are many references for
this fact. “l and Ali from the same light”. Till Abdul Muttalib
they were in one loin. Thereafter, this light was split into
Abdullah and Abu Talib (peace be on them both). There
should be no astonishment at such traditions.

‘Successful is he who fastens unto you and destroyed is the
one who separates from you’ also grades. The level of
Salman’s success was different from that of Abuzar. The
same applies for destruction.

The series of guides will continue till the Day of Judgment.
Imam Mahdi (a.t.f.s.) is the last of them. Today, like in the
times of previous Imams (a.s.), it is the duty of the people to
contact their Imam (a.s.). For example, Ali (a.s.) did not
contact Salman. The latter contacted Ali (a.s.) and obeyed his
instructions. But today, it is he (a.t.f.s.) who visits whosoever
he wishes. Thus, in reality, it is not occultation but
manifestation with all its intensity. Imam (a.t.f.s.) will appear
for the general masses at the time of reappearance.
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Thereafter, he (a.t.f.s.) will be martyred. Imam Husain (a.s.)
will come instantly and the period of Raj’ah will start.

References:
Behaar al-Anwaar, vol. 23, p. 125, H. 53

Amaali of Shaikh Saduq (r.a.), p. 125, 26th Majlis, p. 269,
45th Maijlis

Kamaal al-Deen, vol. 1, p. 241, Chapter 22, H. 65



Fragrance of Mastership (Volumes 1-5) 187

Denial of Ali (a.s.) is Denial of Allah

JWJJ@J\JJ@\Q\&L’%‘N‘/J}‘JJ—‘"
ik ok i 5 5 s 3 5 B B i
Ll d Y\c&\y\«_\q\jb\é&bww
‘_gdjh uﬁj\&bﬁmdj‘jw&y‘jw\j
)can\)&\mhﬁ\uajdn\u)cmh&ﬁuk§}\ﬁ\

The Messenger of Allah (s.a.w.a.) said,

“O Alil You are my brother, my heir, my successor and
my Caliph in my family and my nation during my life and
after my death. One who loves you loves me and one
who hates you hates me. O Ali! | and you are the fathers
of this nation. O Ali! I, you and the Imams from your
progeny are the leaders in this world and kings in the
hereafter. Whoever knows us then indeed he has known
Allah and whoever denies us has indeed denied Allah —
Mighty and Majestic be He.”

Note:

‘....my Caliph in my family...” is important. If the wives of the
Prophet (s.a.w.a.) violated the conditions of marriage after
his (s.a.w.a.) martyrdom, the right of divorce was in the
hands of Ali (a.s.). Did he (a.s.) divorce some wives of the
Holy Prophet (s.a.w.a.) after his death or not is a matter of
debate among the historians and scholars.

The last sentence shows that the cognition of Allah the High
is possible only through them (a.s.). Their appointment is
from Allah the High and hence, one who denies them has
denied Him.



188 Fragrance of Mastership (Volumes 1-5)

References:
Behaar al-Anwaar, vol. 23, p. 128, H. 59
Amaali of Shaikh Sadugq (r.a.), p. 657, 94th Majlis
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Ali (a.s.) — The Separator of Truth and
Falsehood
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Imam Muhammad Bagqir (a.s.) reports vide his ancestors that
the Messenger of Allah (s.a.w.a.) said, “Fasten unto the belt
of this man with a broad forehead viz. Ali (a.s.). For, he is the
most truthful person and he is the distinguisher who
distinguishes between truth and falsehood. Whoever loves
him Allah guides him and whoever bears malice against him
Allah bears malice against him. Whoever lags behind him
Allah will destroy him. From him are the two grandsons of my
nation, al-Hasan and al-Husain and they are my two sons.
From Husain (a.s.) are the Imams of guidance. Allah has
granted them my knowledge and my understanding. So
accept their mastership and don’t take any confidante other
than them lest the wrath of your Lord befalls you. And on
whosoever the wrath of his Lord befalls indeed he is
destroyed. And what is this worldly life except the provision
of deception?”

Note:

Truthfulness does not depend only on one’s words. Rather, it
also depends on one’s deeds. For example, a person claims



190 Fragrance of Mastership (Volumes 1-5)

to be a Muslim but does not pray then he is not a truthful
person. He is a hypocrite. So, Ali (a.s.) was truthful but not
only in words but deeds as well and he was the greatest in
this regard.

Faaroog means who distinguishes excessively between truth
and falsehood. Ali (a.s.) was at this level especially because
he was having the knowledge of the unseen due to which he
could easily distinguish between truth and falsehood.

Reward and punishment are in this world, barzakh, a’raaf
and hereafter (paradise and hell). One of the rewards for
Ali’s love is guidance in this world. And the punishment for
bearing enmity against Ali is that Allah bears enmity against
him.

None is allowed to enter the system of Imamah except
through these twelve Imams (a.s.).

The enjoyments of this world are nothing except deception.
What is the connection of this last sentence with the
previous statements of the tradition? It means that don’t
allow the world to deceive you against the Imams (a.s.) for
the sake of few days enjoyment of this deceptive world.

Is there any difference between knowledge and
understanding?

Yes. Knowledge implies laws and principles while
understanding is to uncover these laws and principles.

It is possible that a person does not know many laws and
principles but he is able to explore and discover the rationale
behind these laws.

Thus, Imams (a.s.) had both knowledge as well as
understanding of the entire system of creation.
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References:

Behaar al-Anwaar, vol. 23, p. 129, H. 60

Basaaer al-Darajaat, p. 53, H. 2, Chapter 23

Al-Amaali of al-Shaikh al-Sadugq (r.a.), p. 673, H.8, Majlis 96
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Divine Imams (a.s.) never misguide
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The Messenger of Allah (s.a.w.a.) said,

E\ N

‘Whoever loves that he should live my life, die my death
and enter the Paradise that my Lord has promised me,
then he must accept the mastership of Ali Ibn Abi Talib
(a.s.) and his pure progeny, the Imams of guidance and
the lamps in darkness after him. Surely, they will never
bring you out from the door of guidance to the door of
deviation and misguidance.’

Note:

It is very important for a person to die a proper death on
belief and faith and not an apostate.

The fate of Zubair lbon Awaamm
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The real Khaareji were Talhah and Zubair. For, but for these
two, the Battle of Siffeen wouldn’t have occurred and if

there was no battle of Siffeen, the Khawaarej would not take
place.

The Ahle Bait (a.s.) did not enjoy such a position only
because of their relationship with the Holy Prophet (s.a.w.a.)
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because there were many other close relatives who were
deviated.

None except the Ahle Bait (a.s.) are the lamps in darkness. In
the physical presence of infallible Imams (a.s.), it is
prohibited to use one’s own jurisprudence. For example,
Umar Ibn al-Khattaab issued an edict for the prohibition of
temporary marriage (mut‘ah al-nisaa) and Hajj tamattu,
which were permissible during the time of the Messenger of
Allah (s.a.w.a.). He even took pride in defying this order of
the Messenger of Allah (s.a.w.a.) by saying, ‘There were two
mut’ahs that were permissible during the time of the Holy
Prophet (s.a.w.a.) but | prohibited them’. This quote is found
in several books of all Muslims. Such defiance is
unpardonable and beyond justification.

References:
Behaar al-Anwaar, vol. 23, p. 143, H. 96
Kashf al-Ghummah, vol. 1, p. 105
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Ahle Bait (a.s.) are Allah’s Chosen Ones
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Imam Reza (a.s.) reports vide his holy ancestors (a.s.) that the
Messenger of Allah (s.a.w.a.) said,

“You, O Ali, and your sons are the chosen ones of Allah
from His creatures.”

Note:

Since the infallible Imams (a.s.) were the best and greatest,
Allah the Almighty has chosen them. Had others been
superior, certainly Allah the High out of His prudence,
knowledge and justice would have chosen them. Now, when
it is established that they are the most superior and chosen
ones, isn’t it obligatory upon the people to follow the
superior ones instead of the inferior ones?

Ibn Abi al-Hadeed — the commentator of Nahj al-Balaaghah —
says (rather shamelessly), Jx=ldll e Jsaiall 228 3 2aall “Al
praise is for Allah Who gave preference to the inferior upon
the superior”.

We say, “O son of Hadeed! You can commit such an unjust
act but Allah the Wise will never do such a thing since He is
Wise, Knowing, Powerful and Just.”

References:
Behaar al-Anwaar, vol. 23, p. 145, H. 102
Oyoon-o-Akhbaar al-Reza (a.s.)
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Salutations on the Progeny of Muhammad
(s.a.w.a.)
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Among the arguments of Imam Reza (a.s.) against the
opposing scholars vis-a-vis the excellence of the pure
progeny (a.s.) was that he (a.s.) asked the scholars, “All of
you inform me about the word of Allah — Mighty and
Majestic be He — Ya Seen and the Wise Quran. Surely, you
are from the Messengers upon the right path.” Whom did He
imply by His word Ya Seen?” The scholars replied, “Ya Seen is

Muhammad (s.a.w.a.). No doubt about it.” Imam Reza (a.s.)
retorted,

(o

“Surely Allah — Mighty and Majestic be He — gave
Muhammad and the progeny of Muhammad from this
excellence, none can reach to the essence of his attribute
except the one who uses his intellect. For, Allah — Mighty
and Majestic be He — has not send salutations except on
the Prophets (a.s.). So He — blessed and High be He —
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said, ‘Salutations be on Noah in the worlds’ and He said,
‘Salutations be on Ibraheem’ and He said, ‘Salutations be
on Moosa and Haroon’ but He did not say ‘Salutations be
on the progeny of Noah’. He did not say ‘Salutations be
on the progeny of Ibraheem’. He did not say, ‘Salutations
be on the progeny of Moosa and Haroon’. But He —
Mighty and Majestic be He — said, ‘Salutations be on the
progeny of Ya Seen.’ That is, the progeny of Muhammad
(s.a.w.a.).”

Note:

From the above tradition, the least we can derive is that the
Ahle Bait (a.s.) are of the level as that of the Divine Prophets
(a.s.) — if not more — and since the latter are infallible, the
former too have to be the same.

References:

Behaar al-Anwaar, vol. 23, p. 167, H. 1

Oyoon-o-Akhbaar al-Reza (a.s.)
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Ahle Bait (a.s.) are the People of
Remembrance
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Among Imam Reza’s (a.s.) explanations in front of Mamoon
(l.a.) about the superiority of the Progeny of the Prophet
(s.a.w.a.), he (a.s.) said, “As for the ninth (verse which is a
proof of our superiority), then we are the people of
remembrance about whom Allah — Mighty and Majestic be
He — says, Then ask the people of remembrance if you
don’t know’ so we are the people of remembrance; ask us if
you are not knowing.” The scholars argued, “By this, He
implies the Jews and the Christians.” Imam Abu al-Hasan
(Reza) (a.s.) retorted, “Glory be to Allah! Is this possible? In
this case, they will call us towards their religion and they will
say that it (their religion) is superior to Islam.” At this
Mamoon interrupted, “Do you have any explanation contrary
to what they are saying, O Aba al-Hasan?” He (a.s.)
answered, “Yes. Remembrance (<) implies the Messenger of
Allah (s.a.w.a.) and we are his family (3»)). This is explained in

®
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the Book of Allah — Mighty and Majestic be He — when He
says in Surah Talag ‘So fear Allah, O people of intellect,
those who believed; indeed Allah has sent upon you a
remembrance, a messenger who recites for you the clear
verses of Allah’. Thus, remembrance is the Messenger of
Allah (s.a.w.a.) and we are his family.”

Note:

Almost all or at least most of the scholars of Ahl Tasannun
suggest that people of remembrance (S Jal) means people
of the book (<l Jal) viz. the Jews and the Christians. Here,
Imam (a.s.) is using this verse as a proof of the superiority of
the Ahle Bait (a.s.). Thus, they are the most superior and
hence, it is the duty of the entire nation to submit to them.

“Glory be to Allah” in its secondary meaning is used for
expressing amazement (st 4lS),

If you ask the Jews and the Christians what is right and what
is wrong? Islam or Judaism/Christianity? The answer is
obvious. No wise man will ever accept such an
interpretation.

In the verse of Surah Talag, which Imam (a.s.) has quoted as
evidence, remembrance does not mean the Holy Quran
because here it also talks about the recitation of verses
which the Book does not do, it is done by the Holy Prophet
(s.a.w.a.).

Of course, even if we assume that remembrance means the
Majestic Quran, then the Ahle Bait (a.s.) are the people of
the Holy Quran. Nobody knows the Book of Allah like they
do, as mentioned earlier. As tradition says, & &las 5a 5
4y hsA Ga Gl e g W) 335 (Kafi, vol. 8, p. 311, H. 485) Imam
Muhammad Bagir (a.s.) said, “Woe unto you, O Qataadah!
Only the addressee of the Quran knows it.”
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There is absolutely no disagreement between the Shia and
Ahl Tasannun scholars that the Holy Quran is NOT an
ordinary book which can be understood by all and sundry. It
is loaded with concepts, codes, hidden meanings, knowledge
of the unseen, etc. So a scholar, who is not connected to the
knowledge of the unseen, even if he is an expert in Arabic
literature, cannot comprehend the Holy Quran. Only he can
understand it whom the Holy Prophet (s.a.w.a.) has taught
its esoteric meanings; and he has taught none except the
Ahle Bait (a.s.).

References:
Behaar al-Anwaar, vol. 23, p. 173, H. 2

Oyoon al-Akhbaar al-Reza (a.s.), vol. 1, p. 239, Chapter 23,
H.1 ) 55 il cm 3 a1 8 ) salall g La Jl) (eSS CL
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Knowledge of Quran is ONLY with the Ahle

Bait (a.s.)
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Zoraarah asked Imam Abu Jafar al-Bager (a.s.) about the
word of Allah, “Ask the people of remembrance if you are
not knowing.” Who are implied by this?

He (a.s.) replied, “We.”

| inquired, “So you are the ones who should be asked?”
He (a.s.) replied, “Yes.”

| asked, “And we are the questioners?”

Again, he (a.s.) replied in the affirmative.

| questioned, “So, is it obligatory upon us to ask you?”
He (a.s.) said, “Yes.”

| asked, “Is it compulsory upon you to reply to us (our
guestion)?”

He (a.s.) responded, “No. This is up to us. If we please, we will
reply and if we please, we will leave it.” Then he (a.s.) recited
the following verse, ‘This is our grant. So, give or withhold
without any account’.”

Note:

Here, the word remembrance is used in its first meaning viz.
the Holy Quran. The people of Quran are those whose
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knowledge of Quran is complete, not based on whims and
views which are certainly prone to errors. Thus, they should
know the whole Quran, not part of it.

The last sentence is important. It is not necessary for the
Imams (a.s.) to answer all questions. Allah has given them
the Quran in its entirety. He has made it obligatory for the
people to question but it's not necessary for them (a.s.) to
reply. They (a.s.) will see if it is ok to reply, they will do so;
not otherwise. (Here, the example of giving money to Jaabir
and Kumait can be given).

Imam (a.s.) quotes the verse from Quran about Prophet
Sulaiman (a.s.). When for a lowly thing like worldly bounties,
Allah has given the authority to Sulaiman to exercise his
choice, then for a spiritual bounty like knowledge, Allah will
not give the Ahle Bait (a.s.) authority?

References:
Behaar al-Anwaar, vol. 23, p. 174, H. 3

Tafseer Ali Ibn Ibraheem al-Qummi, vol. 2, p. 68
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Hallmarks of a Shia
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Ahmad Ibn Muhammad reports, “(Imam) Abu al-Hasan al-
Reza (a.s.) wrote to me,

“May Allah keep us and you safe in the best of safety!
Surely, our Shiite is the one who follows us and does not
disobey us. When we are fearful, he is fearful and when
we are safe, he is safe. Allah says, ‘Then ask the people
of remembrance if you know not.” And He says, “...then
why does not a group among you go to acquire deep
knowledge in religion and warn their nation (till the
end of the verse).” Indeed, He has made asking
obligatory upon you and referring unto us but He has not
made replying obligatory upon us. Have you not been
prohibited from excessive questioning? But you refused
to restrain yourself. Surely, many people before you have
been destroyed due to their excessive questioning from
their Prophets (a.s.). Allah says, ‘O you who believe!
Don’t ask about things which if they are manifested for
you, will hurt you.’
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Note:

Sometimes, in traditions, a word is used in its real and actual
sense and at other times, it is used to show its higher or
highest levels. For example, a tradition says,

ST a3, V) 35a ¥ 2 20 O

The Holy Prophet (s.a.w.a.) said, “No prayer is performed
without the Surah Faatehah.” Here, it is used in its real
meaning.

But sometimes, it is used in its higher meanings like # &) (&
sxala 3 ¥ alall Al s ¥ The Holy Prophet (s.a.w.a.)
remarked, “The prayer of a mosque’s neighbor will not be
valid till he prays in the mosque.” Here, it is only showing the
importance of praying in a mosque. It does not mean that his
prayer is void if he doesn’t pray in a mosque. It only implies
that it will become more complete if he follows this advice.
The same applies for the word Shia or Muslim or Momin or
Muttaqi, etc. The more a person follows, the higher his
position is. It doesn’t mean that if somebody does not follow
100% he is not a Shia.

References:
Behaar al-Anwaar, vol. 23, p. 183, H. 44
Tafseer al-Ayyaashi (r.a.), vol. 2, p. 261, H. 33
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Reins of Religion in the hands of the Ahle
Bait (a.s.)
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Moosa Ibn Ashyam reports, “l went to Imam Abu Abdillah al-
Sadeq (a.s.) and asked him a question. He (a.s.) gave me a
reply. | was sitting when another man entered and asked
exactly the same question. Imam (a.s.) replied contrary to
what he (a.s.) replied to me. Then, yet another man entered
and asked precisely the same question. Now, Imam (a.s.)
replied other than what he (a.s.) replied to me and the
second person. | got frightened because of this and it was
difficult for me to bear. When the people dispersed, he (a.s.)
looked at me and said, ‘O son of Ashyam! It seems you are
restless.” | replied, ‘May | be held your ransom! | am restless
due to the three (different) replies to one question’. He (a.s.)
retorted, ‘O son of Ashyam! Surely Allah delegated to
Prophet Dawood the affairs of His kingdom and said, ‘This is
our grant. So, spend or withhold without reckoning.’ And He
delegated to Muhammad (s.a.w.a.) the affair of His religion
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and said, ‘Whatever the Messenger gives you, take it and
from whatever He restrains you, abstain from it.” Verily,
Allah has delegated to the Imams (a.s.) from us and unto us
whatever He has delegated unto Muhammad (s.a.w.a.).

7 n

Hence, don’t be impatient’.
Note:

Shariah laws are many and of various types. For example,
ablutions for obligatory prayers is obligatory at the least. But
if there is any excuse, then the ablutions will become
prohibited and should be replaced with tayammum. Since
the infallible Imams (a.s.) are having knowledge of the
unseen, they guide the people accordingly. Sometimes, they
say perform ablutions and at other times, they say do
tayammum. For some in the gathering, they see the
apparent contradiction and get confused. Imam (a.s.) has
judged only for the facilitation for the questioner. Another
thing is that many traditions have come that Allah trained His
Prophet (s.a.w.a.); when the Prophet (s.a.w.a.) was trained,
Allah handed over the religion to him. Now, he has the
power to relate the branches of Islam. Just like a professor at
the university explains the basic laws and gives different
problems to students to solve. Now many laws have been
formulated by the Prophet (s.a.w.a.). For example, earlier all
the daily prayers were two units each but the Greatest
Prophet (s.a.w.a.) has increased some of them; noon and
night prayers to four each and dusk to three. The Imams
(a.s.) have this power to execute their legislative mastership.
Thus, the Imams (a.s.) used to reply questioners of the same
guestion with different answers, which were apparently
contradictory to the naive.

References:
Behaar al-Anwaar, vol. 23, p. 185, H. 52
al-lkhtesaas, p. 329
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Only the Imams (a.s.) are the bearers of
Quranic sciences
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Abd al-Aziz al-Abdi reports, “l asked Imam Abu Abdillah al-
Sadeq (a.s.) about the word of Allah — Mighty and Majestic
be He — ‘Nay! It (the Quran) is a clear sign in the hearts of
those who have been given the knowledge’ He (a.s.) replied,
‘They are the Imams from the progeny of Muhammad
(s.a.w.a.).”

Note:

The sciences of the Holy Quran are absolutely clear for those
who are its addressees (i.e. the infallible Imams a.s.) and the
students of such addressees. But for others, they don’t know
except the apparent translation and are totally ignorant of its
hidden meanings.

References:
Behaar al-Anwaar, vol. 23, p. 189, H. 5

Kanz Jaame’ al-Fawaaed under this verse
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Knowledge of Shariah Laws is miniscule to

the knowledge of the unseen (1)
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Buraid al-Ejli (r.a.) reports from Imam Muhammad al-Bager
(a.s.),

“Verily, the Messenger of Allah (s.a.w.a.) was the most
superior of those firmly entrenched in knowledge.
Indeed, he (s.a.w.a.) knew all what Allah sent down upon
him from the descent and the interpretation. It does not
behove Allah that He sends down something upon him
but does not teach him its interpretation. The successors
after him know it in its entirety.”

| asked, “May | be held your ransom! Surely, Aba al-Khattaab
used to say about you a great thing!” He (a.s.) asked, “What
did he say?” | replied, “He said that you have the knowledge
of the permissible and the prohibited and the Quran.” He
(a.s.) retorted,

“The knowledge of the permissible and the prohibited
and the Quran is insignificant in front of the knowledge
which occurs day and night.”
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Note:

“Those firmly entrenched in knowledge” implies those who
have the knowledge of the unseen and their knowledge is
free of faults and deficiencies.

It is worth paying attention that according to the Holy Quran
itself, “There is not a wet thing nor a dry thing but that it is
in the Open Book.” It comprises of all the knowledge. Its
apparent indicates about some things and its concealed
conveys others. The Holy Prophet (s.a.w.a.) and his
successors (a.s.) possess this knowledge in its entirety. This is
indeed an amazing aspect of the knowledge of the unseen if
one reflects over it!

References:
Behaar al-Anwaar, vol. 23, p. 192, H. 15

Tafseer Ali lbn Ibraheem al-Qummi (r.a.) under this verse
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Knowledge of Shariah Laws is miniscule to
the knowledge of the unseen (2)
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Muhammad lbn Muslim (r.a.) reports, “I said to Imam Abu
Abdillah al-Sadeq (a.s.) that | have heard some talk from Abu
al-Khattaab.” He (a.s.) replied, “Tell me about it.” | informed,
“He says that surely you know the permissible and the
prohibited and the judgments among the people.” He (a.s.)
kept quiet. When | intended to get up, he (a.s.) held my hand
and said,

“O Muhammad! The knowledge of the permissible and
the prohibited is insignificant in front of the knowledge
which occurs in the night and the day.”

Note:

Abu al-Khattaab was a narrator from the infallible guides
(a.s.) but later deviated from the right path. The infallible
Imams (a.s.) denounced him and informed the people about
their distancing from him. They even cursed him. After the
Imams (a.s.) deprecated him, informed the people about it
and cursed him, people who had heard traditions from him
came to the Imams (a.s.) to verify the veracity of what he
had said so that false traditions don’t permeate in the Shiite
literature.

The Imams (a.s.) knew the unseen and it was not difficult for
them to know it.
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The knowledge of the Imams (a.s.) is in a state of constant
upgradation by Allah, day and night, in this world as well as
the hereafter.

Insignificant here means that the knowledge of the
permissible and prohibited may be difficult for the ordinary
scholars whose knowledge is acquired but for the Imams
(a.s.), whose knowledge is divine, it is not difficult at all. The
ordinary scholars have to strive to derive edicts from the
texts. Jurisprudence is great but when compared to the
knowledge of the Imams (a.s.), it is truly insignificant.

References:
Behaar al-Anwaar, vol. 23, p. 192, H. 15

Al-lkhtesaas of Shaikh Muhammad Ilbn Muhammad lbn
Noman famous as al-Mufeed (r.a.)



Fragrance of Mastership (Volumes 1-5) 211

Infinite Knowledge of the Imams (a.s.)
BE dd@z\ﬁmw\@\&auﬁd\aﬁwu}m
Gile (sl 5 O 4 °f°";su4u\uusw3m¢\

uwuﬂwu‘@wu‘ﬁhwﬂujwu‘dﬁdf
M‘}AAJMJMJ%WJN\J duo\ d)\é

dﬁﬁ;e\ehuic h@-“’)“—“’)‘&‘m‘ e
}L\Saql.@_..dla u)l.m.\j J\.@.ua_us.xuuj\.su dJl_’ﬂ
qﬂ\zissuqm&@mugcu@w 3 gl Al
dS‘_Asan\u\uuS}u\jJS.m\AuLau\ﬁu_mJu

Ll £

Yaqub Ibn Ja'far reports: | was with Imam Abu al-Hasan al-
Kazem (a.s.) at Makkah when a man told him, “You interpret
the Book of Allah what you have not heard.” Imam Abu al-
Hasan (a.s.) replied,

“It was revealed upon us before the people. It was
interpreted for us before its interpretation among the
people. So, we know the verses concerning the
permissible and prohibited, its abrogating and
abrogated verses, those which were revealed during the
stay in cities and those during the journeys, in which
night how many verses were revealed, about whom it
was revealed and about what it was revealed. We are
Allah’s sages in His earth, His witnesses on His creatures
and this is the word of Allah, ‘Soon their testimonies
shall be written and they will be asked’. So the
testimonies are for us and the questioning is against
whom we testify. This is the knowledge that | am
conveying to you and transferring to you whatever was
binding on me. If you accept, then be thankful and if you
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abandon, then surely Allah is having power over all
things.”

Note:
The man tries to imply that the knowledge of the Imam (a.s.)

is like that of the ordinary people. Imam (a.s.) clarifies for
him that this is not the case.

The mention of night is important because during the day
the Messenger of Allah (s.a.w.a.) was with the people but
during the night, he would be alone and only his Ahle Bait
(a.s.) viz. the four pure ones (a.s.) were aware of the angel’s
descent.

We are Allah’s sages means that our wisdom is from Allah
and hence, perfect, complete and devoid of all deficiencies.

References:
Behaar al-Anwaar, vol. 23, p. 196, H. 26
Basaaer al-Darajaat, p. 198, H. 4, Chapter 8
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Ali (a.s.) — The Miracle of Muhammad
(s.a.w.a.)

3% a4l Ge ) jia fia@at;:éuﬁ\@

¢ e Y5 D e Taas
Abu Hamzah al-Thumaali (r.a.) reports that Imam Abu Ja’far
al-Bager (a.s.) said,

“Surely, Ali (a.s.) was a miracle for Muhammad (s.a.w.a.)
and surely Muhammad (s.a.w.a.) invited towards the
mastership of Ali (a.s.).”

Note:

In a university, there are several professors and they vary in
knowledge and experience. How do we come to know which
professor is greater in knowledge and better than others?
There are various ways and one of them is through the
students. If the students are more knowledgeable and have
deeper understanding than students of other professors, you
come to know that this professor is better.

Ameerul Momineen (a.s.) was the sign of the greatness of
the Holy Prophet (s.a.w.a.) vis-a-vis knowledge and other
perfections. He (a.s.) was the self of the Prophet (s.a.w.a.).
When Ali (a.s.) is so knowledgeable, you can understand how
great his teacher must be?

The Holy Prophet (s.a.w.a.) invited the people towards the
mastership of Ali (a.s.). Wasn’'t he (s.a.w.a.) truthful?
Definitely, he was truthful and even the pagans
acknowledged this fact. So, if the mastership of Ali (a.s.) was
not good or right for the people, he (s.a.w.a.) would never
have invited the people towards it.



214 Fragrance of Mastership (Volumes 1-5)

References:
Behaar al-Anwaar, vol. 23, p. 208, H. 11
Basaaer al-Darajaat, p. 71, H. 5, Chapter 7
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Deeds not acceptable without Mastership
of Ali Ibn Abi Talib (a.s.)
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Yunus Ibn Khabbaab reports from Imam al-Baqger (a.s.) vide
his forefathers (a.s.) that the Messenger of Allah (s.a.w.a.)
said,

“What is wrong with the people? When they mention
the progeny of Ibraheem and the progeny of Imran, they
rejoice. But when they mention the progeny of
Muhammad (s.a.w.a.), their hearts start trembling. |
swear by the One in whose hand is Muhammad'’s life! If
any one of them brings the acts of seventy Prophets
(a.s.) on the Day of Judgment, Allah will not accept from
him till he brings my mastership and the mastership of
Ali Ibn Abi Talib (a.s.).”

Note:

When Allah is the Truth and the Messenger of Allah (s.a.w.a.)
is truthful, then why do the opponents feel like that? It
means in reality they don’t believe in the truthfulness of the
Holy Prophet (s.a.w.a.).

Mastership is the condition. If a Christian believes in all
Prophets (a.s.) but does not believe in the Holy Prophet
(s.a.w.a.), will his religion be accepted? The same applies for
the mastership of Ali Ibn Abi Talib (a.s.).
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References:
Behaar al-Anwaar, vol. 23, p. 208, H. 11

Kanz Jaame’ al-Fawaaed, p. 112 under verse of Surah Aale
Imran
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Holy Prophet’s (s.a.w.a.) Will to Ali Ibn Abi

Talib (a.s.)
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Ibn Abbas reports: | went to Ameerul Momineen (a.s.) and
said to him, “O Aba al-Hasan! Inform me what the
Messenger of Allah (s.a.w.a.) has willed unto you.” He (a.s.)
said,

“Soon | shall inform you. Surely, Allah chose for you the
religion and selected it and completed His bounties upon
you while you were deserving it and worthy of it. Verily,
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Allah revealed to His Prophet (s.a.w.a.) that he (s.a.w.a.)
should will unto me. So the Prophet (s.a.w.a.) said, ‘O
Alil Preserve my will, observe my agreements, fulfil my
promises, repay my loans, enliven my Sunnah and call
towards my religion. For, Allah — the High — chose me
and selected me. So, | remembered the prayer of my
brother (Prophet) Moosa (a.s.) and | said, ‘O Allah!
Appoint for me a minister from my family’ like you
appoint Haroon for Moosa. Allah — Mighty and Majestic
be He — revealed to me, ‘Surely, Ali is your minister, your
helper and your Caliph after you.” Then, O Ali, you are
from the Imams of guidance and your descendants are
from you. So all of you are the leaders of guidance and
piety and the tree, whose root | am and you are its
branch. So whoever fastens unto it (the tree), then
indeed he will be saved and whoever lags behind, then
indeed he will be destroyed and perished. You are those
whose love and mastership Allah — the High — has made
obligatory and Allah has remembered him in His Book
and described them for His servants. So, Allah — Mighty
and Majestic be He — said, ‘Surely Allah chose Adam,
Noah, the progeny of Abraham and the progeny of
Imran upon the worlds; (they are) descendants of each
other. And Allah is the All-Hearing, the All-Knowing.’
You are the chosen ones of Allah from Adam, Noah, the
progeny of Abraham and the progeny of Imran. You are
the family of Ismaaeel and the guiding progeny from
Muhammad (s.a.w.a.)”

Note:

The above tradition is important and its importance
increases due to its narrator being lbn Abbas.

The people in general and the Muslims in particular get their
lineage from their fathers and not mothers. For example, if a
person’s father is from Baghdad and his mother is from
Basra, he will called as Baghdadi and not Basri. But in the



Fragrance of Mastership (Volumes 1-5) 219

case of the Messenger of Allah (s.a.w.a.), Allah has made an
exception. Of course, Imam Hasan and Husain (a.s.) were the
sons of Ali (a.s.) but here, Allah and His Messenger (s.a.w.a.)
have made an exception that they are also called as the sons
of the Messenger of Allah (s.a.w.a.).

There is a difference between guidance and piety. A person
may be guided but may not be pious. Imams (a.s.) lead the
people towards both.

Again, there is a difference between <l» and . Halaka
means destroyed and Hawaa means collapse. Destruction in
this world, Barzakh and the hereafter. But collapse means
punishment. Sometimes destruction may be without
punishment. For example, a person meets with a car
accident and is killed. But this is not punishment because it is
not his fault. But hawaa means destruction with punishment.

When the storm of Prophet Noah (a.s.) came, only those who
boarded the ark were saved and others were destroyed.
Now, when they alighted from the ark, they married and had
children. Hence, the entire human kind is the progeny of
Adam and Noah, including tyrants like Namrood, Firaon,
Yazid, Saddam, etc.

References:
Behaar al-Anwaar, vol. 23, p. 221, H. 24

Ta’veel al-Aayaat al-Zaaherah, p. 112 under the verse of
Surah Aale Imran
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Prophet Ibrahim’s (a.s.) invocation
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From Imam Bagqir (a.s.) concerning Allah’s word -
expressing the words of Ibrahim, the friend of Allah (a.s.),
“Our Lord! Surely | have settled a part of my offspring in a
valley unproductive of fruit near Thy Sacred House, our
Lord! That they may keep up prayer; therefore make the
hearts of some people yearn towards them and provide
them with fruits; haply they may be grateful.”! He (a.s.)
said,

“He (Allah) did not say, ‘towards him’ i.e. the House.
Rather, He said, ‘Towards them’. Do you think that Allah
made obligatory upon you to come to these stones and
to wipe (yourselves) with them but did not make
obligatory upon you to come to us, ask us and the love of
us Ahl al-Bait? By Allah! He did not make obligatory
upon you except this.”

Note:

From the progeny of Ibrahim (a.s.) are the fourteen infallible
guides (a.s.). Imam (a.s.) says that lbrahim (a.s.) prayed that
Allah should make the hearts of the people inclined towards
his progeny and not the Ka’bah. Why? The reason being the
‘Allah’s Emissary’ (4/_néu) is greater than His House (4} <),

1

Surah lbrahim (14): Verse 37
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The latter was material and later became holy due to its
attachment with Allah but the emissary of Allah was created
holy.

References:

Behaar al-Anwaar, vol. 23, p. 224, H. 39

Tafseer-o-Furaat Ibn lbrahim al-Kufi, p. 223 under the above
verse
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Followers of Ahle Bait (a.s.) are their
progeny

@ - 2

md\ww\jy\w\m)ﬂéd\ad\am}wﬂ

}a/

//////

Ja

kYN

})“»\u\ & GO 4l & "323/;_;\)1:4(“\_,)_,
5 85 Gl awl il N 5 G A 3 U

um}d\‘;}w\}\ju\uqﬂ\j‘fd\

Umar lbn Yazid reports, “Imam Abu Abdillah (al-Sadeq a.s.)
told me, ‘By Allah! You are from the progeny of Muhammad.’
| asked, ‘From themselves, may | be held your ransom?’ He
(a.s.) retorted, Yes, by Allah, from themselves.” And he (a.s.)
repeated this thrice. Thereafter, he (a.s.) looked at me and |
looked at him. He (a.s.) said,

‘O Umar! Surely, Allah — Mighty and Majestic be He —
says in His Book, Verily the closest to Ibrahim of the
people are those who follow him and this Prophet and
those who believed. And Allah is the Master of the
believers”.”

Note:

The Saadaat (i.e. the progeny of the infallible guides a.s.)
should all be revered. But if a person follows the Ahle Bait
(a.s.), should he also be revered? Yes. In fact, the value of
following is more than the value of lineage ( 4ed (o S gLl dad
<L), For example, if a non-sayyed is of the level of Salman
(r.a.), should he be revered or not? Here, Imam Sadeq (a.s.)
laid down a very important principle, He (a.s.) said, “Those

1

Surah Aale Imran (3): Verse 68
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who follow him (s.a.w.a.) are the progeny of Muhammad
(s.a.w.a.).”

Also, if a Sayyed commits sins, his punishment is double than
that of a non-Sayyed.

References:
Behaar, vol. 23, p. 225, H. 43

Majma’ al-Bayan under the verse
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Love of Ahle Bait (a.s.) — Wage for
Messengership
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Al-Haakim al-Haskaani narrates vide his chain of narrators
that when the verse, “Say | don’t ask you any reward for my
prophethood except the love of my closest relatives” lbn
Abbas reports, “The people asked, ‘O Messenger of Allah!
Who are these we are ordered to love them?’ He (s.a.w.a.)
replied, “Ali, Fatima and their progeny.”

Note:
In other traditions, in the same reference, the names Imam
Hasan (a.s.) and Imam Husain (a.s.) have also come.

Hakim Haskani is a well-known scholar of Ahl Tasannun. He is
from Haskaan which is in Neshapour in Iran. The narrator is
Ibn Abbas, which shows the importance of the narration.

It is obvious that Allah has not ordered to love the relatives
who were sinners, transgressors and disbelievers. He also did
not order to love the relatives who were ordinary believers.
The Messenger of Allah (s.a.w.a.) clearly specified those who
ought to be loved.

References:
Behaar al-Anwaar, vol. 23, p. 229

Shawaahed al-Tanzeel of Al-Haakim al-Haskaani, vol. 2, p.
193 under the verse.
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Hell is the fate without Mastership of Ali
Ibn Abi Talib (a.s.)
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Al-Haakim al-Haskaani records on the authority of Abu
Amaamah al-Baaheli who reports that the Messenger of
Allah (s.a.w.a.) declared,

“Surely, Allah — the High — created the Prophets from
various trees but | and Ali were created from one tree.
So, | am its root, Ali is its branch, Hasan and Husain are
its fruits and our Shiites are its leaves. Whoever fastens
unto any of its branches will be saved and whoever
deviates will be deviated. If a person worships Allah
between Safaa and Marwah for a thousand years, then
again a thousand years, till he becomes like a worn-out
skin but does not love us, Allah will throw him on his face
in the hell-fire.”

Then, he (a.s.) recited the verse of Surah Shura.
Note:

The above tradition shows that Ali (a.s.) was not from the
companions, narrators, students, etc. of the Holy Prophet
(s.a.w.a.), although all these traits fitted him. He was the self
of the Holy Prophet (s.a.w.a.).
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A good deed is a good deed but if it is performed in a blessed
place, its value increases. Hence, the mention of the two
blessed hills of Safaa and Marwah.

Without the love of Ahle Bait (a.s.), all the worship is useless
— regardless of its quantity — and the person is eligible for
hell.

References:
Behaar al-Anwaar, vol. 23, p. 230

Shawaahed al-Tanzeel under the verse
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Love and Obedience
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Ibn Abbas reports, “When the Messenger of Allah (s.a.w.a.)
came to Madinah and Islam became strong, the Ansar said
among themselves, ‘When the Messenger of Allah (s.a.w.a.)
comes we will say, ‘Affairs (of Islam like battles) have put you
in hardships. This is our wealth. You can use it as you will
without any restriction and prohibition upon you’. They came
with this intention. At this point, the verse, ‘Say: | don’t ask
you for any reward but that you love my closest relatives’
was revealed. He (s.a.w.a.) recited it for them and said, ‘Love
my relatives after me.” They went away submitting to his
advice. The hypocrites insinuated, ‘This is a lie which he has
forged in his gathering. By this, he intends to subjugate us
before his relatives after him.” Immediately, the following
verse was revealed, ‘Or are they saying that he has forged a
lie against Allah?’ He (s.a.w.a.) called for them and recited
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for them the verse. They cried. He (s.a.w.a.) became even
more severe upon them. At which, the verse, ‘And He is the
One Who accepts the repentance from His servants... (Till
the end of the verse) was revealed, due to which, he
(s.a.w.a.) sent for them and gave them glad-tidings. ‘And He
answers those who believe...” and these were those who
had submitted to his word. Thereafter, Allah the High said,
‘Whoever earns a good deed, We will increase for him in it
a goodness...” yes, whoever does an act of obedience, we will
increase for him in this act of obedience a goodness i.e. We
will make him eligible for reward.”

Note:

One of the important prerequisites of love is obedience.
Hadis says, giae sy ol sl ol “Surely the lover obeys the
one whom he loves’. If someone loves the Ahle Bait (a.s.), he
must obey them.

References:

Behaar al-Anwaar, vol. 23, p. 231

Ta’veel al-Aayaat al-Zaaherah, p. 531 under the verse of
Surah Shura, Verse 23
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Status of one who dies on the love of the
progeny of Muhammad (s.a.w.a.)
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The Holy Prophet (s.a.w.a.) said, “Whoever dies on the love of
the progeny of Muhammad dies a martyr; know that
whoever dies on the love of the progeny of Muhammad dies
a forgiven one; know that whoever dies on the love of the
progeny of Muhammad dies a repentant one; know that
whoever dies on the love of the progeny of Muhammad dies
a believer whose faith is complete; know that whoever dies
on the love of the progeny of Muhammad the angel of death
will give him glad-tidings of paradise, followed by Munkar
and Nakeer (in giving glad-tidings); know that whoever dies
on the love of the progeny of Muhammad he will be carried
to Paradise like a bride is carried to the house of her groom;
know that whoever dies on the love of the progeny of
Muhammad two doors to Paradise are opened for him in his
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grave; know that whoever dies on the love of the progeny of
Muhammad Allah will make his grave as a place of visitation
for the angels of mercy; and know that whoever dies on the
love of the progeny of Muhammad dies on the Sunnah and
the Jam’ah; know that whoever dies on the hatred of the
progeny of Muhammad will come on the Day of Judgment
while it is written on his forehead ‘He has despaired from the
mercy of Allah’; know that whoever dies on the hatred of the
progeny of Muhammad dies an unbeliever; know that
whoever dies on the hatred of the progeny of Muhammad
will not even smell the fragrance of Paradise.”

Note:

To understand the meaning of the above narration, one must
read the importance of a martyr in the books of traditions,
like Baab Fazl al-Shahaadah in Kaafi.

His faith will become perfect in one flash, even if he was not
having proper faith. Obviously, such narrations are difficult to
digest but they are as they are.

Zaffa — vyazuffu means the angels will take him in
congregation with a lot of care.

Sunnah implies the word, act or silence of infallible guides
(a.s.).

Human co-operation, congregation and large numbers help
only in wordly matters but not in divine affairs. If all humans
gather together on a false matter, will it be correct? No. In
Islam, the criterion for consensus is truth.

References:
Behaar al-Anwaar, vol. 23, p. 233

Tafseer al-Kashshaaf of Abul Qasim Mahmood Ibn Umar al-
Zamakhshari — a well-known scholar of the Ahl Tasannun.
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Who are the closest relatives?
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Ibn Abbas reports, “When the verse ‘Say: | don’t ask you any
reward for it except the love of my closest relatives’ was
revealed, | asked, ‘O Messenger of Allah! Who are your
closest relatives those love Allah has made obligatory upon
us?’ He (s.a.w.a.) replied, ‘Ali, Fatima and their children.” He
(s.a.w.a.) repeated this statement thrice.”

Note:

The Holy Prophet (s.a.w.a.) emphasized the point by
repeating the statement thrice.

If the beloved is not infallible, he may be a transgressor,
sinner or even unbeliever. Hence, it is important and
necessary that they should be infallible. The general leaders
of the world (apparently Muslims) are sinners and
transgressors and in some cases, not even Muslims. Allah
says in the Holy Quran ‘Whoever does not judge with
whatever Allah has revealed he is a disbeliever.’

Even if a person is just in its jurisprudential application, it is
not necessary that he is always keeping away from sins. How
can Allah order to obey and love such a person who may
sometimes commit sins?

References:

Behaar al-Anwaar, vol. 23, p. 241, H. 12

Tafseer Furaat Ibn Ibrahim under the verse
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The Narration of the Cloak
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Al-Tha’labi — the famous commentator of Ahl Tasannun— in
his exegesis under the verse of purification reports on the
authority of Umm Salmah — one of the best wives of the Holy
Prophet (s.a.w.a.) after Hazrat Khadijah (s.a.) — from the
Messenger of Allah (s.a.w.a.) who said to Fatima (s.a.), “Bring
to me your husband and your two sons.” She brought them.
He (s.a.w.a.) put a cloak on them. Thereafter, he (s.a.w.a.)
put his hand above them and invoked, “O Allah! These are
the progeny of Muhammad. So put Your salutations and
blessings upon the progeny of Muhammad. Surely, You are
the Praiseworthy, the Majestic.” She (Umm Salmah) says,
raised the cloak so that | could be with them.” He (s.a.w.a.)
put me away saying, ‘Surely, you are on goodness (but not
deserving to be in this cloak’.”
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Note:

This narration is called as the Hadis al-Kisaa. The reason for
putting the cloak was to bring in exclusivity, so that none else
in the house could claim being one of them. Remember,
Umm Salmah (r.a.) was greater in position than an ordinary
just and righteous person.

But in its exclusive meaning it implies the fourteen infallible
guides (a.s.) including the Messenger of Allah (s.a.w.a.).
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Another point is that the Holy Prophet (s.a.w.a.) said,
“...upon Aale Muhammad” when he (s.a.w.a.) could have said
“...upon them’. The answer is that if he would have used the
pronoun it would be restricted to the people under the cloak.
But his repeating the progeny of Muhammad implied that it
was for all the infallible ones from their progeny who are
having all the perfections which the other four in the cloak
had like wilayat takveeni, wilayat tashreei, tayyul arz, ilm
ghaib, etc. i.e. those Imams (a.s.) who were not yet born.

Reference:

Behaar al-Anwaar, vol. 23, p. 250, H. 24 narrating from
sources of Ahl Tasannun.
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Two Lights of Ali Ibn Abi Talib (a.s.)
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Ka’b lbn Eyaaz reports, “l criticized Ali in front of the
Messenger of Allah (s.a.w.a.). So he (s.a.w.a.) boxed me in
my chest and said,

‘O Ka’b! Surely for Ali (a.s.) there are two lights; one light
in the sky and the other in the earth. Whoever fastens
unto his light, Allah will make him enter paradise and
whoever finds faults with him, Allah will make him enter
hell. So give glad tidings to the people from my side
about this.”

Note:

Please bear in mind that the Holy Prophet (s.a.w.a.) was at
the highest pinnacle of ethics. And yet he (s.a.w.a.) boxed
Ka’b for this act of insolence. )Ss means to box as has come
in the Holy Quran 4l =8 54 5°K3 (Surah Qasas: Verse 15)
“So Musa boxed him and killed him.”

Also remember that the Messenger of Allah (s.a.w.a.) does
not do anything from his side. If he (s.a.w.a.) has boxed Ka’b,
then you can imagine what Allah the High will do to this
insolent fool?

Light in the skies means for the angels. Ali (a.s.) is a source of
guidance for them. So whoever fastens to the light of
guidance of Ali (a.s.), Allah the Merciful will cause him to
enter him paradise.
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The Holy Prophet (s.a.w.a.) also ordered him to spread this
narration among the people.

References
Behaar al-Anwaar, vol. 23, p. 319, H. 34

Taveel al-Aayaat al-Zaaherah
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Criterion for Success — Mastership of Ali
Ibn Abi Talib (a.s.)
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Abdullah Ibn Abi Yafoor reports, “l asked Imam Sadeq (a.s.), ‘I
socialize with the people. What amazes me a lot about some
people who don’t accept your mastership and submit to the
mastership of so and so. They are trustworthy, truthful and
loyal. But those who accept your mastership don’t have
these traits trustworthiness, loyal and truthfulness.” (On
hearing this question), Imam Abu Abdillah (a.s.) sat up
straight, looked at me like an angry person and said, ‘There is
no religion for the one who does not believe in an unjust
Imam not appointed by Allah and the one who believes in a
just Imam appointed by Allah will not have any reproach.’ |
asked (in astonishment), ‘The first group does not have
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religion and the second no blame?’ He (a.s.) retorted, ‘Have
you not heard the word of Allah — Might and Majestic be He —
Allah is the Patron of those who believe; He takes them out
from darkness to light’? That is, from the darkness of sins to
the light of repentance or forgiveness for their (acceptance
of) mastership of a just Imam appointed by Allah. He says,
‘And those who disbelieved, their masters are the devils
who bring them out from light to darkness.” Then what is
the light that was for the disbeliever then he brings him out
of it? He only means by this that surely they were on the light
of Islam. When they have accepted every unjust Imam who is
not appointed by Allah they come out from this mastership of
theirs to the darkness of disbelief. Hence, Allah made the hell-
fire obligatory upon them along with the unbelievers. He
says, ‘These are the inmates of the hell-fire. They shall stay
in it forever.”

Note:

Abdullah Ibn Abi Yafoor (r.a.) was a great companion of the
Imam Sadiq (a.s.). He was oppressed like most of Allah’s
friends. He was regarded among the hawaari of the 6th
Imam (a.s.).

The opponents are totally deviated on all issues, mainly
beliefs. The reason being that they have abandoned their
Imam (a.s.). Hence, Imam (a.s.) says that they don’t have ANY
RELIGION at all whatsoever.

If the Imam is not from Allah, he will be an ordinary human.
Naturally, such a person will always be prone to mistake in
most of the fields. In case of spirituality, it will lead to eternal
perdition. One who is not connected to Allah will inevitably
be unjust because he will not put a thing in its place.

Imam (a.s.) has used the term ‘infidel’ for the opponents.
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Taaghoot is an exaggerative noun for tughyaan. Satan is
taaghoot. A tyrant ruler is taaghoot. A bogus Imam is
taaghoot.

Here a question may arise. An opponent who doesn’t know
anything about the historical disputes, will he still be
subjected to eternal punishment?

Reply: Deviated people are of 3 kinds:

The one who knows, is well aware and yet he denies. He
knows the truth yet denies due to worldly reasons.

Ignorant and mugassir. He doesn’t know the details. He will
be punished. Since he was aware of the brief, he should have
explored the details and the message had reached unto him.

Ignorant and gaasir. He doesn’t know the matter at all,
neither detail nor brief. He will be tested again in the
hereafter.

References:
Behaar al-Anwaar, vol. 23, p. 322, H. 39

al-Ghaibah of al-Nomani (r.a.)
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House of Ali and Fatemah (s.a.) is the best
of houses
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Anas |bn Maalik and Buraidah report that the Messenger of
Allah (s.a.w.a.) recited the verse, “In houses that Allah has
permitted that they be raised and His name is remembered
in it; He is glorified in it in the mornings and the evenings”. A
person stood up and inquired, ‘What are these houses, O
Messenger of Allah?’ He (s.a.w.a.) replied, ‘Houses of the
Prophets.” Then, Abu Bakr stood up and asked, ‘O Messenger
of Allah! Is this house from them?’ indicating towards the
house of Ali (a.s.) and Fatemah (s.a.). He (s.a.w.a.)
responded, ‘Yes. (It is) from the best of them.’” [That is, their
house is better than the houses of the Prophets].

Note:

When the Prophet (s.a.w.a.) migrated from Makkah to
Madinah, he (s.a.w.a.) halted at Quba and built a mosque
there. Afterwards, he (s.a.wa.) build the famous Masjid-e-
Nabavi. Along with this mosque, he (s.a.w.a.) also built
houses (buyut — rooms on the ground floor). Rooms on the
upper floors are called as ghuraf (pl. of ghurfah). He (s.a.w.a.)
built buyut for each of his wives and built a room for Ali and

1 Surah Noor (24): Verse 36
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Fatemah (s.a.). Abu Bakr indicated towards this house and
asked the above question.

Please note that the narrators of the tradition are Maalik and
Buraidah. The former — despite being among the servants of
the Prophet (s.a.w.a.) — is among the three who have
ascribed the maximum lies to the Holy Prophet (s.a.w.a.).

Reference:

Behaar al-Anwaar, vol. 23, p. 325, H. 1 Chapter 19 a¢isn 4é
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Kanz Jaame’ al-Fawaaed under the above verse
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Names of Ahle Bait (a.s.) draw Allah’s
Attention

g,eg\;j)z\;;suajs;ﬁéjj’cﬁ\&a@ﬁé@‘
jf\_/\.ﬁgﬂ} “/}ﬁmd\aﬂ.\@bd&buﬁé\m\@h
o sl gl 08 65 e a1 BB ) il G
g&dﬂb&u@;\;(ﬂﬁﬁ}&é.cjdm\j@d
&\‘_,’A%\A‘f\!)uﬁ}u_\.\a)u‘ﬁ\dmd\ Qadk
u%mwa&JJM\)mg}u\eq\uug
mmqﬂg_,)udm;y R
g,zqﬂcqsx;ﬁ)s\:«:\mmdyjm 4 3
u@\u&a\w@ywu&gmy‘é&&_\m’/
mud\adﬂ\dﬂ;u)ﬁ\e@ Eualad 2ge il 5 28l

eﬁ‘l:l

kn

Imam Muhammad Bager (a.s.) informs,

“Surely Allah — Mighty and Majestic be He — says, ‘None
of My creatures that attract My attention is dearer to
Me than the one who supplicates for the sake of
Muhammad and his Ahle Bait (a.s.). Verily, the “words”
which Adam (a.s.) received from his Lord, he said, ‘O
Allah! You are my Master in my bounties, have power
over my demands and know my needs, so | ask You for
the sake of Muhammad and the progeny of Muhammad
that You have mercy on me and forgive my errors’. So
Allah revealed to him, ‘O Adam! | am the Master of your
bounty, have power your demands and know your
needs; so why are you asking Me for the sake of these
(personas)?’ He replied, ‘O Lord! When You blew your
spirit in me, | raised my head towards Your Throne, it
was around it, ‘There is no god but Allah, Muhammad is
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the Messenger of Allah.” So | was sure that he (s.a.w.a.)
is the noblest of Your creation near You. Thereafter, You
presented to me the Names; those that passed by My
right side were the progeny of Muhammad and their
followers, by which | was sure that they are the closest of
Your creatures to You’. He affirmed, ‘You have spoken
the truth, O Adam’.”

Note:

Please pay attention: Allah says My creatures and does not
say believers. It means that whoever — regardless of his
religion or sect — prays for the sake of Muhammad and the
progeny of Muhammad (s.a.w.a.), Allah loves him and
accepts his prayers.

References:

Behaar al-Anwaar, vol. 24, p. 1, H. 3 Chapter 23 ) agile agil
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Kanz Jaame’ al-Fawaaed under the above verse
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Life of Prophets (a.s.) and Death of Martyrs

B U5 O Cal a8 0 Ok OB 06 58a i (e

u&ujg\w\wmaﬁmuﬁj;m\i\ ot\’;m
Sl 5 Ay il 5 e qusssgm)m@_wﬁ@s\gu\
\;.gﬂ\@ukw\jﬂ;@ﬁ*mmw aayy
eéuyé@‘w‘weéuﬂbﬂﬂdwjudcﬁuﬂeﬁ
Lr“:u'“‘
Imam Abu Ja’far (al-Baqger a.s.) informs that the Messenger
of Allah (s.a.w.a.) said,

“Whover loves that he lives a life similar to that of the
Prophets, dies a death akin to the death of the martyrs
and lives in the gardens which is planted by the
Beneficent (Himself), then he must accept the
mastership of Ali (a.s.), love his friend and follow the
Imams (a.s.) after him. For, they are my progeny and are
created from soil. O Allah! Grant them my understanding
and my knowledge. Woe unto their opponents from my
nation! My intercession will not reach unto them.”

Note:

Acceptance of mastership of Ali Ibn Abi Talib (a.s.) and Ahle
Bait (a.s.) is the main criterion for success and good-fortune.
Such acceptance automatically implies the rejection of their
enemies and those who usurped their rights.

Ahle Bait (a.s.) are created from the soil of the Messenger of
Allah (s.a.w.a.)

Those who oppose the Ahle Bait (a.s.) in any form, be it their
positions, miracles, teachings, knowledge, etc. will be
deprived of the intercession of the Holy Prophet (s.a.w.a.)
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Reference:
Kaafi, vol. 1, p. 208, H. 3
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A True Believer is a Martyr
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Minhaal al-Qassaab reports, “l asked Imam al-Sadeq (a.s.),
‘Pray to Allah that He grants me martyrdom.” He (a.s.)
replied, ‘Surely, a believer is a martyr.” Then, he (a.s.) recited
the following verse, ‘And (as for) those who believe in Allah
and His apostles, these it is that are the truthful and the

faithful ones in the sight of their Lord: they shall have their
reward and their light'*.”

Note:

There are two meanings of a word, one is its terminological
meaning and second is its reward or reality. For example, a
martyr — terminologically — is the one who is killed in the way
of Allah but in the second meaning, it also means anyone
who dies on the love of Ahle Bait (a.s.) even if he has not
died in the battlefield.

References:
Behaar al-Anwaar, vol. 24, p. 38, H. 14

Taveel al-Aayaat al-Zaaherah under the above verse

1 Surah Hadeed (57): Verse 19
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The Imams (a.s.) have the knowledge of all
the Prophets and Messengers (a.s.) and
even more
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Abu Hamzah al-Thumaali (r.a.) says, “I said to Imam Ali lbn al-
Husain (a.s.), ‘May | be held your ransom! | want to ask you
about three characteristics. But please excuse me from
dissimulation (tagiyyah) in responding to these queries’.

He (a.s.) replied, ‘Okay, as you please.’
| said, ‘I ask you about so and so.’

He (a.s.) answered, ‘May the curse of Allah be on both of
them with His curses, all of them! Both of them died, by
Allah, while they were disbelievers and associating partners
with Allah the Great.’

| asked, ‘Do the Imams (a.s.) raise the dead, cure the blind
and the lepers and walk on water?’

He (a.s.) responded, ‘Allah has not granted any Prophet
anything (from the miracles) but that He has given it to
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(Prophet) Muhammad (s.a.w.a.) and He has given him
(s.a.w.a.) what He has not given to them (i.e. the Prophets
a.s.).’

| inquired, ‘Whatever He has given to the Messenger of Allah
(s.a.w.a.), has He given to Ameer al-Momineen (a.s.)?’

He (a.s.) answered, ‘Yes. He has also given to al-Hasan (a.s.)
and al-Husain (a.s.) followed by every Imam (a.s.) after al-
Husain (a.s.) till the Day of Judgment, in addition to the
incidents that occur every year and every in every month;
nay, by Allah, in every moment.”

References:
Behaar al-Anwaar, vol. 27, p. 29, H. 1
Basaaer al-Darajaat, vol. 1, p. 270, H. 2
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Guidance implies the mastership of the
Ahle Bait (a.s.)
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Jaabir al-Jo'’fi (r.a.) reports from Imam Muhammad Bagir
(a.s.) concerning the verse, ‘And most surely | am most
Forgiving to him who repents and believes and does good,
then continues to follow the right direction’ (Surah Taha
(20): Verse 82). He (a.s.) informed,

‘(then continues to follow the right direction) towards
our mastership’.”

References:

Behaar al-Anwaar, vol. 24, p. 148, H. 26
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Imam (a.s.)’s knowledge encompasses
everything
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Saaleh lbn Sahl reports, “I heard Imam Sadeq (a.s.) read (the
verse), ‘and We have recorded everything in a clear writing’
(Surah Yaasin (36): Verse 12)'. He (a.s.) informed, ‘(This verse
is) concerning Ameerul Momineen (a.s.)’.”

Note:

“Clear writing” is wrong translation. Imam Mubeen does not
mean the scroll of deeds because it does not have
everything. When Quran says everything, it means
everything without exception i.e. it includes the solar system,
the world of angels, the Throne, the Chair, Paradise, Hell, etc.
The scroll of deeds certainly does not have all of these.

It also does not mean the Holy Quran in its apparent form
because the Holy Quran in its apparent form too does not
have everything in it.

It refers to light position of Ameerul Momineen Ali Ibn Abi
Talib (a.s.) and the infallible Imams (a.s.) from his progeny
who are the vessels of the Divine Will; as the foIIowing
tradition declares Lo 3 (st &) 5 s oUs 138 4 43aa) & 5 WSH O
@ 2la O Y) O3 “Nay, our hearts are the vessels for the Will
of Allah. So, when He wills, we will and Allah says, ‘You don’t
will but that Allah wills’.” (Al-Ghaibah of Shaikh al-Toosi
(r.a.), p. 246).

References:
Behaar al-Anwaar, vol. 24, p. 158, H. 24
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Kanz-o-Jaame’ al-Fawaaed under the aforementioned verse
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Submission implies the Mastership of the
Ahle Bait (a.s.)
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Abu Baseer reports, “l heard Imam Sadeq (a.s.) say, ‘O you
who believe! Enter into submission one and all and do not
follow the footsteps of Shaitan’; he (a.s.) asked, ‘Do you
understand what is submission?’ | replied, ‘You know better’.
He (a.s.) said, ‘The mastership of Ali and the Imams, the
successors after him.’ Thereafter, he (a.s.) informed, ‘And the
footsteps of Shaitan’, by Allah, refers to the mastership of so
and so (referring to the two usurpers).”

Note:

Welaayah means to accept the orders and instructions and
obey that person.

References:
Behaar al-Anwaar, vol. 24, p. 159, H. 1

Tafseer al-Ayyaashi (r.a.) under the aforementioned verse
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Ahle Bait (a.s.) are from the sacrosanct
things of Allah
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Abdullah Ibn Sinaan reports that Imam Sadeq (a.s.) said,

“Surely, for Allah — Mighty and Majestic be He — there
are three sacrosanct things, nothing is equal to them. His
Book, which is His Wisdom and His Light;, His House,
which He has made as a Qiblah for the people and if
anyone turns in any other direction than it, Allah will not
accept from him; and the progeny of your Prophet
(s.a.w.a.).”

References:

Wasaael al-Shiah, vol. 4, p. 300, H. 5208
Ma’ani al-Akhbaar, p. 117

Al-Khesaal, vol. 1, p. 146
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Carriers of the Divine Throne seek
forgiveness for the Shias
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Abu Baseer (r.a.) reports that Imam Sadeq (a.s.) told me,

‘O Aba Muhammad! Verily, for Allah there are angels
who cause the sins to fall from the backs of our Shiites
like the wind cause the leaves to fall from the trees
during the season of its falling (i.e. autumn) and this is
His word — Mighty and Majestic be He — ‘And they seek
forgiveness for those who believed’. By Allah! Their
seeking forgiveness is for you and not for the other
creatures, O Aba Muhammad. Now, are you happy?’

He says, ‘I replied in the affirmative’.”
Note:

Usually winds make the leaves to fall from trees but during
its season, the speed of causing to fall increases manifold.

If you pay attention to the entire verse and not only the part
cited in the hadis and the verse after it, you will realize its
importance.
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“Those who carry the Divine Throne and around it, glorify
Allah with His Praise, believe in Him and seek forgiveness
for those who believed, Our Lord! You encompass all things
in mercy and knowledge, therefore grant protection to
those who turn (to Thee) and follow Thy way, and save
them from the punishment of the hell.”
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“Our Lord! And make them enter the gardens of perpetuity
which Thou hast promised to them and those who do good
of their fathers and their wives and their offspring, surely
Thou are the Mighty, the Wise”. (Surah Ghaafir (40): Verses
7 & 8).

The verses show that these are not ordinary angels. The
supplications of ordinary angels are accepted because they
are infallible. So, what can one say about the carriers of the
Divine Throne?

Those who believe means those whose principles of religion
are correct. Otherwise, they will be Muslims in its first
meaning and not believers.

References:
Behaar al-Anwaar, vol. 24, p. 209, H. 5

Taveel al-Ayaat al-Zaaherah under the aforementioned verse
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The wretched will usurp the right of the
Ahle Bait (a.s.)
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Ali lbn Ja’far (r.a.) — the brother of Imam Kazim (a.s.) —
reports, “l heard Imam al-Kazim says, ‘When the Messenger
of Allah (s.a.w.a.) saw (in a dream) the tribes of Taim, Adi and
Bani Umayyah mount the pulpit, he (s.a.w.a.) was terrified.
So Allah — Blessed and High be He — revealed the following
verse consoling him, ‘And remember when We said to the
angels ‘Prostrate to Adam’ so they all prostrated except
Iblis; he denied’. Thereafter, He revealed to him, ‘O
Muhammad! Verily, | order but | am not obeyed; hence,
don’t grieve when you order and are not obeyed concerning

v

your successor.

°
n

Note:

The word used in tradition is ‘0»S_ and not ‘Us»=, which
means they mounted it like animals and not ascended it as
do those who are worthy of it.

Reference:

Al-Kaafi, vol. 1, p. 426, H. 73
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People will be tested through the
Mastership of the Ahle Bait (a.s.)
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Imam Husain (a.s.) reports from his father (a.s.), “When the
verse ‘Alif Laam Meem. Do the people think they will be left
when they say we have believed and they will not be
tested?’ was revealed, | asked, ‘O Messenger of Allah! What
is this test?’ He (s.a.w.a.) replied, ‘O Ali! You are the one
through whom the people will be tested and you are the one
who will be argued with. So be prepared for the argument’.”

Note:

The people will be tested through Ameerul Momineen (a.s.)
and other Imams (a.s.) vis-a-vis their beliefs in them (a.s.),
their sayings, their acts, etc. and also as per the levels of the
people.

All the scholars will also be tested through the people; again,
depending upon their levels.

References:

Behaar al-Anwaar, vol. 24, p. 228, H. 26

Taveel al-Ayaat al-Zaaherah under the aforementioned verse
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The Ummah will abandon the Mastership
of the Ahle Bait (a.s.)
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Imam Sadeq (a.s.) reports, “One night, the Messenger of
Allah (s.a.w.a.) passed the night in the mosque. When the
morning was near, Ameerul Momineen (a.s.) entered. The
Messenger of Allah (s.a.w.a.) called out to him and said, ‘O
Ali” He (a.s.) responded, ‘Labbaik’. He (s.a.w.a.) ordered,
‘Come near me’. When he (a.s.) went near to me, he
(s.a.w.a.) informed, ‘O Ali! | passed the night as you are
seeing me (i.e. in worship, prayers and supplications), after
which | asked Allah for a thousand needs. He fulfilled them
for me. Then | asked the same (1000 needs) for you and He
fulfilled them for me. Thereafter, | asked my Lord for you
that He gathers my nation for you after me. But my Lord
denied that to me and said, ‘Alif Lam Mim. Do men think
that they will be left alone on saying, We believe, and not
be tried?”

Note:

\

Y

LA

The Ummabh, in general, will abandon the mastership of Ali
Ibn Abi Talib (a.s.) and the infallible Imams (a.s.) from his
progeny barring a few who will be loyal to them (a.s.) even at
the cost of their lives and wealth.
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References:
Behaar al-Anwaar, vol. 24, p. 228, H. 27

Taaveel al-Aayaat al-Zaaherah
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Mastership of Ahle Bait (a.s.) demands
absolute submission

24 Jol) B8l QB de o G 285h o 351
du\dmu\‘;;dmemy\g;@uumdyjudm
2 Ll e 4 Ol T8 5 e f el Cak
J\uj:_dmemwgs@uumdyju‘fbswdm

20,

O A Jsks OB & A sk dadld s 06 AW
Y@\/MJWJA\Y AJ}»JYJA.U\UJJUAJ;.\J
G55 LA o8 Lagialia 31 5 a5 3 ]

Dawood lbn Fargad chronicles that Imam Sadeq (a.s.) said,
“A Bedouin came to the Messenger of Allah (s.a.w.a.) and
said, ‘O Messenger of Allah (s.a.w.a.)! Accept my allegiance
on Islam’. He (s.a.w.a.) replied, ‘On the condition that you
will kill your father.” The Bedouin withdrew his hand and the
Messenger of Allah (s.a.w.a.) started looking at the people,
talking to them. The Bedouin asked again, ‘O Messenger of
Allah (s.a.w.a.)! Accept my allegiance on Islam’. He (s.a.w.a.)
replied, ‘On the condition that you will kill your father.” The
Bedouin replied in the affirmative and the Messenger of
Allah (s.a.w.a.) accepted his allegiance that ‘you will kill your
father’. Then the Messenger of Allah (s.a.w.a.) said, ‘Now,
you will not take any confidante other than Allah, His
Messenger and the believers. Surely, | will not order you to
disobey your parents but stay with them in this world with
kindness.”

Note:

The above tradition (as also the verse with the same words)
clearly says that once a person accepts Islam, he should not
take anybody as confidantes (x=Ys) other than Allah,
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Messenger (s.a.w.a.) and Imam (a.s.). That is, whenever
there is a contradiction between divine and devilish forces, a
person should be very clear in his mind that he should opt for
divine forces, notwithstanding his proximity or relation to the
devilish forces. Hence, the Holy Prophet (s.a.w.a.) has gone
for an extreme example of killing one’s father.

A person’s devotion and dedication to the cause of Imams
(a.s.) should be like that of Malik Ashtar al-Nakhaee (r.a.). Ali
(a.s.) said about him, 54l 54le & Lo Jeull € LS J oS S
sl “He was unto me like | was to the Messenger of Allah
(s.a.w.a.).” (Rejaal lbn Daawood, p. 283, No. 1232). This
statement is sufficient to show his position and honour. On
hearing the demise of Maalik, Ameerul Momineen (a.s.)
recited the following elegy:
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“If he was a boulder, he was solid; and if he was a mountain,

he was its impregnable part. As if | was cut into strips from
me.” (Rejaal al-Kashi, p. 66)

Yet, Maalik was not among the closest companions (&) s>)
of Ameerul Momineen (a.s.) but Muhammad lbn Abi Bakr
(a.r.) was amongst them.

The real reason is known to Allah the Omniscient but
apparently, it refers to the level of submission.

References:
Behaar al-Anwaar, vol. 67, p. 177, Chapter 52, H. 36
Al-Mahaasin, vol.1, p. 248
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Ahle Bait (a.s.) are the best confidantes
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Abaan reports, “I heard Imam Sadeq (a.s.) say, ‘O group of
youths! Fear Allah and don’t go to the chiefs. Leave them till
they become tails (i.e. they lag far behind/let them follow
you and you don’t follow them). Don’t take men as
confidantes other than Allah. By Allah, I, by Allah, | am better
for you than them.” Thereafter, he (a.s.) beat his hand to his
chest.”

Note:

Leaders become leaders due to their followers, especially the
youths. A person’s value in front of Allah the High depends
on the type of leaders he chooses for himself. Without any
doubt, the infallible Imams from the Ahle Bait (a.s.) are the
best leaders for this world as well as the hereafter.

References:
Behaar al-Anwaar, vol. 24, p. 246, H. 5
Tafseer al-Ayyaashi (r.a.), vol. 2, p. 83, H. 32



262 Fragrance of Mastership (Volumes 1-5)

One who follows somebody has in reality
worshipped him
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Jaabir lbn Yazid al-Jo'fi (r.a.) chronicles, “I asked Imam Abu
Abdillah [al-Sadeq] (a.s.) about the word of Allah, ‘They took
their scholars and their worshippers as lords other than
Allah’ (Surah Taubah (9): Verse 31). He (a.s.) replied, ‘Take
note that they did not take them as gods; rather, they (the
scholars and worshippers) made things permissible, so they
(the people) accepted it and they prohibited things, so they
(the people) took it. Thus, they were their lords (deities) other
than Allah’.”

Notes:

In other traditions, there is a slight variation. They made
prohibited things permissible and people accepted it and
vice-versa.

It implies that the followed one is in reality the worshipped
one. If we follow a divine leader whose instructions are from
Allah the Almighty, then we have worshipped Allah the High
by obeying and submitting to that leader. If he is not from
Allah the Almighty, then certainly he is a Satan and in reality
we have worshipped the Satan. As the famous tradition from
Imam Muhammad al-Bagjir says, & é%e & LU ) il a

uc&dydk\_ﬂ\u\su\jwlmmd;jﬁw\ucdd}\dkhﬂuls
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“Whoever listens to a speaker, then indeed he has
worshipped him. If the speaker is from Allah, then he has
worshipped Allah and if the speaker conveys from the Satan,
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then he has worshipped the Satan.” (Al-Kaafi, vol. 6, p. 434,
H. 24)

References:
Behaar al-Anwaar, vol. 26, p. 246, H. 9
Tafseer al-Ayyaashi (r.a.), vol. 2, p. 86, H. 47
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Shias of Ahle Bait (a.s.) must never despair
of divine mercy
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Imam Sadeq (a.s.) said to Abu Baseer (r.a.),

“Indeed, Allah has mentioned you in His Book when He
says ‘O My servants, who have been extravagant upon
themselves, don’t despair of Allah’s mercy. Surely,
Allah forgives all sins. Verily, he is Oft-Forgiving, the
All-Merciful’ (Surah Zumar (39): Verse 53)°. By Allah! He
did not intend anyone by this except you, O Aba
Muhammad! So, are you happy now?’ He replied, ‘Yes’.”
Note:

Please note that Allah the High has used the word ‘My
servants’ in the verse but Imam (a.s.) clarifies that it is
referring to the Shias exclusively. For, the main criterion for
receiving divine mercy is correct beliefs and the standard for
correct beliefs is the mastership of the Ahle Bait (a.s.).

Thus, here the word ‘servants’ is not in its absolute meaning.
Rather, it is implying those servants whose beliefs are
correct. The following verse also conveys the same concept.

References:
Behaar al-Anwaar, vol. 24, p. 260, H. 12

Kanz-o-Jaame’ al-Fawaaed
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Monotheism without Mastership of the
Ahle Bait (a.s.) will be of no avail
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Imam Sadeq (a.s.) informed,

“When it will be the Day of Judgment and Allah will
gather all the creatures from the first ones and the last
ones in one ground, the statement of ‘There is no god

but Allah’ will be removed from all the creatures except

the one who has acknowledged the mastership of Ali
(a.s.) and this is His saying, ‘The day on which the spirit
and the angels shall stand in ranks; they shall not
speak except he whom the Beneficent God permits and
who speaks the right thing’(Surah Naba (78): Verse
38).”

Note:

Only the one who accepts the mastership of Ali Ilbn Abi Talib
(a.s.), his monotheism will be recorded in his scroll of deeds;
not otherwise. The same principle will apply to before Imam
Ali Ibn Abi Talib (a.s.) and after him. If somebody accepts all
Prophets (a.s.) but does not accept Prophet Eesaa (a.s.), his
monotheism will not be accepted. Similarly, if someone
rejects Imam Kazim (a.s.), his monotheism will not be
accepted.

Monotheism will not be accepted from him means he will be
raised as a disbeliever.
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References:
Behaar al-Anwaar, vol. 24, p. 262, H. 18

Kanz-o-Jaame’ al-Fawaaed under the aforementioned verse
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Everyone will be questioned about the
Mastership of Ali Ilbn Abi Talib (a.s.) on the
Day of Judgment
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Ibn Abbas reports concerning the word of Allah — Mighty and
Majestic be He — ‘And stop them, surely they will be
questioned’ (Surah Saaffaat (37): Verse 4). (They will be
guestioned) about the mastership of Ali Ibn Abi Talib (a.s.)’.”

Note:
This tradition has been reported extensively by both sects.

There’s a difference between love and mastership. Love of
Ahle Bait (a.s.) has its effects in this world as well as the
hereafter. But it is not something which will save a person.
Mastership (welaayah) is the saviour.

References:
Behaar al-Anwaar, vol. 24, p. 270, H. 44

Kanz-o-Jaame’ al-Fawaaed under the aforementioned verse
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The Enemies of Ali Ibn Abi Talib (a.s.) will
be thrown in Hell
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Shareek (a famous Sunni judge and scholar) reports, “Al-
A’mash sent for us while he was very ill. We reached to him
while the people of Kufa had gathered near him, among
whom were Abu Hanifa and (Amr) Ibn Qais al-Maasir. He said
to his son, ‘My son! Make me sit up’. He made him sit up. He
said, ‘O People of Kufah! Surely, Abu Hanifah and Ibn Qais al-
Maasir (who was a Batri) came to me and said, ‘You have
narrated traditions concerning Ali lbn Abi Talib (a.s.), turn
away from them (i.e. refute them) because repentance is
accepted only till the soul is inside the body (i.e. till a man is
alive). So, | am saying to both of them, ‘Persons like you two
are saying this to a person like me?’ | hold you as witnesses,
O people of Kufah! | am in the last days of my worldly life and
the first days of my life of the Hereafter. Verily, | heard Ataa
Ibn Rabaah say, ‘I asked the Messenger of Allah (s.a.w.a.)
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about the word of Allah — Mighty and Majestic be He —
‘Throw both of you in the hell every disbeliever, obstinate
one’. The Messenger of Allah (s.a.w.a.), ‘1 and Ali will throw
in the hell whoever bears enmity against us.” (On hearing
this), Abu Hanifah said to Ibn Qais al-Maasir, ‘Get up. Let’s
go. We cannot hear anything greater (worse) than this.” Both
of them got up and left.”

Notes:

Shareek, the narrator of this tradition, is a very famous Sunni
judge.

A’mash is a title. It refers to some disease in the eye. The
name of the person was Sulaiman lbn Mehraan al-A’mash.
Since he had this disease in the eye, he was given this title.
He was not of Arab descent. Obviously, he did not belong to
the high class of the Arabian society. He was among the
Persians.

He was a great Shia scholar but is relied upon by the
opponents as well.

He was called Asadi although he was not actually from Bani
Asad. That is, all the Persian slaves were attributed to the
tribes for which they worked despite not being of Arabian
descent.

References:
Behaar al-Anwaar, vol. 24, p. 273, H. 58

Kanz-o-Jaame’ al-Fawaaed under the aforementioned verse
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True Belief in Ahle Bait (a.s.) saves one
from Hell-fire
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Maisarah reports, “I heard Imam al-Reza (a.s.) say, ‘By Allah!
Not even two of you (Shiites) will be seen in the hell-fire. By
Allah! Not even one (will go to hell).” | (Maisarah) asked,
‘Where is the evidence of this in the Book of Allah?’ He (a.s.)
did not reply to me for a year. One day, | was with him during
the circumambulation (tawaaf) when he (a.s.) told me, ‘O
Maisarah! | have been permitted to reply you for that
question.” | asked, ‘So where is it in the Quran?’ He (a.s.)
answered, ‘In Surah al-Rahman (verse 39) and it is the word
of Allah — Mighty and Majestic be He — So on that day
neither man nor jinn shall be asked about his sin.’ | said,
‘But it does not mention “from you”’? He (a.s.) retorted,
‘The first one who changed it was Ibn Arwa (referring to
Usman lbn Affan whose mother’s name was Arwaa) and
that is because this verse was a proof against him and his
companions. If you were not included in this verse (i.e. if
this verse was not specific and it was general), Allah’s
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punishment from His creatures would have dropped since
no man or jinn would be questioned about his sins. So,
whom will He punish on the Day of Judgement?”

Notes:

Imam (a.s.) delayed the reply on account of some rationale.
This delay was vis-a-vis time and place. In this case, it was
after a year and that too in Masjid al-Haraam.

If one drops the criterion of belief, there would be no point
in creation of hell-fire. In other words, Allah would allow to
go to Paradise and there would not remain any difference
between a faithful person and an infidel.

References:
Behaar al-Anwaar, vol. 24, p. 275, H. 61

Kanz-o-Jaame’ al-Fawaaed under the aforementioned verse
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Hajj without visitation of Ahle Bait (a.s.) is
of no avail
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Abdullah Ibn Sinaan says that Zuraih (or Zareeh) al-
Muhaarebi reported, “I asked Imam Abu Abdillah (al-Sadeq
a.s.), ‘Verily, Allah ordered me in His Book, so | love that | act
upon it.” He (a.s.) asked, ‘What is it?’ | replied, ‘The word of
Allah — Mighty and Majestic be He - ‘then let them
accomplish their needful acts, and let them fulfil their vows’
(Surah Hajj (22): Verse 29). He (a.s.) informed, ‘Let them
accomplish their needful acts means meeting the Imam and
let them fulfil their vows refers to these rituals (of Hajj).”
Abdullah Ibn Sinaan says, “lI came to Imam Abu Abdillah (al-
Sadeq a.s.) and asked, ‘May | be held your ransom! (What is
the meaning of the word of Allah — Mighty and Majestic be
He - Then let them accomplish their needful acts, and let
them fulfil their vows. He (a.s.) answered, ‘Shaving the
moustache and trimming the nail and other similar acts.” |
said, ‘May | be held your ransom! Zuraih al-Muhaarebi
narrated unto me from you that you said let them
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accomplish their needful acts means meeting the Imam and
let them fulfil their vows refers to these rituals.” Imam (a.s.)
affirmed, ‘Zuraih has spoken the truth and | too have said the
truth. Surely, for the Quran there is an apparent and a
concealed. And who can bear what Zuraih can bear?’

Note:

Tradition shows that the level of Abdullah Ibn Sinaan was
lower than that of Zuraih.

Generally, some people are busy with the recitation of Quran
only for wordings. They ensure that they don’t commit any
mistake while reciting. They are doing a good deed.

Another group is busy with better way of reciting like
intonation, good voice, etc. along with correct recitation.
This group is better than the first group.

Yet another group is busy with understanding the apparent
meaning of the Holy Quran. This group is better than the
previous two groups.

But the best group is the one who is busy in understanding
the deeper meaning of the Holy Quran in the light of the
traditions of the Ahle Bait (a.s.).

Visitation of Ahle Bait (a.s.) means during their lives or even
after their deaths to visit their graves. Thus, it is a duty of
every faithful to visit Madinah — in the least — after
completing his Hajj or Umrah. This is a sign of his belief in the
mastership of the Ahle Bait (a.s.).

References:
Al-Kaafi, vol. 4, p. 549, H. 4 35531 zall g Gl &S
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Ways to know a true Imam (a.s.) from an
impostor
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Abu Baseer reports, “l went to Imam Kazem (a.s.) and asked,
‘May | be held your ransom! How is an Imam recognised?’ He
(a.s.) replied, ‘With (these) characteristics. The first one is
that there should be something (a will) from his father
concerning him. He has introduced him to the people and
appointed for them as a symbol so that he is a proof upon
them because the Messenger of Allah (s.a.w.a.) appointed Ali
(a.s.) and introduced him to the people. Similarly, all the
Imams (a.s.) introduce them (their successors) to the people
and appoint them (the successors) for them (the people) so
that they (the people) know them. When he is asked, he
answers. When people are silent, he initiates the
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conversation. He informs the people what will happen the
next day. He speaks to them in all languages.’

Then, he (a.s.) told me, ‘O Aba Muhammad! In a minute,
before you get up | will give you a sign by which you will
become content’.

(Abu Baseer says) ‘By Allah! While | was there, a person from
Khorasan (in Iran) came to us and spoke in Arabic. But Imam
(a.s.) replied to him in his native language (i.e. Persian). The
Khorasani said, ‘May Allah improve your conditions! | did not
speak in my native language because | thought you don’t
know it.” He (a.s.) retorted, ‘Glory be to Allah! If | am unable
to answer you in your language, what is (the proof of) my
superiority over you?’ Thereafter, he (a.s.) continued, ‘O Aba
Muhammad! Nobody’s speech is hidden from the Imam;
neither men nor birds nor beasts nor anything in which there
is soul. An Imam is recognized through these traits. If these

7 n

characteristics are not found in him, he is not an Imam’.
Notes:
The salient features of this tradition is as follows:

Imam should have nass from the previous Prophet or Imam.

His knowledge should be absolute and not limited and
restricted to a field. Hence, he answers any question given to
him.

When people are silent, he initiates the conversation.

He should have knowledge of the future (unseen).

He should be able to speak all languages including that of
animals, birds, etc.

Imam (a.s.) is superior to all in all aspects. No creature can be
superior to Imam (a.s.) in any aspect. If the mamoom is
superior to an Imam in any aspect — whether simple or
complicated — the latter will cease to be an Imam.
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References:
Behaar al-Anwaar, vol. 25, p. 133, H. 5
Qurb al-Asnaad, p. 146
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Characteristics of a True Imam (a.s.)
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Sulaiman lbn Mehraan al-A’'mash (r.a.) reports that Imam
Abu Abdillah (al-Sadeq a.s.) said, “There are ten
characteristics from the attributes of an Imam.

Infallibility,

Documentary evidence (u<s<) from the previous divine
emissary,

He should be the most knowledgeable of the people,
Most fearful of Allah among the people,

Most knowledgeable of the Book of Allah,

He should possess the apparent will,

He should possess miracles and proofs,

While his eyes sleep, his heart does not sleep,

Left overs of war are not for him, and

He sees what is behind him like he sees what is in front of
him.”

Notes:

Infallibility of an Imam is absolute and includes protection
from sins, forgetfulness, etc. and from his birth till death.

Documentary evidence is indicative of Imam and not an
internal trait like infallibility. An orange will be orange
whether you accept it or not or you call it with any other
name.
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Will has to be apparent. If it is secretive, it will not serve any
purpose.

References:
Behaar al-Anwaar, vol. 25, p. 140, H. 13
al-Khesaal, vol. 2, p. 428, H. 5
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Imamate is beyond the comprehension of
the people
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Maalik al-Johani reports, “While | was in front of Imam Abu
Abdillah (a.s.), | put my hand on my thigh and said, ‘Indeed
Allah has protected you and honoured you.” He (a.s.) replied,
“O Maalik! The matter is greater than what you believe.”
Note:
Johani belongs to the Arabian tribe Juhainah.

References:
Behaar al-Anwaar, vol. 25, p. 145, H. 19

Basaaer al-Darajaat, p. 240, Chapter 10, H. 18 - ¥l & &b
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Allah the High introduces the Shias to
Imams (a.s.)
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Abd a-Rahman lbn Katheer reports that one day Imam Abu
Ja’far (al-Bager a.s.) said while we a group of Shias were with
him, “Stand up, disperse from me, in twos and threes. For, |
see you behind my back like | see you in front of me. So, let a
person rejoice in himself whatever Allah pleases. Surely,
Allah will introduce him unto me.”

References:

Behaar al-Anwaar, vol. 25, p. 148, H. 22 Clia 8 ads -4 b
LalaY) il 5 ALY

Basaaer al-Darajaat, p. 420, H. 6, Chapter 1
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Imams (a.s.) manifest from their
perfections only what people can
withstand
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Ali Ibn Muhammad al-Naufeli reports, “I mentioned the voice
(for recitation of Quran) in front of Imam al-Kazem (a.s.). He
(a.s.) said, ‘Surely, Ali Ibn al-Husain (a.s.) used to recite
Quran. Often, a person passing by when (Imam was reciting)
used to faint on account of the beauty of his voice. Surely, if
an Imam manifests from this even one thing (i.e. even a
fraction), the people will not be able to bear its beauty.” |
asked, ‘Did the Messenger of Allah (s.a.w.a.) not pray behind
the people and raise his voice in reciting the Quran?’ He (a.s.)
informed, ‘Surely, the Messenger of Allah (s.a.w.a.) used to
impose on the people behind him what they could bear (i.e.
within their capacity)’.”

References:

Behaar al-Anwaar, vol. 25, p. 164, H. 32 Clia & s -4 L
Llay) Ll 5 alaYl

Al-Kaafi, vol. 2, p. 615, H. 4 with slight variation
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Proof of Imamate- Incident of Habaabah
al-Waalebiyyah
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Habaabah Waalebiyyah was a learned and pious lady.

She reports, “I asked Ameerul Momineen (Ali lbn Abi Talib
a.s.), ‘What is the sign of Imamate, may Allah have mercy on
you?’
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He (a.s.) told me, ‘Get me those pebbles’ and indicated
towards some pebbles. | brought them to him (a.s.). He (a.s.)
imprinted the seal of his ring on those pebbles for me and
said, ‘O Habaabah! If a person claims Imamate, then if he can
imprint on pebbles like you saw, you should know that he is
an Imam whose obedience is obligatory; nothing is hidden
from an Imam when he intends something.” | went away.

When Ameerul Momineen (a.s.) departed from this world, |
came to al-Hasan (a.s.) who was ensconced in the seat of
Ameerul Momineen (a.s.) and people were asking him
questions.

He (a.s.) said, ‘O Habaabah!
| replied, ‘Yes, O my master!’
‘Give me what is with you.’

| handed them (i.e. the pebbles) to him and he (a.s.)
imprinted the seal of his ring on them exactly like Ameerul
Momineen (a.s) had done.

Thereafter, | went to al-Husain (a.s.), who was in the
Prophet’s (s.a.w.a.) mosque.

He (a.s.) came to me, welcomed me and said to me, ‘Surely,
there is a proof in what you intend. Do you want the proof of
Imamate?’

| replied in the affirmative.

‘Give me what is with you.’

| handed it over to him and he (a.s.) printed the seal of his
ring on it.

Then, | approached Ali lbn al-Husain (a.s.) while | had
become very old to the extent that | was quivering and my
age was approximately 113 years. | saw him (a.s.) bowing,
prostrating and busy in worship to the extent that |
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despaired from taking the proof from him (a.s.). But he (a.s.)
indicated towards me with his index finger and my youth
returned.....

Habaabah went on to live till the time of the eighth Imam Ali
Ibn Moosa al-Reza (a.s.), taking the proof of Imamate from
each Imam (a.s.). After meeting al-Reza (a.s.) and taking the
proof of Imamate from him (a.s.), she died after nine
months, according to Muhammad Ibn Heshaam.

Reference:
Al-Kaafi, vol. 1, p. 346, H. 3
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Recording Angels of Ameerul Momineen
(a.s.) take pride over other angels
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Ammar lbn Yaasir reports, “I heard the Holy Prophet
(s.a.w.a.) say, ‘Verily, the two recording angels of Ali (a.s.)
take pride upon all other recording angels because of them
being with Ali (a.s.). The reason being that they don’t ascend
to Allah — Mighty and Majestic be He — with any deed by
which He (viz. Allah) becomes angry’.”

Note:

The duty of the recording angels is to record the deeds of
every human being. The angel on the right records the good
deeds while the one on the left, writes down the evils and
sins.

This tradition establishes the infallibility of Imams (a.s.). Of
course, the same applies for all Prophets, Messengers,
Imams, successors, etc. (peace be upon all of them).

The Holy Prophet (s.a.w.a.) invited the people towards the
mastership of Ali (a.s.). Wasn’t he (s.a.w.a.) truthful?
Definitely, he was truthful and even the pagans
acknowledged this fact. So, if the mastership of Ali (a.s.) was
not good or right for the people, he (s.a.w.a.) would never
have invited the people towards it.

References:
Behaar al-Anwaar, vol. 25, p. 194, H. 4

Elal al-Sharaae’, vol. 1, p. 8, H. 5 (with minor variations in
wordings)
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Obedience of Imams (a.s.) obligatory due
to infallibility
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Sulaim lbn Qais al-Hilaali (r.a.) reports, “I heard Ameerul

Momineen (a.s.) say,

‘Obedience is only for Allah — Mighty and Majestic be He
— and for His Messenger (s.a.w.a.) and for the possessors
of authority. The obedience for those possessing
authority is ordered only because they are infallible and
purified (by Allah). They don’t order for His
disobedience.”

References:
Behaar al-Anwaar, vol. 25, p. 200, H. 11
Elal al-Sharaae’, vol. 1, p. 123, H. 1
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Practice of the Holy Prophet (s.a.w.a.)
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Abu Saeed al-Khudri (r.a.) reports, “When the verse ‘...and
order your family for prayers’ (Surah Taha (20): Verse 132)
was revealed, the Messenger of Allah (s.a.w.a.) used to come
to the door of Ali (a.s.) for nine months every morning at the
time of prayers and say, ‘Prayers! May Allah have mercy on
you’ ‘Allah only intends to keep away all indecencies from
you O Ahl al-Bait and keep you purify as is the right of
purification’ (Surah Ahzaab (33): Verse 33).”
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Imam Bager (a.s.) says, “Allah — the High — order him
(s.a.w.a.) that he (s.a.w.a.) should specify his family (a.s.)
other than the ordinary people so that the people should
know that his family (a.s.) enjoys a special position in front of
Allah which is not for the people; hence, He ordered them
with the people generally, and ordered them specifically.”
(Behaar al-Anwaar, vol. 25, p. 212 narrating from Tafseer al-
Qummi (r.a.), vol. 2, p. 67)

Notes:

The author of Shawaahed al-Tanzeel is a renowned Sunni
commentator, Abu al-Qasim Ubaidullah Ibn Ahmad, famous
as al-Haakem al-Haskaani, a fifth century scholar.

The Muslims generally respect anything remotely connected
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to the Messenger of Allah (s.a.w.a.). But after his martyrdom,
the so-called companions came in numbers and burnt down
this very door, which was frequented by the Prophet
(s.a.w.a.) as a mark of respect to its inhabitants. And who
were the inhabitants? Abd al-Kareem Shahrastaani in Al-
Melal wa al-Nehal writes, “I swear by Allah! When they burnt
the door, there was none in it except Ali, Fatemah, Hasan
and Husain (a.s.).” The same personalities for whom the
second verse in the above tradition was recited by the
Messenger of Allah (s.a.w.a.).

Worse than the sin is its justification! Some Muslims either
deny the incident or justify it as an error in jurisprudence!
Take lesson, O people of wisdom! If this is the justification,
then every criminal in the world will justify his act as an error
in jurisprudence and consequently, all the courts have to be
closed down.

Reference:
Shawaahed al-Tanzeel, vol. 2, p. 47, H. 668
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Ali (a.s.) is the door of the city of
knowledge
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Ibn Abbas reports that the Messenger of Allah (s.a.w.a.)
declared,

“I am the city of knowledge and Ali is its gate. So,
whoever intends (to acquire) knowledge, then he should
come to the door.”

Notes:

This narration has been reported widely in the books of both
the sects.

Many attempts at distortion of this narration have been
made throughout history by making some people as the
foundation, others as wall, windows, etc. But the proof of
the pudding lies in its taste. No claimant could ever bring a
like of a sermon on Divine Monotheism like those delivered
by Ameerul Momineen (a.s.) and recorded in books like Nahj
al-Balaaghah. Such distortions are nothing more than a joke
on Muslims. Worse are the attempts at plagiarizing the
teachings of the Ahle Bait (a.s.) and passing them off as those
of their leaders. But the reality remains that no matter how
much you decorate a cactus, it can never become a rose!

Reference:

Behaar al-Anwaar, vol. 40, p. 203
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Love of Ahle Bait (a.s.) is the wage of the
Holy Prophet (s.a.w.a.)’s efforts
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Allamah Hilli (r.a.) records in his book Kashf al-Haqq, “The
majority of Muslims have narrated in their two Saheeh
(Bukhari and Muslim), Ahmad lbn Hanbal in his Musnad, al-
Tha'labi in his exegesis from Ibn Abbas that when the verse,
‘Say (O Prophet)! | don’t ask from you any reward or wage
for my efforts in Prophethood except the love of my closest
family members’ (Surah Shura (42): Verse 23), they asked, ‘O
Messenger of Allah! Who are your closest relatives whose
love has been made obligatory upon us?’ He (s.a.w.a.)
replied, ‘Ali, Fatema and their two sons.’

Note:

This verse also indicates towards the infallibility of the Ahle
Bait (a.s.) as not even a normal wise person will order the
people to love his family/children if they are disobedient and
wayward. Therefore, when Allah the High and His Messenger
(s.a.w.a.) demand the love of his progeny as reward for the
efforts of his mission, then one can imagine the extent of
proximity they enjoy in front of Allah the High and the
sublimity of their infallibility!

References:
Behaar al-Anwaar, vol. 23, p. 232
Kashf al-Haqq
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Amazing Excellences of Ameerul
Momineen (a.s.)
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Saeed al-A’raj reports, “l and Sulaiman Ibn Khalid went to
Imam Abu Abdillah (al-Sadeq a.s.). He (a.s.) initiated the

conversation with us and said,

‘O Sulaiman! Whatever Ameerul Momineen (a.s.) has
brought should be acted upon and whatever he (a.s.) has
prohibited should be refrained from. All the excellences
that were present in the Messenger of Allah (s.a.w.a.)
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were available in him (a.s.). For the Messenger of Allah
(s.a.w.a.) is superior to whosoever Allah has created.
Whoever finds faults with Ameerul Momineen (a.s.) is
like the one who finds faults with Allah and His
Messenger (s.a.w.a.). One who rejects him (a.s.) in
anything — minor or major — has associated partners
with Allah. Ameerul Momineen (a.s.) was Allah’s door as
Allah cannot be approached but through him (a.s.). He
(a.s.) was the path of Allah; if anybody tread a path
other than his will be destroyed. The same applied for all
the Imams (a.s.), one after the other. Allah has made
them the pillars of the earth that it should move due to
them. They are the conveyed proofs for whoever is
above the earth and inside its core. Ameerul Momineen
(a.s.) declared, ‘I am the distributor of Paradise and Hell
on behalf of Allah. | am the greatest point of distinction
(between truth and falsehood). | am the owner of the
staff and the branding iron. All the angels and the Holy
Spirit acknowledged me like they acknowledged the
Messenger of Allah (s.a.w.a.). Indeed | have been made
to carry like Muhammad (s.a.w.a.) was made to carry
and it is the burden of the Lord. Surely, Muhammad
(s.a.w.a.) was called, clothed and made to speak. | too
was called, clothed and made to speak. | speak like he
(s.a.w.a.) speaks. | have been characteristics which none
before me has been given. | was taught the knowledge
of deaths, calamities, genealogy and the decisive
statement. So there is no knowledge of the past that |
have missed. The knowledge of whatever is not in my
presence is not concealed from me. | give glad tidings
with Allah’s permission and | convey from the side of
Allah — Mighty and Majestic be He. Allah has given all
these things in my power in His way with His

a4

permission’.

References:
Behaar al-Anwaar, vol. 23, p. 229



Fragrance of Mastership (Volumes 1-5) 293

Shawaahed al-Tanzeel of Al-Haakim al-Haskaani, vol. 2, p.
193 under the verse.
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All the Infallible Guides (a.s.) are equal in
excellences
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Bazanti reports that Imam al-Reza (a.s.) wrote to him that
Imam Muhammad al-Bager (a.s.) said, “The faith of none will
be complete till he recognizes that whatever is applicable for
the first infallible (a.s.) is equally applicable to the last
infallible (a.s.) vis-a-vis divine proof, obedience, permissible
and prohibited things. Of course, Muhammad (s.a.w.a.) and
Ameerul Momineen (a.s.) are the most superior of all of
them.”

Note:

All the fourteen infallible guides (a.s.) are equal in general
excellences and merits like control of the universe, the
power to legislate laws, the knowledge of the unseen,
traversing the earth in a flash of a second, etc. But the
Messenger of Allah (s.a.w.a.) and Ameerul Momineen (a.s.)
are the most superior of the fourteen infallible guides (a.s.).

References:
Behaar al-Anwaar, vol. 25, p. 353, H. 2
Qurb al-Asnaad, p. 152
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Knowledge — The Minimum Aspect of Ahle
Bait’s (a.s.) Excellence
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Ali Ibn Jafar (the illustrious and extremely learned son of the
sixth Imam a.s.) reports that he heard Imam Abu al-Hasan
(al-Kazem a.s.) say, “Had we been permitted, we would have
informed you of our excellences.” | asked, “(Your excellence)
with regards to knowledge?” He (a.s.) told me, “Knowledge is
the least aspect of it.”

References:

Behaar al-Anwaar, vol. 25, p. 371, H. 21
Basaaer al-Darajaat, p. 512, Chapter 18, H. 27
Masaael-o-Ali Ibn Jafar (a.s.), p. 323, H. 807
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Imam (a.s.) knows the universe like the
palm of his hand
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Imam Sadeq (a.s.) said to Humraan Ibn A’yan,

“O Humraan! Surely the world in front of Imam and the
heavens and the earths are not except like this”
indicating with his hand towards his palm, “he knows it
apparent, its concealed, its inner, its outer, its dryness
and its wetness.”

References:
Behaar al-Anwaar, vol. 25, p. 385, H. 42
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A Divine Imam (a.s.) has complete
knowledge of the entire universe (1)
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Abu Baseer (r.a.) reports that Imam Abu Ja’far (al-Bager a.s.)

said,

“Surely, | know someone if he stood on the sea-shore, he
can call the sea animals along with their mothers, their
paternal aunts and their maternal aunts.”

Notes:

Perhaps Imam (a.s.) has used third person in this tradition for
the sake of dissimulation (tagiyyah).

This narration establishes the mastership of the Imam (a.s.)
over the entire universe (wilayah takveeni), of which the
oceans are an important part. This is also a clear
distinguishing factor between a true Imam (a.s.) and false
claimants and usurpers of divine positions.

That Imam (a.s.) knows the relations between the sea
animals is an amazing feature of his divine knowledge.

References:
Behaar al-Anwaar, vol. 25, p. 372, H. 22
Basaaer al-Darajaat, p. 513, H. 31
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A Divine Imam (a.s.) has complete
knowledge of the entire universe (2)
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Imam Reza (a.s.) narrates vide his ancestors from the

Messenger of Allah (s.a.w.a.) who said,

“A bird’s wing does not flap in the air but that its
knowledge is with us.”

Note:

Flapping of wind is merely an example. The Messenger of
Allah (a.s.) and the infallible Imams (a.s.) have encompassing
knowledge of the unseen. Of course, this knowledge has
been granted by Allah the Almighty and with His permission.
Reference:

Behaar al-Anwaar, vol. 26, p. 19, H. 4

Oyoon-o-Akhbaar al-Reza (a.s.), vol. 2, p. 32, H. 54
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A source of Imam’s (a.s.) Knowledge of the
Unseen
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Bakr Ibn Karb reports, “We were with Imam Abu Abdillah (al-
Sadeq a.s.) when we heard him (a.s.) say,

3
1

‘By Allah! Surely, with us is a thing due to which we
become needless of the people and the people are
certainly in need of us. Verily, with us is the Saheefah (a
scripture) of seventy cubits in the writing of Ali (a.s.) and
on the dictation of the Messenger of Allah (peace be on
both of them and the progeny of both of them). In it (i.e.
the scripture) is every permissible and prohibited thing.
Definitely, when you come to us and call upon us, we can
distinguish the good among you from the evil ones’.”

Note:

In this narration, Imam (a.s.) is talking of only one source of
their divine knowledge. Of course, there are other sources as
well.

References
Behaar al-Anwaar, vol. 26, p. 21, H. 8
Basaaer al-Darajaat, p. 142, H. 1, Chapter 12
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The Messenger of Allah (s.a.w.a.) taught
Ameerul Momineen (a.s.) a thousand
chapters of Knowledge
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Abu Baseer (r.a.) informs, “l went to Imam Abu Abdillah (al-
Sadeq a.s.) and said, ‘Verily, the Shiites narrate that the
Messenger of Allah (s.a.w.a.) taught Ali (a.s.) a door (of
knowledge) from which a thousand doors opened (i.e. ten
thousand doors).” Imam (a.s.) corrected him, ‘O Aba
Muhammad! Surely, the Messenger of Allah (s.a.w.a.) taught
Ali (a.s.) a thousand doors from each of which a thousand

doors opened (i.e. a million doors).” | said, ‘By Allah! This is
the knowledge (all of it)!’

Again, Imam (a.s.) corrected, ‘Surely, it is knowledge (a part
of it) but not in its entirety’.”

References:
Behaar al-Anwaar, vol. 26, p. 29, H. 33
Basaaer al-Darajaat, p. 303, H. 3, Chapter 16
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Sublime Qualities of Divine Imams (a.s.)
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Abu Haashim al-Ja’fari (r.a.) reports, “I heard Imam al-Reza

(a.s.) say,

‘The Imams are knowledgeable, forbearing, truthful,
made to understand (by Allah) and spoken to (by the

a4

angels)’.
References:
Behaar al-Anwaar, vol. 26, p. 66, H. 1

Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 245, H. 426/18, 9t
Maijlis
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Angels converse with Imams (a.s.) and
their companions
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Abu Baseer (r.a.) reports that Imam Abu Abdillah (al-Sadeq
a.s.) said, “Ali (a.s.) was the spoken one (muhaddath) (i.e. the
angels spoke to him) and so was Salman (r.a.)”.

| asked, “What is the sign of a muhaddath?”
He (a.s.) replied,

“An angel comes to him and inspires in his heart such
and such.”

Note:

This tradition underlines the importance of Salman (a.r.) and
his ilk who submit to the Imams (a.s.). Salman (r.a.) was
neither a Prophet nor an Imam and yet he attained such a
high position only on account of his submission and
obedience to the infallible guides (a.s.). The road to
perfection is always open to betterment. There is no limit for
it. Never should one think that he has attained enough.
Rather, regardless of his achievements, he/she must always
think that he/she has done nothing especially vis-a-vis
serving the divine proofs (a.s.).

References:
Behaar al-Anwaar, vol. 26, p. 67, H.4

Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 407, H. 914/62, 9t
Maijlis
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Signs of true and divine inspiration
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Muhammad Ilbn Muslim says, “lI mentioned (i.e. inquired
about) a muhaddath in front of Imam Abu Abdillah (al-Sadeq
a.s.).”

He (a.s.) replied, “Surely, he (the muhaddath) hears the
sound but does not see (the angel).”

| asked, “May Allah reform (your conditions)! How does he
know that it is the talk of the angel?”

He (a.s.) informed, “Verily, he is granted calmness and dignity
till he knows that it is an angel.”

Notes:

Not seeing the angel by a muhaddath applies for the fallible
believers (like Salman, Abuzar, etc. as is clear from the
previous tradition) and not for the infallible Imams (a.s.). For,
even the children of the infallible Imams (a.s.) could see the
angels and converse with them.

In this narration, Imam (a.s.) clarifies the signs of a true and
divine inspiration. Another sign is that it is always in
conformity with the Shariah and divine teachings. For
example, al-Hasan al-Basri heard a voice during the battle of
Jamal. Ameerul Momineen (a.s.) warned him that it was the
voice of the Satan.

Reference:
Behaar al-Anwaar, vol. 26, p. 68, H. 7
Basaaer al-Darajaat, p. 323, H. 9, Chapter 6
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An Imam (a.s.) is aware of the celestial
world in its entirety
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Imam Reza (a.s.) informs vide his forefathers (a.s.) in a

lengthy narration that Ameerul Momineen (a.s.) said, “If you
wish | can inform you of what is greater than that.”

They (the companions) requested, “Please do.”

He (a.s.) enlightened,

“One night | was under a porch with the Messenger of
Allah (s.a.w.a.). | counted sixty-six steps of angels. |
recognize each step from the angels with their
languages, their attributes, their names and their steps.”
Notes:

The angels frequented the Messenger of Allah (s.a.w.a.) and
the Imams (a.s.) to gain blessings from them

Like humans, the angels do have different languages. This
should not be surprising because when humans with all their
shortcomings and fallibility possess so many languages as a
sign from Allah, then why the angels can’t have languages?

The narration also shows the various kinds of angels, having
different names, attributes, etc.

References:
Behaar al-Anwaar, vol. 26, p. 85, H. 47
Al-Kharaaej wa al-Jaraaeh, vol. 1, p. 192
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An Imam (a.s.) is aware of the created
knowledge of Allah the High
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Sama’ah reports that Imam Abu Abdillah (al-Sadeq a.s.) said,

“Surely, for Allah there are two (types of) knowledge: a
knowledge which He has manifested for His angels, His
Prophets and His Messengers. So, whatever He has
manifested for His angels, His Messengers and His
Prophets, then indeed we know it. And (another kind of)
knowledge is that which He has confined to Himself.
Whenever there is a change for Allah in anything from it
(i.e. this knowledge), He makes it known to us and it (i.e.
this preserved knowledge) was presented to the Imams
(a.s.), those who preceded us.”

Notes:

This narration is indeed an amazing one vis-a-vis the divine
knowledge of the Imams (a.s.). If one merely reflects on the
contents of this tradition, he will be stupefied that an Imam
(a.s.) knows everything what all the angels, the Prophets and
the Messengers (peace be on them all) knew.

The angels, the Prophets and the Messengers (peace be on
them) only knew what Allah the Almighty has made known
to them. He has not given them the preserved knowledge.
But the Imams (a.s.) have been given access even to this
preserved knowledge by Allah the Omniscient.

References:
Behaar al-Anwaar, vol. 26, p. 93, H. 23
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Basaaer al-Darajaat, p. 394, Chapter 9, H. 6



Fragrance of Mastership (Volumes 1-5) 307

Imam’s (a.s.) eyes are unlike those of
ordinary mortals
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The narrator says, “l heard him (viz. Imam Sadeq a.s.) say,

‘We have eyes that are not similar to the eyes of the
people. In it is a light and Satan has no share in it (i.e.
there is no darkness or falsity or crookedness in it).”

Notes:

As mentioned earlier, all the Imams (a.s.) are equal in general
perfections like divine knowledge, mastership of the
universe, mastership in the Shariah, traversing the earth in a
flash, respect of all creatures for them, etc.

The Imams (a.s.) can see what other creatures cannot and
their vision can never be wrong or misplaced because the
Satan can never affect their vision. Whatever they see is
reality per se, whether it belongs to the past, present or
future.

When an Imam (a.s.) sees a man, he (a.s.) recognizes him vis-
a-vis his lineage, his fate, etc.

Things being in front or behind, far or near, do not affect the
Imam (a.s.) as his eyes have an encompassing vision due to
the light of Allah the Almighty.

References:

Behaar al-Anwaar, vol. 26, p. 66, H. 3

Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 245, H. 427, 9th
Maijlis

Basaaer al-Darajaat, p. 419, H.1, Chapter 1
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Imam’s (a.s.) knowledge encompasses this
world as well as the Hereafter

\w).mu \J.\s:js.u_\;j\ u.\dn\mu.aal.ﬁ}b

[m

3@\@u?&r_y@\dﬁmmu

3
L el 5 L0 gug‘;\ju\‘;u#uwﬂ\

P L B R e KPR P I
b@uﬁg@\u\w\uuswu&dmm

‘;Ul

Ubaidah Ibn Abdillah Ibn Bishr al-Khath’ami and Abdullah Ibn
Basheer report that they heard Imam Abu Abdillah (al-Sadeq
a.s.) say, ‘By Allah! Verily, | know what is in the skies and
what is in the earth and what is in the Paradise and what is in
Hell and what was (in the past) and what will be (in the
future) till the Day of Judgment’.”

N 0

Then, he (a.s.) paused for a while and saw that this was
difficult for the people (to digest) who were listening; so he
(a.s.) elaborated, ‘I know this from the Book of Allah; | look at
it like this (and he opened his palm)’ and said, ‘Surely, Allah
says, ‘We have sent down the book in which is the
explanation of all things’.”

Notes:

The term ‘skies’ is used extensively in the Quranic verses or
traditions, which clearly state that there are seven skies. The
second sky encompasses the first, the third encompasses the
second and so on till the seventh sky which encompasses the
sixth one.

The same applies for the earth as well.

Such a statement would astonish people even today despite
the advance of technology and in the era of Google, then one
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can only imagine the bewilderment of the audience then.

References:
Behaar al-Anwaar, vol. 26, p. 111, H. 8
Basaaer al-Darjaat, p. 128, Chapter 6, H. 5
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The Imams (a.s.) inherit the knowledge of
the unseen from the Holy Prophet
(s.a.w.a.)
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Saif al-Tammaar reports, “We — a group of Shiites — were
with Imam Abu Abdillah (al-Sadeq a.s.) in the Hijr (of
Ismaaeel a.s.) when he (a.s.) informed us,

‘We are being watched (i.e. spied upon).” So, we looked
right and left but could not see anybody and said,
‘Nobody is watching us.” He (a.s.) swore thrice, ‘By the
Lord of the Ka’bah and by the Lord of the House! Had |
been between (Prophet) Moosa (a.s.) and al-Khizr (a.s.),
| would have certainly informed both of them since | am
more knowledgeable than them and would have told
them what they knew not. For, Moosa (a.s.) and al-Khizr
(a.s.) were given the knowledge of the past but they
were not given the knowledge of what will occur till the
Day of Resurrection. Surely, the Messenger of Allah
(s.a.w.a.) was given the knowledge of the past and what
will occur till the Day of Resurrection and we have
inherited from the Messenger of Allah (s.a.w.a.) as
inheritance’.”
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References:
Basaaer al-Darajaat, vol. 1, p. 129, Chapter 7, H. 1
Behaar al-Anwaar, vol. 26, p. 111, H. 9
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Imams (a.s.) know the inner beliefs of
every person
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Asbagh Ibn Nubaatah (r.a.) reports, “lI was sitting with
Ameerul Momineen (Ali Ibn Abi Talib) (a.s.) when a man
came to him and said, ‘O Ameer al-Momineen! Surely, | love
you in private like | adore you in public.” Asbagh says,
‘Ameerul Momineen (a.s.) scratched in the earth with a piece
of wood which he had in his hand for a while. Then, he (a.s.)
raised his head and said, ‘You are lying. By Allah! | do not
recognize your face among the faces (of my lovers) and your
name in the names (of the lovers).” Asbagh says, ‘I was
exceedingly amazed at this. | had barely sat for some more
time when another person came and declared, ‘O Ameer al-
Momineen! By Allah! Surely, | love you in private like | adore
you in public.’” Again, he (a.s.) scratched with that piece of
wood in the earth for a long time. Thereafter, he (a.s.) raised
his head and said,

‘You have spoken the truth. Verily, our soil (teenat) is the
one which has Allah’s mercy. Allah has taken its
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covenant on the day of the covenant. Hence, none can
come out from it nor can one enter it till the Day of

a4

Judgment’.
References:

Behaar al-Anwaar, vol. 26, p. 117, H. 1

Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 409, 14th Majlis
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Imams (a.s.) know the ultimate fate of
every person
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Abu Baseer reports from Imam Abu Abdillah (al-Sadeq a.s.),

“When people used to go to Moaviyah (Ibn Abi Sufyan)
(i.e. for seeking worldly favors), Habbaabah al-
Waalebiyyah (r.a.) would visit Imam al-Husain (a.s.) (i.e.
for seeking the Hereafter). She was a woman of intense
struggle. Her stomach skin had become dry to excessive
worship. Once, she came out with her young paternal
cousin. She brought him to Imam al-Husain (a.s.) and
asked, ‘May | be held your ransom! See, do you find this
cousin of mine in what is with you (i.e. among your
followers) and do you find him among the saved ones?’
He (a.s.) replied, ‘Yes. We found him with us and we
found him among the saved ones’.”

References:
Behaar al-Anwaar, vol. 26, p. 122, H. 13
Basaaer al-Darajaat, vol. 1, p. 171, Chapter 3, H. 4
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A Shia should be concerned about his fate
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Al-Marzobaan lbn Imraan reports, “I asked (Imam) al-Reza
(a.s.) about myself. | said, ‘1 want to ask you about the most
important of things. Am | from your Shias?’ He (a.s.) replied,
‘Yes.” | inquired, ‘May | be held your ransom! Do you
recognize my name among the names (of your Shias in your
register)?’ He (a.s.) answered, ‘Yes.’

Note:

The above tradition and the previous traditions too show the
knowledge of the unseen of the infallible Imams (a.s.). It
should be borne in mind that this is by no means
exaggeration in their (a.s.) position. Shias believe that all
perfections of the Imams (a.s.) originally and essentially
belong to Allah the Almighty. He grants perfections to
whosoever He pleases. Hence, there is no question of
polytheism (shirk). The Imams (a.s.) have themselves ordered
their followers, “Regard us as creatures (of Allah) (i.e. don’t
attribute godhood to us) and then say whatever you want to
about our merits.” (Irshaad al-Quloob of al-Daylami (r.a.), vol.
2, p. 427; Behaar al-Anwaar, vol. 25, p. 289, H. 45). In some
other narrations, it has come after this narration that Imam
(a.s.) said, “You will never reach us.” There are several such
traditions. For details, one can refer, Behaar al-Anwaar, vol.
25, Chapter 10 “Rejection of exaggeration concerning the
Holy Prophet (s.a.w.a.) and the Imams (a.s.), explanation of
the meaning of delegation of affairs (tafweez) and what is
NOT appropriate to attribute to them and what s
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appropriate.” In this chapter, Allamah Majlisi (r.a.) has
recorded more than twenty-five traditions on this subject,
which can also be a fitting riposte to the exaggerators.

References:
Behaar al-Anwaar, vol. 26, p. 123, H. 16
Basaaer al-Darajaat, vol.1, p. 173, H. 8

Ikhteyaar Marefah al-Rejaal of al-Kashi!, vol. 2, p. 794, No.
970

al-lkhtesaas, p. 88 (with minor variation in the wordings)

Originally this book was written by Muhammad lbn Umar al-Kashi
(r.a.), who like his teacher Muhammad lbn Mas’ood al-Ayyaashi (r.a.),
was a convert from Ahl Tasannun. It was destroyed and later
retrieved to a considerable extent by the great Shaikh al-Taaefah al-
Toosi (r.a.), who attributed it to its author. May Allah the Almighty
have mercy on them!
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Imams (a.s.) know everyone without
anyone’s introduction
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Zurais al-Kunaasi reports, “We were with (Imam) Abu
Abdillah (al-Sadeq a.s.) with a group of our companions when
a person entered whom | know (but don’t want to name). He
mentioned another person from our companions finding
faults with him in front of Abu Abdillah (a.s.), who did not
respond to him. He thought that Imam (a.s.) did not hear him
and hence, repeated his criticism but Imam (a.s.) did not pay
attention to him. Again, the person thought that Imam (a.s.)
has not heard him and repeated his barb for the third time.
At this point, Imam (a.s.) extended his hand to the beard of
that man, seized it firmly, shook it thrice so much so that we
thought that his beard had come in the hand of Imam (a.s.)
and chided him, ‘If | don’t know a man except what is
conveyed to me about him, then my genealogy is indeed a
bad genealogy.” Thereafter, Imam (a.s.) let go of his beard
and blew away the hair in his hand.”

Notes:

Imams (a.s.) know the past and future of each and every
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individual.

They (a.s.) are not in need of others’ introduction for the
knowledge of people.

This is another amazing aspect of the knowledge of the
unseen.

This narration also exemplifies the etiquette of interacting
with the infallible Imams (a.s.). Firstly, Imam (a.s.) does not
need our information unless he (a.s.) himself orders some
duty for us. Secondly, if we have mentioned a point, we must
not repeat it thinking that he has not heard it because Imam
(a.s.) is not like us with limited faculties.

References:

Behaar al-Anwaar, vol. 26, p. 129, H. 34

Al-lkhtesaas, p. 307

Basaaer al-Darajaat, vol. 1, p. 361, H. 1
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Knowledge of the Unseen of Imams (a.s.) is
proof of Allah’s Divinity
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Ali lbn Ismaaeel al-Azraq reports, “lI heard (Imam) Abu
Abdillah (al-Sadeq a.s.) say,

‘Surely Allah is more Prudent, Nobler, more Majestic and
more Knowing than that He completes His arguments
upon His servants with a divine proof and then hides
anything from their affairs from him.”

Notes:

In this tradition, Imam (a.s.) cites knowledge of the unseen as
proof of Allah’s divinity

Imams (a.s.) know all the affairs related to His creatures.
Nothing is hidden from them (a.s.) because such lack of
knowledge would be a question on Allah’s wisdom, nobility,
majesty and knowledge.

Nobody — not even the angels —know more than the Imams
(a.s.). In fact, we cannot even compare the knowledge of
Imams (a.s.) with that of any other creature of Allah the
Almighty.

References:
Behaar al-Anwaar, vol. 26, 137, H.1
Basaaer al-Darajaat, vol. 1, p. 122, H. 1
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None was given such knowledge which
Ameer al-Momineen (a.s.) was given
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Imam Sadeq (a.s.) narrates from Ameerul Momineen Ali lbn
Abi Talib (a.s.),

“I have been bestowed with nine things, none before me
has been given before me except the Prophet (s.a.w.a.).
Indeed, the paths have been opened for me, | know the
times of death, calamities, genealogy and the decisive
statement; indeed, | looked in the celestial worlds with
the permission of my Lord, so whatever was in the past is
not concealed from me nor whatever will come after me.
Surely, through my mastership Allah has perfected for
this nation their religion and completed their bounties
upon them and was satisfied for them with their Islam
when He says on the Day of Mastership to (Prophet)
Muhammad (s.a.w.a.), ‘O Muhammad! Inform them
that | have perfected for them their religion, completed
for them their bounties and am satisfied with their Islam.
All of these are from us from Allah upon me. So, praise
be to Him.”

Notes:

“The paths have been opened for me” implies that all the
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sciences and knowledge — without exception — are open and
clear for me i.e. like the palm of my hand.

“Decisive statement” means the one which distinguishes the
truth from the falsehood.

“Day of Mastership” is the Day of Ghadeer Khumm i.e. 18th
Zilhajj 10 Hijri.

References:

Behaar al-Anwaar, vol. 26, p. 141, H. 14

Basaaer al-Darajaat, p. 201, H. 4, Chapter 9

Al-Khesaal, vol. 2, p. 414, H. 4

Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 205, 8th Majlis

Taveel al-Aayaat al-Zaaherah, p. 113
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“Ask me before you lose me”
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Hisham Ibn Saalim (al-Jawaaleeqi) [a great companion of
Imam Sadeq a.s.] narrates a chainless tradition from Ameer
al-Momineen Ali Ibn Abi Talib (a.s.),

“Ask me before you lose me. Will you not ask the one
who has the knowledge of the time of deaths, calamities,
judgments and decisive statement?”

Notes:

The above narration shows the eagerness of Ameer al-
Momineen (a.s.) that people should learn from him.

It also proves his humility as we observe that great teachers
of the world — of course they cannot be compared to Ali (a.s.)
— never exhort the masses to learn from them.
Unfortunately, people did not go to him (a.s.) barring very
few who could be counted on finger-tips.

We see the same approach even today. People are not at all
interested in the knowledge of the Ahle Bait (a.s.). If at all
some people are keen, they are more interested in minor
jurisprudence (laws) than major jurisprudence (beliefs).

References:
Behaar al-Anwaar, vol. 26, p. 146, H. 24
Basaaer al-Darajaat, p. 267, H. 7, Chapter 2

Kitaab Sulaim lbn Qais al-Hilaali (r.a.), p. 712, H. 17 with more
detail
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Each of the infallible Imams of the Ahle
Bait (a.s.) has knowledge of the unseen
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(Asbagh) Ibn Nubaatah reports that Ameer al-Momineen
(a.s.) said,

“Surely, we Ahle Bait (a.s.) are given the knowledge of
the time of deaths, calamities and genealogy. By Allah! If
anyone from us (Ahle Bait a.s.) stands on a bridge, then
this nation is presented to him, he will inform them of
their names and their lineage.”

References:

Behaar al-Anwaar, vol. 26, p. 147, H. 28

Basaaer al-Darajaat, p. 268, H. 12, Chapter 2
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Guidance and lives of Imams (a.s.) and
those of their enemies
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Jaabir reports, “I heard Imam Abu Jafar (Muhammad al-Bagir

(a.s.)) say,

‘Surely, we Ahle Bait (a.s.) are given the knowledge of
the times of death, calamities and genealogy. So take
lesson through us and our enemy, our guidance and their
guidance, our decree and their decree, our judgment and
their judgment, our deaths and their deaths; they die
with diseases and tuberculosis and we die as we please.”

Note:

The reason for advising to compare is to enable a person to
distinguish truth from falsehood. When one analyzes these
facets mentioned in the tradition, he can easily distinguish

the divinely appointed Caliph from the usurper.
References:

Behaar al-Anwaar, vol. 26, p. 147, H. 29

Basaaer al-Darajaat, p. 268, H. 15, Chapter 2
Kitaab-o-Sulaim lbn Qais al-Hilali (r.a.), p. 715, H. 17
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Imams (a.s.) are aware of our
conversations
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Imam Abu Abdillah (al-Sadeq a.s.) warned,

“Be careful of (your) speech, for surely, it is brought to

”

us.
References:

Behaar al-Anwaar, vol. 26, p. 151, H. 36
Basaaer al-Darajaat, p. 396, H. 1, Chapter 11
Al-lkhtesaas, p. 314
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Allah grants the knowledge of the unseen
to His Proofs (a.s.)
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Saaleh lbn Ugbah al-Asadi reports from his father, “Imam
Abu Abdillah (al-Sadeq a.s.) told me,

‘They believe in an affair (i.e. Inamate), then they break
it and weaken it. They think that Allah has completed His
argument upon His creatures with a man but has hidden
from him the knowledge of the heavens and the earth.
No, by Allah! No, by Allah! No, by Allah! (this is not so).’

| asked, ‘Then what is the reason for this incident between
these devils and the issue of al-Husain Ibn Ali (a.s.)? (If these
divine proofs were so important, why Allah has allowed
these devils (i.e. Bani Umayyah) to perpetrate the tragedy of
Aashuraa?)’.

Imam (a.s.) replied,

‘If they (viz. Imam Husain and his companions) would
have prayed to Allah to prevent the incident of
Aashuraa, He would have certainly answered their
prayers and this was easier than a thread, in which
there’s a bead, which breaks and the bead disappears.
But how would such a thing happen? For, we (Ahle Bait
a.s.) don’t intend except whatever Allah intends’.”
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References:
Behaar al-Anwaar, vol. 26, p. 152, H. 39

Al-Kharaaej wa al-Jaraaeh, vol. 2, p. 871
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Every truth is from Ahle Bait (a.s.) and
every falsehood is from the people
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Muhammad lbn Muslim reports from Imam Abu Jafar (al-
Bager a.s.) who said, “Know that there is neither truth nor
fact with anyone from the people except that they have
taken it from us Ahle Bait (a.s.). None from the people judges
with truth and justice except the key to that decree, its door,
its beginning and its path is Ameerul Momineen Ali lbn Abi
Talib (a.s.). When affairs are confusing for them, the mistakes
are from their side when they err and the truth is from the
side of Ali Ibn Abi Talib (a.s.).”

Notes:

Divine emissaries and ambassadors like the Prophets,
Messengers and Imams (peace be on them all) are the lights
that show people the right path and realities. If man takes
guidance from their teachings in all aspects of his life, he will
be fortunate in this world as well as the hereafter.

Carnal desires, satanic whisperings, insinuations of the self,
etc. are the factors that prevent humans from benefiting
from the above lights. If these devilish forces overpower the
human being, wretchedness becomes his fate in this world as
well as in the hereafter.

Interestingly, both divine as well as devilish forces have left
their imprint in history for us to take lessons, provided we
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use the lights of intellect and conscience.

References:

Behaar al-Anwaar, vol. 26, H. 26, p. 157, H. 3, Chapter 11
Al-Amaali of al-Shaikh al-Mufeed (r.a.), p. 95, 11th Majlis.

Similar hadis with slight variation in Basaaer al-Darajaat, p.
519, H. 4, Chapter 19

Wasaael al-Shiah, vol. 27, p. 68, Chapter 7, H. 33222
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The Ahle Bait (a.s.) have been given the
created knowledge of Allah the Almighty
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Imam Jafar al-Sadeq (a.s.) narrates from his father (Imam al-
Bager a.s.) who said,

“Surely, for Allah there are two (types of) knowledge:
special knowledge and general knowledge. As for the
special knowledge, then it is the knowledge about which
He has neither informed His proximate angels nor His
sent messengers. But as for His general knowledge, then
it is His knowledge which He has given to His proximate
angels and His sent messengers; indeed, it (this
knowledge) has come to us from the Messenger of Allah
(s.a.w.a.).”

References:
Behaar al-Anwaar, vol. 4, p. 85, H. 19 and vol. 26, p. 160, H. 3
Al-Tauheed, p. 138, H. 14, Chapter 10

Basaaer al-Darajaat, p. 109, H. 1 and p. 111, H. 12, Chapter
21
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The Ahle Bait (a.s.) have the knowledge of
the Entire Book
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Imam Sadeq (a.s.) says, “The one who had the (entire)
knowledge of the Book” refers to Ameer al-Momineen
(a.s.).” He (a.s.) was asked whether “the one who had with
him the knowledge from the Book” was more
knowledgeable or the one who had the (entire) knowledge of
the Book. He (a.s.) replied, “The knowledge of the one who
had knowledge from the Book when compared to the one
who had the (entire) knowledge of the Book is naught but
what a sparrow can take in its wings from the ocean’s water.
Ameer al-Momineen (a.s.) said, ‘Surely, the knowledge which
(Prophet) Adam (a.s.) brought from the sky to the earth and
all the knowledge that was conferred upon the Prophets
(a.s.) till the Seal of the Messengers (s.a.w.a.) is available in
the progeny of the Seal of the Prophets (s.a.w.a.)’.”

Notes:

The verse of Surah Naml refers to the miracle of the
successor of Prophet Sulaiman (a.s.), Asif Ibn Barkhiya (a.s.),
who brought the throne of the Queen of Yemen, Bilgis, to
Jerusalem, in a flash, before anyone could even bat his
eyelid.
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This shows that real power is rooted in knowledge.

Asif Ibn Barkhiya (a.s.) was given by Allah the Almighty only a
fraction of the knowledge of the Book but with it he could
perform such amazing feats.

Ameer al-Momineen (a.s.) and his eleven infallible successors
(a.s.) have the knowledge of the entire Book. It is beyond the
intellect to comprehend the extent of the power that they
(a.s.) enjoy over the universe — seen as well as the unseen.
Hence, no other mortal can ever be compared to the Holy
Prophet (s.a.w.a.) and his infallible progeny (a.s.) in any
aspect. Can a sparrow be compared to an ocean? Hence,
none should dare to take any of the titles of the Ahle Bait
(a.s.). Take lesson, O people of wisdom!

The mention of a sparrow and the ocean is to show the
impossibility of comparison. Otherwise, the knowledge of
Asif Ibn Barkhiya (a.s.) was even lesser than that of the
sparrow when compared to the ocean of the knowledge of
the Ahle Bait (a.s.).

The last sentence of the aforementioned tradition truly
confounds the intellect when it attempts to visualize this
great aspect of their existence.

References:

Behaar al-Anwaar, vol. 26, p. 160, H. 6 and vol. 35, p. 429, H.
2

Tafseer al-Qummi, vol. 1 p. 367
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A divinely appointed Imam (a.s.) knows all
the Ianguages that people speak
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Al-Harawi reports, “(Imam) al-Reza (a.s.) used to converse
with the people in their languages. By Allah! He (a.s.) was the
most eloquent and most knowledgeable of the people in
their languages and mother-tongues.

One day, | asked him (a.s.), ‘O son of Allah’s Messenger! | am
truly amazed at your knowledge of all these languages
despite their variations!”’

He (a.s.) replied,

‘O Aba al-Sult! I am Allah’s Proof upon His creation and it
does not behove that He appoints somebody as a divine
proof upon a nation while he does not know their
languages. Did you not hear the saying of Ameer al-
Momineen (a.s.), ‘We have been given the decisive
statement?’ So, is the decisive statement anything
except the knowledge of the languages?”

Notes:

Knowing the peoples’ languages is one of the signs of a
divinely appointed Imam (a.s.). By this, one can easily
distinguish a true Imam from a pseudo one.

Not only he knows all the languages but he is more eloquent
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than the native speakers.

The usurpers of caliphate could not even understand the
language which was revealed in their mother tongue viz.
Arabic. So, there is no question of them understanding other
languages.

References:
Behaar al-Anwaar, vol. 26, p. 190, H. 1 and vol. 49, p. 87, H. 3
Oyoon Akhbaar al-Reza (a.s.), vol. 2, p. 228, H. 3
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Making Ahle Bait (a.s.) happy and joyous
makes one eligible for the Messenger of
Allah’s (s.a.w.a.) intercession
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Imam Abu Jafar (al-Bager) (a.s.) narrates vide his ancestors
(a.s.) that the Messenger of Allah (s.a.w.a.) said,

“Whoever desires my mediation and that my hand
should be there for him by which I will intercede for him
on the Day of Judgment, then he must join relations with
my Ahle Bait (a.s.) and cause happiness unto them.”

Notes:

It is impossible for any ordinary mortal to go to Paradise
without the intercession and mediation of divine emissaries
viz. the Messenger of Allah (s.a.w.a.) and his Ahle Bait (a.s.)
because all of us — without exception — are having more sins
in our accounts than good deeds.

The most basic condition of eligibility for the intercession and
mediation of the Messenger of Allah (s.a.w.a.) on the Day of
Judgment is to fasten unto the Ahle Bait (a.s.) and make
them happy and joyous.

History has proved beyond any doubt that the Muslim
nation, far from making the Ahle Bait (a.s.) happy and joyous,
subjected them to the worst and most unimaginable
tortures. Barely a week in the martyrdom of the Holy
Prophet (s.a.w.a.), his so-called companions came to the
house of Hazrat Zahra (s.a.), burnt its door and assaulted her
ruthlessly, leading to the miscarriage of her son Mohsin lbn
Ali (a.s.). This was followed up by the usurpation of Fadak
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and other criminal perpetrations. To get an idea of these,
one can refer to the sentences of Dua-e-Nudbah.

References:
Al-Amaali of al-Shaikh al-Sadugq (r.a.), p. 379, H. 5, Maijlis 60

Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 423, H. 947/4, Majlis
15

Behaar al-Anwaar, vol. 26, p. 227, H. 1

Wasaael al-Shiah, vol. 7, p. 203, H. 9115, Chapter 42
Rauzah al-Waaezeen, vol.2, p. 273

Kashf al-Ghummah, vol. 1, p. 399
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Believing Ahle Bait (a.s.) to be the most
superior after the Messenger of Allah
(s.a.w.a.)
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Abu Hamzah al-Thumaali (r.a.) reports that Imam Abu Ja’far
(al-Bager a.s.) said, “On the Day of Judgment, Allah will
gather the first ones and the last ones; then a caller will call,
‘Whoever had a hand with the Messenger of Allah (s.a.w.a.)
should stand up’. A group of people will rise. The caller will
say: ‘What were your hands with the Messenger of Allah
(s.a.w.a.)?’ They will reply: ‘We considered his Ahle Bait (a.s.)
the most superior after him (s.a.w.a.).” It will be told to them:
Go and circumambulate among the people. Whoever had a
hand with you, hold his hand and take him to Paradise’.”

Notes:

True faith and correct beliefs are the most important criteria
for divine intercession on the Day of Judgment; the most
important of which is to believe in the Imamat of the Ahle
Bait (a.s.) after the Holy Prophet (s.a.w.a.) because the
correctness of all beliefs lies in believing in them. For, they
are the ones who teach the correct beliefs and methods of
worship. Otherwise, a person will fall in the precipice of
destruction.

Whoever has correct beliefs can himself be an intercessor on
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the Day of Judgment.

References:

Behaar al-Anwaar, vol. 26, p. 228, H. 4
Tafseer al-Qummi (r.a.)

Wasaael al-Shiah, vol. 16, p. 335, H. 21697



Fragrance of Mastership (Volumes 1-5)

339

Importance of remembrance and love of

Ahle Bait (a.s.)
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Imam Jafar al-Sadeq (a.s.) informs that Ameer al-Momin
(Ali lbn Abi Talib) (a.s.) said,

“The remembrance of us Ahle Bait (a.s.) is a cure from
illnesses, ailments and insinuations of skepticism; and
our love is the satisfaction of the Lord — Blessed and High
be He.”

Notes:

Remembrance implies any form of remembrance.

een

For

example, writing an eulogy/elegy or reciting it or listening to
it or even organizing a gathering where eulogies or elegies
are recited and people remember the progeny of the Holy

Prophet (s.a.w.a.).

One of the things highly recommended is to hold gatherings
wherein the traditions and teachings of the Ahle Bait (a.s.)

are discussed.

Scarcity of numbers must never be a deterrent in

the

organization of such meetings/classes/gatherings. Even two

persons suffice to gain the above rewards. Nay! If nob
comes, the person can remember them (a.s.) alone.

ody

Such remembrances are best defense from the insinuations
of the Iblis, the worst being insinuating doubts in beliefs of a

person.

“...cure from illnesses and ailments...” follows the same rules
like that of taking the soil of Imam Husain (a.s.) as a cure

from all kinds of ailments and diseases.
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References:

Al-Mahaasin, vol. 1, p. 62, Chapter 83, H. 107

Tafseer al-Furaat, p. 366

Behaar al-Anwaar, vol. 26, p. 227, H. 2
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One who helps the Ahle Bait (a.s.) helps
Allah the High
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Imam al-Sadeq (a.s.) said,

“One who serves us has served the Messenger of Allah
(s.a.w.a.) and whoever serves the Messenger of Allah
(s.a.w.a.), then indeed he has served Allah — Blessed and
High be He.”

References:

Al-Mahaasin, vol. 1, p. 62, H. 109

Behaar al-Anwaar, vol. 26, p. 228, H. 5

Wasaael al-Shiah, vol. 16, p. 336, H. 21698, Chapter 17
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The Messenger of Allah (s.a.w.a.) will
compensate the one who helps the Ahle
Bait (a.s.)
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Ameer al-Momineen Ali Ibn Abi Talib (a.s.) reports that the
Messenger of Allah (s.a.w.a.) said,

“Whoever helps anyone (of the Imams) from my Ahle
Bait (a.s.), | will compensate him on the Day of
Judgment.”

Notes:

The Messenger of Allah (s.a.w.a.) has undertaken to
compensate the one who helps any Imam (a.s.) from his Ahle
Bait (a.s.). It is beyond one’s imagination to visualize the
guantity and quality of this reward.

Every follower of Ahle Bait (a.s.) must strive to devote some
part of his week — if not the day — to serve the Imams of the
Ahle Bait (a.s.), especially the Imam of his time (a.t.f.s.)

References:

Al-Mahaasin, vol. 1, p. 63, H. 111, Chapter 87
Tafseer al-Furaat, p. 311

Sa’d al-So’ood, p. 257

Behaar al-Anwaar, vol. 26, p. 228, H. 6
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Magnitude of the Holy Prophet’s (s.a.w.a.)
compensation
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Imam al-Sadeq (a.s.) reports vide his ancestors (a.s.) that the

Messenger of Allah (s.a.w.a.) said,

“Whoever helps anyone (of the Imams) from my Ahle
Bait (a.s.) in this world with a carat, | will compensate
him on the Day of Judgment with a kantar.”

Notes:

The tradition emphasizes helping the Ahle Bait (a.s.) in this
world.

The comparison is only to show the magnitude of the
compensation of the Holy Prophet (s.a.w.a.) for the one who
serves his Ahle Bait (a.s.) in this world. Otherwise, none can
imagine the magnitude of this compensation.

References:
Al-Amaali of al-Shaikh al-Sadugq (r.a.), p. 399, H. 14, Maijlis 62
Al-Amaali of al-Shaikh al-Toosi (r.a.), p. 439, H. 984, Maijlis 15

Bashaarah al-Mustafa (s.a.w.a.) le Shiah al-Murtaza (a.s.), p.
168

Behaar al-Anwaar, vol. 26, p. 228, H. 7
Wasaael al-Shiah, vol. 16, p. 335, H. 21696, Chapter 17
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Paradise is prohibited for the one who
oppresses the Ahle Bait (a.s.)
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Imam al-Reza (a.s.) reports vide his ancestors (a.s.) that the
Messenger of Allah (s.a.w.a.) informed,

“Whoever oppresses my Ahle Bait (a.s.) and troubles me
concerning my progeny, Paradise will be made haram
(prohibited) for him...”

Notes:

Oppressing or troubling the Ahle Bait (a.s.) is not limited or
restricted to their lives in this world. It applies to those also
who trouble the Ahle Bait (a.s.) after they have gone to the
world of souls (Barzakh). For example, a wretched Saudi
mufti orders that the graves of the daughter of the Holy
Prophet (s.a.w.a.) and the Imams of al-Bagee’ (a.s.) be
destroyed. Thus, such a mufti will never enter Paradise
regardless of his other acts of worship in this world.

Those who support the oppressors or defend them or justify
their misdeeds are among those for whom this tradition will
apply, based on the narration, “One who is satisfied with the
action of a nation is like the one who has done that action
himself.” (Ghurar al-Hekam).

References:

Banaa al-Magaalah, p. 392

Kashf al-Ghummah, vol. 1, p. 106
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Ali Ibn Abi Talib’s (a.s.) remembrance is
worship
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Ayesha reports that the Messenger of Allah (s.a.w.a.) said,

“Remembrance of Ali Ibn Abi Talib (a.s.) is worship.”
Notes:

The word ‘remembrance’ is used in its absolute meaning.
One can remember his teachings about beliefs, his miracles,
his merits, his excellences, his worship, his character, his
morals, his etiquette, his bravery, the afflictions that he
encountered, etc.

This remembrance can be done through books, speeches,
poems, elegies, etc.

Worship obviously implies the worship of Allah the Almighty
because Ameerul Momineen Ali Ibn Abi Talib (a.s.) is the
greatest sign of Allah the Almighty upon His creatures after
the Messenger of Allah (s.a.w.a.). When looking at ordinary
creations like sun, moon, stars, camels, etc. has been
recommended and considered worship, none but a diehard
bigot and intransigent extremist will doubt that
remembering Ali (a.s.) is Allah’s worship.

This tradition applies for all the fourteen infallible guides
(a.s.). That is, the remembrance of any one of them is divine
worship because they are all divine proofs.

Question: Ayesha was known to dislike Ali (a.s.) as
mentioned by him (a.s.) in Nahj al-Balaaghah and as is known
through several of her actions recorded in traditions and
history. Then, why has she narrated traditions in favor of him
(a.s.)?

Answer: a) Allah is Kind and Merciful to His servants. He will
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never allow the truth to be destroyed. Hence, He has made
such provisions wherein the evidence of truth will be all
around, even in the utterances of the opponents.

b) After the martyrdom of the Holy Prophet (s.a.w.a.),
Ayesha had a love-hate relationship with the Bani Umayyah.
When she had good relations with them, she related
traditions against the Ahle Bait (a.s.) to please them but
when their relationship soured, she spoke in favor of the
Ahle Bait (a.s.) to prove to the Bani Umayyah that the real
successors of the Holy Prophet (s.a.w.a.) were Ali lbn Abi
Talib (a.s.) and his sons (a.s.).

References:

Meah Mangebah, p. 136, Mangebah No. 68
Al-Seraat al-Mustageem, vol. 1, p. 209, Section 17
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Rewards for discussing Ali Ilbn Abi Talib’s
(a.s.) excellences and merits
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Imam al-Sadeq (a.s.) reports that the Messenger of Allah
(s.a.w.a.) said,

“Surely, Allah the High has made for my brother Ali Ibn
Abi Talib (a.s.) excellences that cannot be counted due to
their excessive numbers.

So, whoever recites an excellence from his excellences
while accepting them as well, Allah will forgive for him
his past and future sins;

And whoever writes an excellence from his excellences,
the angels will incessantly seek forgiveness for him till a
copy of this writing remains;

And whoever hears an excellence from his excellences,
Allah will forgive those of his sins that he has committed
with his ears;

And whoever looks at the writing of his excellences,
Allah will forgive him sins which he has committed with
his eyes.”

Thereafter, he (s.a.w.a.) declared,
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“Looking at Ali Ibn Abi Talib (a.s.) is worship and Allah
will not accept the faith of a person except through his
mastership and dissociation from his enemies.”

Notes:

Ameerul Momineen Ali Ibn Abi Talib’s excellences and merits
are gifted to him by Allah the Almighty and not acquired by
practice as some ignoramuses suggest.

If the Holy Prophet (s.a.w.a.) says that Ali’s (a.s.) excellences
and merits cannot be counted due to their infinite numbers,
then surely this is the case because the infallible guides (a.s.)
are not prone to exaggeration.

An important condition in this tradition is not only reciting or
writing or reading or listening to these traditions but to
believe in and accept them as well. And belief is something
that is known to Allah alone. Hence, none can deceive Allah
in this regard to obtain rewards.

Every angel’s prayers is accepted because he is infallible. If
one angel prays for a person, his sins are forgiven. Then what
will be the condition of the one for whom a multitude of
angels pray?

Writing an excellence does not necessarily mean that it
should be published as a book. Any believing man or woman,
when he/she reads or listens to a tradition in a majlis or a
class, records it in his/her notebook, he/she will get this
reward till that tradition remains.

Condition for belief is mastership of Ali lbn Abi Talib (a.s.)
and dissociation from his enemies. Without dissociation,
mastership will NOT be accepted.

All the conditions mentioned in this tradition will apply to all
the fourteen infallible guides (a.s.) and are not restricted to
Ameer al-Momineen Ali Ibn Abi Talib (a.s.) alone. For, they
are all equal in their perfections barring some specific areas
that will be discussed later, Allah willing.
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The opponents could not conceal the
excellences of Ali Ibn Abi Talib (a.s.)
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Ayesha reports, “Ali lbn Abi Talib (a.s.) visited my father (Abu
Bakr) during the illness in which Allah caused him to die. He
(Abu Bakr) kept on looking at Ali lbn Abi Talib (a.s.) and did
not take his eyes off him. When Ali (a.s.) went, | asked, ‘O
father! | saw you looking at Ali Ibn Abi Talib (a.s.) and you did
not take your eyes off him?” He replied, ‘O my daughter! If |
did so (don’t blame me) because | heard the Messenger of
Allah (s.a.w.a.) say, ‘Looking at the face of Ali lbn Abi Talib
(a.s.) is worship’.”

Note:

Among the Ahle Tasannun scholars, there were three
brothers. All of them were learned and famous and each one
of them had several books to his credit. They were all famous
as lbn Atheer al-Jazari and they were from the tribe of Banu
Bakr. One of them had a book called as al-Nehaayah, which is
a book on literature, comprising of general literary
discussions and religious literary considerations. Now, let’s
see how this writer tries to justify this tradition. He writes, “It
is said that the meaning of this narration is that when Ali
(a.s.) emerged to fight, people exclaimed, ‘There is no god
but Allah, how noble is this youth! There is no god but Allah,
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how knowledgeable is this youth! There is no god but Allah,
how honorable is this youth! There is no god but Allah, how
pious is this youth! There is no god but Allah, how
courageous is this youth! Since looking at Ali (a.s.) took the
people towards monotheism, hence looking at his face was
considered as worship.”

What he means to say that looking at Ali (a.s.) per se was not
worship but since it led the people to monotheism, looking
at him was worship.

Obviously, this justification is baseless and absurd. For, when
Ali (a.s.) came out on the battlefield, his valor was apparent
is obvious. But how his honor, knowledge, piety, etc. were
known on the battlefield? For each trait there was a specific
time and place!

In the above mentioned narration from Ayesha, when Ali
(a.s.) came to Abu Bakr, the latter did not utter any
statement of monotheism. Rather, he just kept staring at Ali
(a.s.) and yet, justified his act by quoting the narration of the
Messenger of Allah (s.a.w.a.). So, who understood the quote
of the Prophet (s.a.w.a.) more, Abu Bakr or the Banu Bakr?

One can easily deduce that the aim of Ibn al-Atheer was to
somehow reduce the significance of looking at Ali lbn Abi
Talib (a.s.) per se and connect the worship to statements of
monotheism!!

Lastly, what about the other companions? Did looking at
their faces lead the people into another direction instead of
monotheism?

Allah has set a seal upon their hearts, and on their ears and
on their eyes is a covering!

References:
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Reward of Glorifying Imams (a.s.) through
poems (1)
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Abdullah Ibn al-Fazl al-Hashemi reports that Imam Abu
Abdillah (al-Sadeq a.s.) said, “One who says a couplet in our
eulogy, Allah will build for him a house in Paradise.”
Notes:

This tradition shows the importance of Imamate and hence,
the importance of saying a couplet in glory of Imamat.

Couplet is the minimum that can be said in a poem. But the
reward is amazing.

It is not necessary that one should be the creator/writer of
the poem. If someone recites the poems written by others,
that too entails immense rewards. (Of course, one should not
credit the poems written by others to himself for that is
ethical theft, which is not permissible).

References:
Oyoon Akhbaar al-Reza (a.s.),vol. 1, p. 7, H. 1

Bashaarah al-Mustafa (s.a.w.a.) Le Shiah al-Murtaza (a.s.), p.
208

Behaar al-Anwaar, vol. 26, p. 231, H. 3
Wasaael al-Shiah, vol. 14, p. 597, H. 19891
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Reward of Glorifying Imams (a.s.) through
poems (2)
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Al-Hasan lbn al-Jahm reports, “I heard (al-lmam) al-Reza
(a.s.) say,

‘No believer says a couplet in our glory through which he
praises us but that Allah — the High — builds for him a
city in Paradise, seven times vaster than this world;
every proximate angel and sent Messenger visits him in
it".”

Notes:

In this narration, Imam (a.s.) informs that a city will be built
for him while in the previous narration, a house will be built
for him. Obviously, the difference can be for various reasons
like the level of the recognition of the person and the poem,
the concept conveyed, etc. Allah knows the best.

Importantly, the condition laid is that the poet should be a
‘believer’ and not a non-believer like a hypocrite, Jew,
Christian, infidel, polytheist, etc.

The importance of this believer is underlined when infallible
beings like proximate angels and sent Messengers (peace be
on them all) visit this believer, who is not infallible.
Obviously, he has attained this great position due to his
glorification of the Ahle Bait (a.s.).

If we cannot write such poems or read them, the least we
can do is to attend such gatherings where the Ahle Bait (a.s.)
are praised and also take our children and family members
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along so that they are trained and brought up in such an
atmosphere.

References:

Oyoon Akhbaar al-Reza (a.s.), vol. 1, p. 7, H. 3
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Whoever thinks that he is like the infallible
Imams (a.s.) is a polytheist
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Obaidullah Ibn Zoraarah reports from Imam Abu Abdillah (al-
Sadeq a.s.), “l and a group of my Ahle Bait (a.s.) was with
Ziyaad Ibn Obaidillah when he said, ‘O progeny of Ali and
Fatemah! What is your excellence upon the people?’
Everyone was silent. So | said, ‘Surely, from our excellences
upon the people is that we don’t love that we become anyone
except us and none from the people wishes that he becomes
one of us except that he has become a polytheist.”
Thereafter, he (a.s.) ordered, ‘All of you narrate this
tradition’.”

Notes:

In the original manuscript, it is Obaidillah and not Abdillah as
recorded in Behaar al-Anwaar.

Imam (a.s.) says ‘from our excellences’ which shows that he
(a.s.) is narrating only one of the excellences of the Ahle Bait
(a.s.).

Narration shows the incomprehensible position of the Ahle
Bait (a.s.). Only Imams (a.s.) can understand this position and
hence, they cannot even think of becoming anything else.

From the commonality, nobody can ever compare himself or
think himself to be like an infallible Imam (a.s.). If anyone
dares to do so, he is out of the domain of Islam and
monotheism and becomes a polytheist.
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The Messenger of Allah (s.a.w.a.) and Ali
Ibn Abi Talib (a.s.) are one
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The Messenger of Allah (s.a.w.a.) declared,

“Ali Ibn Abi Talib (a.s.) is Allah’s Caliph and my caliph,
Allah’s proof and my proof, Allah’s door and my door,
Allah’s chosen one and my chosen one, Allah’s beloved
and my beloved, Allah’s friend and my friend, Allah’s
sword and my sword; he is my brother, my companion,
my vizier and my successor. One who loves him loves me,
one who bears malice against him bears malice against
me, one who accepts his mastership accepts my
mastership, his enemy is my enemy, his wife is my
daughter, his children (from my daughter Fatemah) are
my children, his party is my party, his word is my word,
his affair is my affair, he is the chief of the successors
and the best of my nation.”

' (o
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Obedience of Ali (a.s.) is the obedience of
the Holy Prophet (s.a.w.a.)
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Imam Ali Ibn al-Husain (a.s.) reports vide his ancestors (a.s.)
that the Messenger of Allah (s.a.w.a.) informed, “Surely,
Allah has made obligatory my obedience upon you,
prohibited you from my disobedience, has made compulsory
upon you the following of my command, has made the
obedience of Ali Ibn Abi Talib (a.s.) obligatory upon you after
me just as He has made my obedience compulsory upon you
and prohibited you from his disobedience; He (Allah) has
made him (Ali) my brother, my vizier and my heir. He is from
me and | am from him. His love is belief and hating him is
disbelief. One who loves him loves me and one who bears
malice against him bears malice against me. He is the master
of whosoever | am his master and | am the master of every
Muslim, male and female. | and he are the fathers of this
nation.”

References:
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Whoever denies that Ali (a.s.) is the best of
mankind is a disbeliever
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Anas |bn Maalik narrates from Ayesha, “lI heard the
Messenger of Allah (s.a.w.a.) say, ‘Ali Ibn Abi Talib (a.s.) is the
best of mankind. Whoever denies (this) had indeed
disbelieved.” She (Ayesha) was asked, ‘Then why you fought
against him (in the battle of Jamal)?’ She replied, ‘By Allah! |
did not fight him of my own accord. But Talhah and Zubair
forced me to fight against him’.”

Notes:
Ayesha and Talhah were from the same clan of Bani Taim.

Talhah was married to one of the sisters of Ayesha while
Zubair was married to another. The name of the wife of
Zubair was Asmaa bint Abi Bakr while that of Talhah was
Umm Kulthum bint Abi Bakr.
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Supplications of Divine Emissaries (a.s.)
accepted through intercession of Ahle Bait

(a.s.)

S U5 Galall Al de Ul Sl JB 2315 0 jaxa (e
dqwhdmu\ﬁ\mmmwem%@ﬂ\daw
L;ﬂ\@ﬂ\u\)acwwye\d‘aa\;u\d\adaahu
AL A G Ll 5305580 adle 51 5 0 Ak
S0 3 A (35 6l il 5580 40 2 A A 0 Ll
@\}éﬂ\d\ﬁu\uy;ulsmkﬂ\u\.m\weq\u\dja\
54l \u)w‘_;u}cuwd\ JNQMJL“\
@\é&ﬂ\d\ﬁd)ﬂ\ub MM\‘_,,A‘_\SJLA\A}}U\
\}&.ﬁd)’l\ ‘_,’_x".x.\;.a/\l.ﬂmd\ Jm;ea.adﬂ.u\
g;_adﬂ.m\b_a\}éﬂ\d\a‘)\_\l\@@l\we&\}\u\jm
j\d_)ad\_\k: \\.@.luﬁl.@.uu_um\wmd\

mmgw}}\}awud\wwyu\juh
\d&w\ﬁ@d\;h&wdﬂb\@\}éﬂ\d\a
)lt;ujmu\dd}@hg;s}(\;u\dq\uuy‘d)\;d;
Y MMW\MM@WJ@L)A}A?X?J@SJJ\
d)—* za N Lsde-d‘ ﬁoﬂ;w}e—*hcﬁﬂ‘w

Tt

Ma’mar lbn Raashid reports, “I heard Imam Abu Abdillah al-

Sadeq (a.s.) say,

“A Jew came to the Holy Prophet (s.a.w.a.) and stood in
front of him, staring at him (s.a.w.a.). He (s.a.w.a.)
asked, ‘What do you want, O Jew?’

He replied, ‘Are you superior or Moosa Ibn Imran the
Prophet with whom Allah spoke, sent upon him the
Torah and the staff, split the ocean for him and
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shadowed him with a cloud?’

The Holy Prophet (s.a.w.a.) replied, ‘It is disliked that a
person praises his own self but | say that when (Prophet)
Adam (a.s.) erred, he repented with the following
wordings, ‘O Allah! Surely, | ask You for the sake of
Muhammad and the progeny of Muhammad (s.a.w.a.)
that You forgive me. So, Allah forgave him. Verily, when
(Prophet) Noah (a.s.) boarded the ark and feared
drowning, he said, ‘O Allah! Surely, | ask You for the sake
of Muhammad and the progeny of Muhammad
(s.a.w.a.) that You save me from drowning. So Allah
saved him it.

Verily, when (Prophet) Ibraheem (a.s.) was thrown in the
fire, he said, ‘O Allah! | ask You for the sake of
Muhammad and the progeny of Muhammad (s.a.w.a.)
that You protect me from it, so Allah made it (the fire)
cool and safe for him.

Verily, when (Prophet) Moosa (a.s.) threw his staff and
experienced some fear in himself, he said, ‘O Allah!
Surely | ask You for the sake of Muhammad and the
progeny of Muhammad (s.a.w.a.) that You grant me
safety. So Allah said, ‘Don’t fear. Surely, you will be
dominant.” O Jew! Had Moosa (a.s.) found me (i.e. been
in my time) and not believed in me and my Prophethood,
his belief would not have benefitted him at all nor would
have (his) Prophethood benefitted him.” O Jew! From my
progeny is the Mahdi. When he (a.t.f.s.) reappears,
(Prophet) Eesaa Ibn Maryam (a.s.) will descend for his
help and request him to lead the prayers and pray
behind him (a.t.f.s.).”

Notes:

The Jew was wrong in claiming that the staff descended on
Prophet Moosa (a.s.) because as per our traditions, it was
given to Prophet Adam (a.s.) and thereafter, it was handed
over from one Prophet (a.s.) to another in inheritance till it
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came to Prophet Shoaib (a.s.) who gave it to his son-in-law
Prophet Moosa (a.s.).

Why the Holy Prophet (s.a.w.a.) did not raise the objection in
front of the Jew? The answer is simple. The above question
when compared to the issue of the mastership and
superiority of the Ahle Bait (a.s.) is almost a non-issue.
Hence, the Holy Prophet (s.a.w.a.), with his perfect and
complete wisdom, thought it prudent to answer the core
issue rather than get entangled in peripheral matters.

Generally, it is an abhorrent practice to indulge in self-praise.
But sometimes, for the sake of supporting truth and
nullifying falsehood, it is not only not abominable but even
recommended or obligatory to do so. Hence, we see that the
Ahle Bait (a.s.) spoke about their lofty positions in order to
introduce their divine personalities for the people.

The divine Prophets (a.s.) mentioned in the above tradition
are merely examples of the great Prophets (a.s.). Otherwise,
all the divine emissaries (a.s.), without exception, were
inferior to the Messenger of Allah (s.a.w.a.) and the infallible
guides from his progeny (a.s.).

When we say that Prophet Adam (a.s.) erred, we certainly
don’t believe that he committed a sin. It is our firm belief
that he (a.s.) simply left a preferable act, called as Tark-e-
aulaa in religious terminology.

Regarding Imam Mahdi (a.t.f.s.) and Prophet Eesaa (a.s.),
after the reappearance of Imam Mahdi (a.t.f.s.) when
Prophet Eesaa (a.s.) also descends from the sky, there is not
a single tradition from Shiite sources which says that Imam
Mahdi (a.t.f.s.) will offer Prophet Eesaa (a.s.) to lead the
prayers. For, it is not permissible for a superior to ask an
inferior to lead the prayers. But the opponents have
recorded such narrations.

Last but not the least, when the great Prophets, Messengers
and proximate angels of Allah (a.s.) were in need of the
Messenger of Allah (s.a.w.a.) and his progeny (a.s.) for help,
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then what about us? Woe unto those who regard seeking
help from them as polytheism!
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None has more knowledge of the unseen
than the Ahle Bait (a.s.) except Allah the

Almighty
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Jaabir lbn Yazid al-Jofi reports from Imam Abu Jafar (al-Bager
a.s.) who said, “Surely, the greatest Names of Allah comprise
of seventy-three (73) alphabets. Asif (the son of Barkhiyaa
a.s., the successor of Prophet Sulaiman a.s.) had only one
alphabet. When he uttered it, the earth was rent asunder
between him and the throne of Bilgis (the queen of Yemen).
Then, he brought the throne with his hand. Thereafter, the
earth returned to its original position faster than the batting
of an eyelid. With us (Ahle Bait a.s.) are seventy-two (72)
alphabets and one alphabet is with Allah which He has stored
in the knowledge of the Unseen with Him. And there is no
power and strength except with Allah, the High, the Great.”

Notes:

None is aware of these great names except Allah the High
and those whom He has informed from His proofs (a.s.).

Imam (a.s.) wants to prove the absolute mastership of the
Ahle Bait (a.s.) over the entire creation through the incident
of Asif Ibn Barkhiyaa (a.s.).

In this tradition, Imam (a.s.) proves that none has more
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knowledge of the unseen than the Ahle Bait (a.s.) except
Allah the All-Knowing.

Most importantly, this incident shows that power is rooted in
knowledge.

When Imam (a.s.) recites the last sentence “And there is no
power and strength except with Allah, the High, the Great”
(called as hauqalah in religious terminology), he (a.s.) wants
to establish that the source of all power and strength is Allah
the Almighty. This should be our belief and approach as well
that we must rely in all our affairs on Him alone. None will
deny this fact except an ignoramus or an arrogant boaster.
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Comprehending the Great Names of Allah
is not even for some great companions (1)
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Umar Ibn Hanzalah reports, “l said to Imam Abu Jafar (al-

Bager a.s.), ‘l think | have some importance in front of you?’
He (a.s.) replied, ‘Yes’.

| requested, ‘So, | have a need.’

He (a.s.) asked, ‘What is it?’

| pleaded, ‘Teach me the Greatest Name’'.

He (a.s.) asked, ‘Do you have the strength (to bear it)?’

| answered, ‘Yes'.

He (a.s.) ordered, ‘So, enter the room’. He entered the room.

Then, Imam Abu Jafar (a.s.) placed his hand on the earth and
the whole room became dark. Umar started shivering due to

fear.

Imam (a.s.) asked, ‘What do you say? Should | still teach

you?’

He answered, ‘No’.

Imam (a.s.) lifted his hand and the room returned to its

original state.
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Notes:

Umar Ibn Hanzalah was a good companion of Imam al-Bager
(a.s.). But even he was not eligible to learn the Great Names
of Allah.

When Imam (a.s.) asked whether he had the power to bear
it, Ibn Hanzalah should have left the decision to Imam (a.s.),
who knows the best.
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Comprehending the Great Names of Allah
is not even for some great companions (2)
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Ammaar al-Saabaati recounts, “I asked Imam Abu Abdillah

(al-Sadeq a.s.), ‘May | be held your ransom! | love that you
inform me the greatest name of Allah the High.’

He (a.s.) told me, ‘You don’t have the strength (to bear) it.”

He says that when | insisted, Imam (a.s.) said, ‘Wait in your
place.”

Thereafter, he (a.s.) stood and entered the room for some
time and called out to me, ‘Enter!’

| entered. He (a.s.) asked, ‘What is that (you want)?’

| said, ‘Please inform me about it, may | be held your
ransom!’

So, he (a.s.) placed his hand on the earth and | saw the entire
room revolving around me. A great affair seized me. |
thought | was about to be destroyed (i.e. | thought | will die).
He (a.s.) started laughing.

| pleaded, ‘May | be held your ransom! Enough, | don’t want
(to know the greatest names of Allah)’.”
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Notes:

Ammaar al-Saabaati, the narrator of this tradition, was of
Iranian origin.

Like Ibn Hanzalah, Ammaar did not obey the Imam (a.s.) in
the first instance till he learnt it the hard way.

References:

Al-Rejaal of al-Kashi (r.a.), p. 253, No. 471
Al-Manaaqeb, vol. 4, p. 244

Behaar al-Anwaar, vol. 27, p. 27, H. 8



Fragrance of Mastership (Volumes 1-5) 371

Even those who know the Greatest Name
of Allah need the Ahle Bait (a.s.)
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Abu Baseer reports that Imam Abu Abdillah (aI-Sadeq a.s.)
informed,

“(Prophet) Sulaiman (a.s.) had one greatest name of
Allah. Whenever he asked through it, he was granted
and whenever he supplicated through it, his supplication
was accepted. But if he was there today, he would be in
need of us (Ahle Bait a.s.).”

Notes:

Allah the Munificent distributes all His bounties as per the
capacity of the recipient.

Even for those who were given the greatest name of Allah,
they are in need of the Ahle Bait (a.s.) for this bounty to be
effective.
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Al-Tauheed al-Shaikh Muhammad Ibn Ali Ibn al-Baabwayh al-
Qummi famous as al-Saduq (r.a.) (exp. 381 A.H.)

Al-Burhan fee Tafseer al-Quran of Sayyed Hashim Bahrani
(r.a.) (1107 A.H.)

Al-Durr al-Nazeem by Shaikh Yusuf Ibn Haatim al-Shaami, a
student of Muhaqqiq Hilli (r.a.) (6™ century)

Balaaghaat al-Nisaa by Ahmad Ibn Abi Taahir (280 A.H.)

Bashaarah al-Mustafa (s.a.w.a.) Le Shiah al-Murtaza (a.s.) of
Emaad al-deen Muhammad Ibn Jurair al-Tabari (r.a.)

Banaa al-Maqgaalah of Ahmad Ibn Moosa Ibn Taawoos (r.a.)
(exp. 673 A.H.)

Basaaer al-Darajaat of Muhammad lbn Hasan lbn Farrokh al-
Saffar (r.a.) (exp. 290 A.H.)

Behaar al-Anwaar of Allamah Shaikh Muhammad Bagir al-
Maijlisi (r.a.) (exp. 1110 A.H.)

Dalaael al-lmaamah - Emaad al-Deen al-Tabari (Exp. 4th
Century A.H.)

Elal al-Sharaae’ of al-Shaikh Muhammad Ibn Ali lbn al-
Baabwayh al-Qummi famous as al-Saduq (r.a.) (exp. 381 A.H.)

Hulyah al-Abraar by Sayyed Hashim Bahrani (r.a.) (1107 A.H.)

Ikhteyaar-o-Marefah al-Rejaal of Muhammad lbn Umar al-
Kashi (r.a.) (exp. mid of 4™ century A.H.)

Isbaat al-Hodaat of Shaikh Hurr al-Ameli (r.a.) (1104 A.H.)

Kamaal al-Deen of Shaikh Muhammad Ibn Ali Ibn Husain lbn
Baabwayh al-Qummi famous as al-Saduq (r.a.) (381 A.H.)

Kaamil al-Ziyaaraat of Ibn al-Qawlawayh (r.a.) (367 A.H.)
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Kanz-o-Jaame’ al-Fawaaed of Sayed Sharafuddin Abu al-
Hasan Ali Astarabaadi (r.a.) (exp. 940 A.H.) (It is the abridged
version of Ta'veel al-Aayaat al-Zaaherah)

Kashf al-Ghummah of Ali lbn Eesaa al-Erbeli (r.a.) (exp. 693
AH.)

Kashf al-Ghummah of Shaikh Ali Ibn Isa Irbali (r.a.) (692 A.H.)
Kitaab Sulaim Ibn Qais al-Hilaali al-Kufi (r.a.) (exp. 80 A.H.)
Man La Yahzoruhu al-Fageeh of Shaikh Saduq (r.a.) (381 A.H.)
Maani al-Akhbaar of Shaikh Saduq (r.a.) (381 A.H.)

Majma’ al-Bayaan of Ameenul Islam Abu Ali al-Tabrisi (548
A.H.)

Managqeb of Ibn Shahr Ashoub (r.a.) (588 A.H.)

Masaael-o-Ali lIbn Jafar (a.s.) of Ali Ibn Imam Jafar al-Sadeq
(a.s.) (exp.in 3rd century A.H.)

Meah Mangebah of Muhammad Ibn Ahmad famous as Ibn
Shaazaan al-Qummi (r.a.) (exp. 4" century A.H.)

Mir’aat al-Ogool of Allamah Mohammad Bagir al-Majlisi (r.a.)
(1110 AH))

Mishkatul Anwaar of Shaikh Tabrisi (r.a.) (600 A.H.)
Nahjal-Balaaghah compiled by Syed Sharif Razi (407 A.H.)

Nahj al-Hagg wa Kashf al-Sidqg of Allamah Yusuf Ibn
Mutahhar al-Hilli (exp. 726 A.H.)

Oyoon-o-Akhbaar al-Reza (a.s.) of al-Shaikh Muhammad Ibn
Ali Ibn al-Baabwayh al-Qummi famous as al-Sadug (r.a.) (exp.
381 A.H.)

Qurb al-Asnaad of Shaikh Abdullah bin Ja’far al-Himyari (r.a.)
(310A.H.)
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Rauzah al-Waaezeen of Muhammad Ibn Hasan Fattaal
Neshapoori famous as lbn al-Faarsi (r.a.) (martyred in 508
A.H.)

Rejaal al-Kashi of Shaikh Mohammad al-Kashi (r.a.) (370 A.H.)

Sa’d al-Su’'ood of al-Sayed Raziuddin Ali lbn Moosa Ibn
Taawoos famous as Sayed lbn Taawoos (r.a.) (exp. 664 A.H.)

Sawaab al-A’'maal of Shaikh Muhammad lbn Ali Ibn Husain
Ibn Baabwayh al-Qummi famous as al-Sadugq (r.a.) (381 A.H.)

Shawaahed al-Tanzeel of Al-Haakim al-Haskaani al-Hanafi al-
Neshapuri, a fifth century scholar

Tafseer al-Furaat of Furaat Ibn Ibrahim al-Kufi (r.a.) (born in
the 3™ century A.H. and a prominent personality of the
minor occultation)

Tafseer al-Qummi of al-Shaikh Ali Ibn Ibrahim al-Qummi (r.a.)
(exp. 306 A.H.)

Tafseer al-Ayyaashi of Muhammad Ibn Mas’ood al-Ayyaashi
al-Samarqgandi al-Baghdadi (exp. 320 A.H.)

Taveel al-Ayaat al-Zaaherah of Sayed Sharaf al-Deen al-
Husaini al-Astarabadi (r.a.) (exp. 940 A.H.)

Tafseer al-Kashshaaf of Abul Qasim Mahmood Ibn Umar al-
Zamakhshari (fifth century scholar of Ahle Tasannun)

Tafseer Noor al-Saglain of Shaikh Abde Ali al-Huwaizi (r.a.)
(1112 AH.)

Tafseer of Imam Hasan al-Askari (a.s.) (260 A.H.)
Tehzeeb al-Ahkam of Shaikh Toosi (r.a.) (460 A.H.)

Tohaf al-Ugool by Shaikh al-Hasan bin Sho’abah al-Harrani
(r.a.) (4™ century)
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Wasaael al-Shiah of al-Shaikh Muhammad Ibn al-Hasan
famous as al-Hurr al-Aamili (r.a.) (1104 A.H.)



